
1 | P a g e  

 

1 

 

 

MINEOLA BIBLE INSTITUTE AND 

SEMINARY 

 

The Life of Christ 

    
Radical, Biblical, Apostolic Christianity 

 

 
 
 

Bishop D.R. Vestal. PhD 
Larry L Yates, ThD, DMin 

 

  



2 | P a g e  

 

2 

 

Copyright © 2019 
 

Mineola Bible Institute and Seminary 

All Rights Reserved 
This lesson material may not be used in any manner for reproduction in any language 

or use without the written permission of Mineola Bible Institute and Seminary 
  



3 | P a g e  

 

3 

 

Contents 

THE MIRACLES OF CHRIST ............................................................................... 2 

1.  The Water Turned to Wine  (John 2:1-11) .................................................... 3 

2.  Healing of the Nobleman’s Son (John 4:46-54): ........................................... 4 

3.  The First Miraculous Net-haul of Fish  (Luke 5:4-11 ..................................... 5 

4.  Healing of the Demonic in the Capernaum Synagogue (Mark 1:21-28), Luke 
4:31-37): ............................................................................................................ 5 

5.  Healing of Peter’s Mother-in-law (Matt. 8:14-17, Mark 1:29-34, Luke 4:38-
39): ..................................................................................................................... 6 

6.  A Leper Cleansed (Matt. 8:2-4, Mark 1:40-45, Luke 5:12-16): ...................... 6 

7.  Healing of the Paralytic Borne of Four (Matt. 9:2-8, Mark 2:1-12, Luke 5:17-
26): ..................................................................................................................... 7 

8.  Healing of the Woman with a Hemorrhage (Matt. 9:20-22, Mark 5:25-34, 
Luke 8:43-48): .................................................................................................... 8 

9.  The Raising of Jairus’ Daughter (Matt. 9:18-26, Mark 5:22-43, Luke 8:41-
56): ..................................................................................................................... 8 

10.  Sight Given to Two Blind Men (Matt. 9:27-31): ........................................... 9 

11.  Healing of the Dumb Demoniac  (Matt. 9:32-34): ........................................ 9 

12.  Healing of the Crippled Man at the Pool of Bethesda (John 5:5-9): ............ 9 

13.  Healing of the Man with a Withered Hand (Matt. 12:9-14; Mark 3:1-6; Luke 
6:6-11): ............................................................................................................ 10 

14.  Healing of a Centurion’s Servant (Matt. 8:5-13; Luke 7:2-10): .................. 11 

15.  Raising of the Widow of Nain’s Son (Luke 7:11-17): ................................. 11 

16.  The Healing of a Blind and Dumb Demoniac (Matt. 12:22-23): ................. 11 

17.  The Stilling of the Tempest (Matt. 8:23-27; Mark 4:36-41; Luke 8:22-25): 12 

18.  Cure of the Gadarene Demonic  (Matt. 8:28-34; Mark 5:1-20; Luke 8:26-
39): ................................................................................................................... 12 

19.  The Feeding of the Five Thousand  (Matt. 14:15-21; Mark 6:35-44; Luke 
9:12-17; John 6:4-14): ...................................................................................... 13 

20.  Jesus Walks Upon the Sea (Matt. 14:23-33; Mark 6:47-52; John 6:15-21):
 ......................................................................................................................... 13 

21.  Cure of the Daughter of the Syro-Phoenician Woman (Matt. 15:22; Mark 
7:25-30): .......................................................................................................... 14 

22.  Healing of the Deaf  Man who Stammered (Mark 7:32-37): ...................... 14 

23.  The Feeding of the Four Thousand (Matt. 15:32-38; Mark 8:1-9): ............ 15 

24.  Sight Restored to a Blind Man (Mark 8:22-26): ......................................... 15 

25.  Healing of the Epileptic Boy (Matt. 17:14-18; Mark 9:16-29; Luke 9:38-43):
 ......................................................................................................................... 16 

26.  The Shekel in the Fish’s Mouth (Matt. 17:24-27): ..................................... 17 



4 | P a g e  

 

4 

 

27.  Sight Given to the Man Born Blind (John 9:1-41): ..................................... 17 

28.  Healing of the Crippled Woman (Luke 13:10-17): ..................................... 18 

29.  Healing of the Man with Dropsy (Luke 14:1-6): ......................................... 18 

30.  The Raising of Lazarus (John 11:1-46): .................................................... 18 

31.  The Ten Lepers Cleansed (Luke 17:11-19): ............................................. 19 

32.  Sight Given to Two Blind Men at Jericho (Matt. 20:29-34; Mark 10:46-52; 
Luke 18:35-43): ................................................................................................ 20 

33.  The Barren Tree Made to Wither (Matt. 21:18-19; Mark 11:12-14): .......... 20 

34.  Malchus’ Ear Restored (Luke 22:50-51): .................................................. 21 

THE BEATITUDES OF JESUS CHRIST ............................................................ 21 

A.  THE BLISS OF THE DESTITUTE .............................................................. 24 

B.  THE BLISS OF THE BROKEN HEART ...................................................... 26 

C.  THE BLISS OF THE GOD CONTROLLED LIFE ........................................ 27 

D.  THE BLISS OF THE STARVING SPIRIT ................................................... 28 

E.  THE BLISS OF PERFECT SYMPATHY ..................................................... 29 

F.  THE BLISS OF THE CLEAN HEART ......................................................... 30 

G.  THE BLISS OF BRINGING MEN TOGETHER .......................................... 31 

H.  THE BLISS OF THE SUFFERER FOR CHRIST ........................................ 32 

THE PARABLES OF OUR LORD ....................................................................... 35 

1.  The House on the Rock and the House on the Sand (Matt. 7:24-27, Luke 
6:46-49): .......................................................................................................... 36 

2.  New Cloth and an Old Garment (Matt. 9:16, Mark 2:21, Luke 5:36): .......... 36 

3.  New Wine in Old Wineskins (Matt. 9:17, Mark 2:22, Luke 5:37-37): ........... 36 

4. The Two Debtors (Luke 7:41-42): ................................................................ 37 

5.  The Sower and the Seed on Four Kinds of Soil (Matt. 13:3-9, Mark 4:3-9, 
Luke 8:5-8): ...................................................................................................... 37 

6.  The Hidden Treasure (Matt. 13:44): ............................................................ 37 

7.  The Pearl of Great Price (Matt. 13:45-46): .................................................. 37 

8.  The Net (Matt. 13:47-50): ............................................................................ 38 

9.  The Mustard Seed (Matt. 13:31-32): ........................................................... 38 

10.  The Leaven (Matt. 13:33, Luke 13:20-21): ................................................ 38 

11.  The Growing Seed (Mark 4:26-29): ........................................................... 39 

12.  The Good Samaritan (Luke 10:30-37): ..................................................... 39 

13.  The Friend at Midnight (Luke 11:5-8): ....................................................... 40 

14.  The Rich Fool (Luke 12:16-21): ................................................................ 40 

15.  The Servants Awaiting their Master’s Return (Luke 12:35-38): ................. 40 

16.  The Barren Fig Tree  (Luke 13:6-9): ......................................................... 40 



5 | P a g e  

 

5 

 

17.  The Tares  (Matt. 13:24-30): ..................................................................... 40 

18.  The Great Supper (Luke 14:16-24): .......................................................... 41 

19.  The Lost Sheep (Matt. 18:12-14, Luke 15:3-7): ........................................ 41 

20.  The Lost Coin (Luke 15:8-10): .................................................................. 41 

21.  The Prodigal Son (Luke 15:11-32): ........................................................... 42 

22.  The Unjust Steward (Luke 16:1-8): ........................................................... 42 

23.  The Rich Man and Lazarus (Luke 16:19-31): ............................................ 42 

24.  The Unmerciful Servant (Matt. 18:23-35): ................................................. 43 

25.  The Unprofitable Servants (Luke 17:7-10): ............................................... 43 

26.  The Unjust Judge (Luke 18:1-5): ............................................................... 43 

27.  The Pharisee and the Publican (Luke 18:9-14): ........................................ 43 

28.  The Pounds (Luke 19:12-27): ................................................................... 44 

29.  The Laborers in the Vineyard (Matt. 20:1-16): .......................................... 44 

30.  The Better of Two Bad Sons (Matt.21:28-72): ........................................... 45 

31.  The Wicked Vinedressers (Matt. 21:33-41, Mark 12:1-9, Luke 20:9-16): .. 45 

32.  The Marriage of the King’s Son (Matt. 22:2-14): ....................................... 45 

33.  The Fig Tree  (Matt. 24:32, Mark 13:28, Luke 21:29-30): ......................... 46 

34.  The Ten Virgins  (Matt. 25:1-13): .............................................................. 46 

35.  The Talents (Matt. 25:14-30): .................................................................... 46 

36.  The Sheep and The Goats (Matt. 25:31-36): ............................................ 47 

37.  The Man Taking a Far Journey (Mark 13:34): ........................................... 47 

THE TWELVE APOSTLES ................................................................................. 48 

PETER ............................................................................................................. 48 

ANDREW ......................................................................................................... 51 

JAMES ............................................................................................................. 52 

JOHN ............................................................................................................... 54 

PHILIP ............................................................................................................. 56 

NATHANIEL (BARTHOLOMEW) ..................................................................... 58 

LEVI MATTHEW .............................................................................................. 60 

THOMAS ......................................................................................................... 62 

JAMES THE SON OF ALPHAEUS .................................................................. 64 

JUDAS LEBBAEUS THADDAEUS (JUDE) ..................................................... 65 

SIMON THE ZEALOT ...................................................................................... 66 

JUDAS ISCARIOT ........................................................................................... 67 

THE WEEK OF THE CRUCIFIXION ................................................................... 69 

 



1 | P a g e  

 

1 

 

 
 
 



2 | P a g e  

 

2 

 

THE MIRACLES OF CHRIST 
 

     Because God is God, and not a being like ourselves, He cannot be wholly 

defined or fully characterized in words or even thoughts.  As He cannot be “fitted” 

into any “categories” known to man, we can agree that “His ways are far above 

our ways.”  In fact, we would know nothing whatsoever of God had He not 

chosen to reveal Himself to mankind.  From our reading of the Scriptures, 

hearing of testimonies, and from our own personal experiences, we learn of the 

many things He has done.  What God has done are various manifestations of His 

character.  And among the numerous avenues of revealing Himself, are the 

revelations of His character wrought through miracles.  To accomplish His 

purpose, God may employ natural laws or suspend them, or even nullify or alter 

them by bringing into operation other laws of which we have no knowledge.  But 

we have to begin this study somewhere, and it may do well to begin by 

examining the words most frequently used. 

 

     The translators of the King James Version, in rendering certain Hebrew words 

found in the Old Testament, employed the English word “miracle.”  It is derived 

from the Latin verb, mirari, meaning “to wonder.”  The miracles do indeed cause 

us to wonder.  In reading the New Testament we come upon the Greek word 

“dunamis.”  This word also has been translated “miracle,” but does not suggest 

wonder so much as power, i.e., the Divine power displayed in the wonder-

exciting event.  Yet another Greek word occurs in this connection with some 

frequency in the New testament.  It is the word “semeion.”  Although sometimes 

translated “miracle,” it is more often translated “sign.”  The miracle, by displaying 

the surpassing and unlimited power of God, becomes a sign to mankind.  Every 

miracle is in some way indicative of the character - the mind, will, and purpose - 

of God.  The miracle, fully as much as the parable, teaches a lesson. 

 

     In the Gospel of John, where the miracles are most frequently regarded as 

signs, there is repeated emphasis upon their evidential value.  They authenticate 

Jesus’ words, they certify His Divine commission, they give proof that He is the 
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Son of God. 

 

     While the miracles have this apologetic value and rightly may be urged as 

evidence of the truth of the gospel, we shall be doing an injustice to the character 

of our Lord, if we think of His miracles as having been wrought merely to prove a 

point under debate.  The miracles display in striking fashion the compassion 

which our Lord felt whenever He came into the presence of death or beheld the 

sufferings of the sick, the lame and the blind.  Yet Jesus did not perform His 

miracles indiscriminately.  Unquestionably, more of the sick would have been 

healed if He had perceived in them the requisite of faith, and if the popular 

excitement occasioned by the miracles had not been so serious a threat to the 

long-range purposes of His ministry.  With that in mind, let us look now at the 

miracles of Jesus Christ. 

 

     First of all, Jesus Himself, as God come in the flesh, is a supreme miracle in 

itself, one in which this Spirit of God dwelt in a tabernacle of flesh to walk among 

men; reveal the will and purpose of God; to experience the same temptations 

with which to more fully understand the plight of man and with which to set the 

example by overcoming; and finally, to buy back the same mankind who had sold 

themselves to sin.  And because Jesus Himself was a miracle, all that He was, 

said and did, in a profound sense, was miraculous.  The following represents the 

miracles of our Lord as recorded in the Gospels, chronologically arranged as He 

progressed through His ministry. 

 

     1.  The Water Turned to Wine  (John 2:1-11):  The scene of the first miracle 

is a village wedding feast.  In Palestine, a wedding was a notable occasion.  In a 

life where there was much poverty and constant hard work, the week-long 

marriage feast was one of festivity and joy.  It was in such a happy occasion that 

Jesus gladly shared, but something went wrong...the hosts ran out of wine.  It 

was not that people were drunken, for drunkenness was in fact a great disgrace, 

but a failure of provision was a breach in their sacred duty of hospitality.  And for 

provisions to fail at a wedding was such a terrible humiliation for bride and groom 

that, in essence, their special time of festivity would have indeed been ruined.  It 
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may even have been the result of the additional seven people (Jesus and His six 

disciples) which may be a reason Mary took a personal interest and advised 

Jesus of the situation.  But it seems that she did not ask Him for council but 

requested supernatural providence.  When He advised her that the time of His 

Messiah manifestation had not yet come, she gave directions to the attendants to 

follow His directions.  Jesus directed them to fill six large jars with water.  Upon 

completion, they were told to bear a sample to the governor of the feast.  He 

knew not from whence it came but pronounced it the best that had been served.  

But the purpose of Jesus was not only to meet an embarrassing need of a 

wedding feast, but by the miracle His newly made disciples were confirmed in 

their faith of Him.  For the first time His divinity was revealed through the veil of 

flesh and shone out in the midst of men. 

 

     2.  Healing of the Nobleman’s Son (John 4:46-54):  Upon His second visit 

to Cana, He was beseeched to come to Capernaum by a nobleman whose son 

lay dying.  The request was not granted at first by Jesus, for He was not come to 

be merely at the beck and call of any sufferer, in order to guard against the 

materialistic tendency of having only those in physical need seek Him 

out....Jesus wanted all men to seek Him out for the desperate needs of their 

souls and so answered that if it’s only a sign or wonder he’s seeking, the 

nobleman’s “faith” would not stand the ultimate test of believing in Him as the 

Messiah...the One who held powers to heal the unseen spiritual needs as well as 

the visible, physical needs.  But the repeated agonized entreaty by this high court 

official showed that he was not a mere sign seeker but one who earnestly bore 

his sorrowful heart to the Lord.  Such a prayer never met with refusal when 

offered to Jesus, but in granting his request the Lord would further test and 

strengthen this courtier’s faith.  He had believed Jesus would cure the child if He 

personally came to Capernaum, and he was an official who refused to be 

discouraged; an official who had faith; and an official who surrendered himself to 

follow instructions.  And as a result, not only was his son healed, but this 

nobleman rose to the height of saving faith in Jesus, and in this faith led his 

entire household into that vital spiritual union with Christ. 
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     3.  The First Miraculous Net-haul of Fish  (Luke 5:4-11):  To Simon, Jesus’ 

command to “Launch out into the deep and let down your nets for a draught,” 

seemed foolish.  Sunset, evening and sunrise are the times for catching fish, not 

during the intense heat of the day.  Besides, they had already fished all night and 

caught nothing.  But Peter had already witnessed Jesus’ miracles and had just 

heard Him teach from the boat.  The “authority” of both Jesus’ words and deeds 

led Peter to thus obey His command. 

 

     And the result of Peter’s obedience was overwhelming.  In addition to having 

his physical need met with the large haul of fish, this miracle led Peter to catch a 

glimpse of Divine holiness.  With a sudden insight into the sinfulness of his own 

heart, Peter was so overwhelmed that he seemed unable to endure the presence 

of Jesus.  His attention was not on the marvel, but rather Peter’s attention was on 

that which the marvel revealed the Divine and Holy character of Jesus.  This 

reverential fear, prompted by his sinfulness and humility (unworthiness) led to his 

acceptance, for much to his surprise, Jesus called him and his companions into 

permanent fellowship with Him and with His work.  As a result, Peter and his 

fellow fisherman “left all, and followed Him.” 

 

     4.  Healing of the Demonic in the Capernaum Synagogue (Mark 1:21-28), 

Luke 4:31-37):  Leaving the hostile environment of His hometown Nazareth, 

Jesus entered the busy trade center of Capernaum to begin His announcement 

of the Kingdom on a wider scale.  “There on a Sabbath day, He manifested His 

authority, both in teaching and in mastering unclean spirits.”  Jesus’ presence 

produced a crisis.  The demon recognized in Jesus his enemy, who would 

ultimately destroy him.  Hence, he cried out in horror.  Jesus’ power over the 

demon lies not in incantations or magic, but solely in His Word.  A command from 

Him was sufficient to master the demon.  The visible convulsion as the demon 

departed shows the malice of the demon and his rebellion at being so summarily 

dismissed from his home.  The fact that “no harm” was done to the man by this 

departing gesture of the demon, suggests that Jesus is Lord even of the demonic 

resistance.  In His presence, the Evil one is mastered. 
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     5.  Healing of Peter’s Mother-in-law (Matt. 8:14-17, Mark 1:29-34, Luke 

4:38-39):  Following the synagogue service just mentioned where Jesus had just 

cast out the demon, Jesus went with His friends to Peter’s house.  Normally, the 

main meal was eaten right after service, but Simon’s mother-in-law was afflicted 

with an intense burning fever.  Though Jesus might well have claimed the right to 

rest after the exiting and exhausting synagogue service, once again His power 

and compassion was appealed to and once again He spent Himself for others.  

As Jesus had cast out the demon in the synagogue, He cast out the fever with a 

“rebuke” as if He looked upon disease as a work of Satan whose kingdom Jesus 

had come to destroy.  Here again is a sign that the power of Jesus is stronger 

than the power of evil.  The fact that the fever was “great,” that she was cured 

“immediately,” and that she “rose and served them” attest to the power and 

completeness of the cure.  This so impressed the others that the word got out 

and at sunset, when the Sabbath had ended, the people brought Him the sick 

and demon possessed.  All who came were healed, not as a mass, but were 

healed individually by the laying of His hands upon them.  This laying on of the 

hands was both a gesture of interest in each one as an individual and an aid to 

their faith in Him.  The people were so favorably impressed that they besought 

Him to stay.  But once again, Jesus made it very clear that His mission was not 

merely to be a wonder-worker, but He was to preach the Good News of the 

Kingdom of God. 

 

     6.  A Leper Cleansed (Matt. 8:2-4, Mark 1:40-45, Luke 5:12-16):  In the 

New Testament there is no disease regarded with more terror and pity than 

leprosy.  “No other disease reduces a human being for so many years to so 

hideous a wreck.”  The leper was banished from the fellowship of men.  He was 

to dwell alone outside the city limits.  His clothes were rags, his state quite poor, 

unable to work for a living, forced to beg; and to add to his humiliation, he must 

give warning of his polluted presence with the anguished cry, “Unclean, unclean.”  

Here is one of the most revealing pictures of Jesus.  He did not drive away a man 

who had broken the law.  The leper had no right to have spoken to Him at all, but 

Jesus met the desperation of human need with an understanding compassion.  

Jesus stretched out his hand and touched him.  He touched the man who was 
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unclean.  To Jesus he was not unclean; he was simply a human soul in 

desperate need.  Having cleansed him, Jesus sent him to fulfill the prescribed 

ritual.  He fulfilled the human law and human righteousness.  He did not 

recklessly defy the conventions, but, when need be, submitted to them.  Here we 

see compassion, power and wisdom conjoined. 

 

     7.  Healing of the Paralytic Borne of Four (Matt. 9:2-8, Mark 2:1-12, Luke 

5:17-26):  The news of Jesus’ teachings and works had created such a stir that 

crowds of curiosity-seekers, miracle-mongers and “teachers of the law” had 

thronged Him.  But once again, Jesus seized a climatic opportunity to reveal His 

authority and power.  Because of the crowds, the friends of this paralytic could 

not get in to see Him.  But their faith was determined enough that they creatively 

made their way to the roof, dismantled a section and let their friend down before 

the Healer.  Jesus was obviously impressed with their faith.  The poor paralytic 

was stricken not only in body but also in spirit.  His blanched lips were unable to 

utter even his petition.  But his physical malady was not his worst trouble.  

Looking on his calamity as a punishment of God visited upon him for the sin of a 

vicious life, he was fearful and troubled.  His fear was depicted in his very 

countenance as he piteously looked up at the Healer.  His eyes told the story of 

his fear, and Jesus divined his repentant thoughts and fearful forebodings.  But 

He also recognized his faith and that of the four men who had given ample 

demonstration of their belief in His power and willingness to heal this desperate 

case.  It was to the soul that Jesus first assured him to be of good cheer for his 

sins were forgiven.  As if speaking to a frightened child, the tone and words of 

Jesus removed the inward paralysis of fear.  The burden of the terror in 

estrangement from God rolled from his heart and new hope permeated his 

wracked frame.  But the Pharisees knew that forgiveness of sin belonged to God 

alone which led them to condemn Jesus.  But any charlatan could say “Your sins 

are forgiven;” with no possibility of verifying or disproving such a claim.  So, in 

order to fully demonstrate His power and authority and to fully prove that the man 

was forgiven enough in order to be healed (according to their customary beliefs), 

Jesus spoke the word and the man was cured. 
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     8.  Healing of the Woman with a Hemorrhage (Matt. 9:20-22, Mark 5:25-

34, Luke 8:43-48):  On another occasion, while addressing the crowds, a ruler of 

the synagogue besought Jesus to come and heal his dying daughter.  The 

interweaving of this story with that of the healing of the diseased woman 

indicates the sovereign certainty of Jesus.  He was not panicked into haste.  

While enroute, a woman who had an issue of blood desperately struggled 

through the crowds to touch Him.  In addition to spending all she had seeking 

cures, she was declared unclean and thus separated from society.  Immediately 

upon touching Him she was made whole.  Perceiving that the virtue of healing 

went forth, Jesus sought for the one whose faith had touched His innermost 

Being.  His purpose in bringing the healing of the woman to light, even over the 

protest of Peter, lay in the fact that her healing was not as important as her 

personal relation to Him.  She seems to have had a rather magical idea that a 

touch of His garment was all that was needed to restore her to health.  And this it 

did.  But Jesus wanted to lead her to a faith which rested in personal 

acquaintance and open confession of Him.  Then she could go with deeper 

“peace” than that which mere recovery of health could bring. 

 

     9.  The Raising of Jairus’ Daughter (Matt. 9:18-26, Mark 5:22-43, Luke 

8:41-56):  While Jesus was still dealing with the woman healed of the 

hemorrhage, news came from the house of Jairus that it was no longer 

necessary to trouble the Master any more, his child was dead.  But above the 

voice of despair, Jesus reached out in comfort to dispel the fear through hope 

and belief.  Jesus’ arrival at Jairus’ home confronted Him once more with the 

effects of the terrible lordship of death.  Amidst the vivid wailing of the mourners 

heightened by the flutes, Jesus questioned their conduct, for “the little girl has not 

died...she is only sleeping.”  In contrast to the restrained distress and scorn of the 

mourners, the calm serenity of Jesus reflected the One who was not only in 

control of Himself, but had control over death itself.  With authority He put out the 

curiosity seekers, and taking His closest three companions, escorted the mother 

and father to the little girl’s room.  In love, in gentleness, and with authority over 

the elements, Jesus took the little girl by the hand, spoke the word, and bid her to 

rise.  And immediately the maid arose and walked around. 



9 | P a g e  

 

9 

 

 

     10.  Sight Given to Two Blind Men (Matt. 9:27-31):  And as He was 

passing, two blind men followed him shouting, “Have pity on us, you Son of 

David.”  But Jesus did not answer their shouts at once.  He wished to be quite 

sure that unlike the selfish miracle-mongers and superficial curiosity seekers, 

they were sincere and earnest in their desire for what He could give them.  It is 

interesting to note that Jesus in effect compelled these two to see Him alone.  

Because He did not answer them amidst the crowds of the streets, they had to 

follow Him into the house alone.  After all, it is good to make the decision to 

follow Jesus in the sweep of emotion amongst the crowds, but eventually, after 

the crowd is gone, a man must go home and be alone.  After the fellowship of 

crowds, a man must go back to the essential isolation of every soul.  And what 

really matters is not what a man does in the crowd, but what he does when he is 

alone with Christ.  So, Jesus asked them one question, “Do you believe that I am 

able to heal you?”  And according to their faith, He reached out and touched their 

eyes so that immediately they were healed. 

 

     11.  Healing of the Dumb Demoniac  (Matt. 9:32-34):  As they were going 

away, they brought to Him a dumb man who was demon possessed.  Jesus cast 

the demon out of him and he spoke.  Now there is no better passage to prove the 

impossibility of neutrality toward Jesus, for the crowds were amazed with 

wonder.  Here was simple people with a crying sense of need and they saw that 

in Jesus that need could be filled.  However, the Pharisees attributed Jesus’ 

powers to His complicity with the prince of devils.  “It must always remain true 

that WHAT THE EYE SEES DEPENDS UPON WHAT THE HEART FEELS.” 

 

     12.  Healing of the Crippled Man at the Pool of Bethesda (John 5:5-9):  

After this, during a Feast of the Jews, Jesus went up to Jerusalem.  As Jesus 

went by the bathing pool near the sheepgate, He saw a man who had been 

invalid for over 38 years; waiting anxiously for the “moving” of the water for which 

to be cured.  In this story we see very clearly the conditions under which the 

power of Jesus operated.  He gave His orders to men and, in proportion as they 

tried to obey, power came to them.  Jesus approached the man asking if he 
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wanted to be cured; not so foolish a question for many lose faith after a period of 

time when hope has died, and nothing is left but a passive and dull despair.  but 

this man’s response was immediate.  He WANTED to be healed; though he did 

not see how, having nobody to help him.  Because the first essential element 

towards receiving the power of Jesus is to have the intense desire for it, Jesus 

told the man to get up, pick up his bed, and walk.  And the man was made well, 

picked up his bed and walked.  Herein is the road to achievement.  There are so 

many things in this world which defeat us.  When we have intensity of desire and 

determination to make the effort, hopeless though it may seem, the power of 

Christ gets its opportunity, and with Him we can conquer what for so long has 

conquered us. 

 

     13.  Healing of the Man with a Withered Hand (Matt. 12:9-14; Mark 3:1-6; 

Luke 6:6-11):  Jesus went into the synagogue again; and there was a man there 

who had a paralyzed hand.  The gospel according to the Hebrews tells us that 

this man was a stone mason who besought Jesus to help him, for his livelihood 

was in his hands and he was ashamed to beg.  The “scholars” of the Law 

watched closely to see if Jesus would heal him on a Sabbath in order to 

formulate charges against Him.  But Jesus told the man to rise and come out of 

his place and stand where everyone could see him.  It is very likely that Jesus 

made one last appeal to their sympathy by forthrightly displaying the man’s 

wretchedness.  Looking into their hearts He asked, “Is it lawful to do good or to 

do evil on the Sabbath day?”  Here Jesus put them in a dilemma; for they were 

bound to admit that it was lawful to do good (and it was a good thing He 

proposed to do) and they were bound to deny that it was lawful to do evil; and 

yet, surely it was an evil thing to leave a man in wretchedness when it was 

possible to help him.  Then Jesus asked, “Is it lawful to save a life or to kill it?”  It 

was here that He drove His point home for He was taking steps to save a man’s 

life and they were taking steps to kill His life.  No WONDER they had nothing to 

say.  Jesus looked around on them with righteous anger for He was grieved at 

the hardness of their hearts.  To the Pharisee religion was a ritual, but to Jesus, 

religion was SERVICE, the result of loving God and loving mankind.  With that, 

Jesus told the man to stretch out his hand, and with the word of power, Jesus 
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healed him.  But the Pharisees immediately went out and sought with Herod’s 

men a plot with which to kill Him. 

 

     14.  Healing of a Centurion’s Servant (Matt. 8:5-13; Luke 7:2-10):  The 

word of Jesus coming convinced the centurion of Christ’s willingness to help.  

Humility and a sense of unworthiness led him to send friends to Jesus to tell Him 

that He need not bother coming to his house.  If Jesus would only speak the 

word of healing, his servant would recover.  His confidence in the authority of 

Jesus’ word evinced a remarkable faith.  As a soldier he knew the effect of 

authoritative commands.  When his superiors ordered, he obeyed.  When he 

ordered, his subordinates obeyed.  This reveals his faith in Jesus’ authority.  He 

believed that if Jesus commanded the disease to depart, his word would be 

obeyed.  The stress of the story lies less on the healing of the servant than on 

the centurion’s faith, for Jesus said unto the centurion, “Go thy way; and as thou 

hast believed, so be it done unto thee.”  And his servant was healed in the 

selfsame hour. 

 

     15.  Raising of the Widow of Nain’s Son (Luke 7:11-17):  In this story, 

death is seen as striking a particularly vicious blow, claiming its prey by taking in 

a lad who lived nowhere near a normal life span and by taking this only son of a 

widow.  Widows in that day were pitiable in any case, for they had no legal rights, 

and could not receive any inheritance.  They were dependent on their sons, or 

the relatives of their husbands, whose support could not be legally demanded.  

The death of her son had left the widow defenseless in a cruel world.  In addition 

to having to fend for herself, the family name would be cut off in Israel without a 

male heir.  Here the Lord acted purely out of compassion, for the restoring of the 

young man did nothing to solve the problem of death long term; for he would 

eventually have to die again.  But in Divine mercy, with no dramatic calling to 

attention of what He was doing, Jesus gave the authoritative word which called 

the young man back to life.  Jesus then gave him back to his mother. 

 

     16.  The Healing of a Blind and Dumb Demoniac (Matt. 12:22-23):  Then 

there was brought to Jesus a man possessed by a devil.  This man was both 
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blind and dumb.  But Jesus cured him, so that the man both saw and spoke. 

 

     17.  The Stilling of the Tempest (Matt. 8:23-27; Mark 4:36-41; Luke 8:22-

25):  Jesus and the disciples then crossed over the Sea of Galilee to get some 

rest from the terrific pressure of the crowds.  As they set forth, Jesus fell asleep.  

But there arose a violent storm of such force that the ships were filling with water 

and their safety was apparently in peril.  When confronted with the situation by 

His disciples, Jesus rose and rebuked the wind and sea.  Immediately the wind 

ceased and there was a great calm. 

 

     18.  Cure of the Gadarene Demonic  (Matt. 8:28-34; Mark 5:1-20; Luke 

8:26-39):  No sooner did the group arrive at the opposite shore than Jesus was 

confronted by a demonic challenge.  The Gentile countryside upon which they 

landed was “burrowed with limestone caverns and rock chambers for the dead, 

such as those which were the dwelling of the demonized.  Clearly, the place was 

symbolic of uncleanness.  From these tombs the demonized came forth to meet 

Jesus.”   

 

The description of the demonized coming out of the tombs to meet Jesus is vivid 

in the extreme as indicated by his violence, absence of self control, impossibility 

of control by others, and his homicidal suicidal frenzy.  It is not at all surprising 

that the demons knew who Jesus was for they already knew that He was the 

One through whom their destruction would come.  But at once, Jesus gained 

control of the situation.  He asked the demons to identify themselves.  Their reply 

of “Legion,” not only indicated the extreme plight of a man tormented by 

numerous “armed” and evil warriors of hell, but also brought this realization to the 

consciousness of the possessed.  But Jesus was the victor and demanded their 

leave of the man.  The request of the demons was not to be “cast into the abyss.”  

Now up on the hill grazed a herd of swine, which further corresponds with Jewish 

thoughts of uncleanness.  With authority, Jesus said, “Go.”  What followed 

belongs to the phenomena of super sensuous evil influences upon animals; a 

panic seized the herd and they rushed off the cliff into the sea.  The response of 

the Gerasene people is an eloquent revelation of the sin of our own hearts.  They 
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could not deny the saving effect of Jesus on their formerly wretched neighbor, 

but the One who disturbed complacency even to demanding self sacrifice, was 

One who could reveal the innermost thoughts of the heart...it was easier to ask 

Him to leave.  And though He left, He left behind a “witness” in this pagan 

territory, through whose testimony the people would still have to recon with.  

 

     19.  The Feeding of the Five Thousand  (Matt. 14:15-21; Mark 6:35-44; 

Luke 9:12-17; John 6:4-14):  The withdrawal to Bethsaida upon their return was 

to seek rest and to provide further instruction to the Twelve disciples.  The leisure 

Jesus sought could not be found.  Yet He welcomed the crowds and continued 

His work of announcing the Kingdom and healing those in need. At the sight of 

the crowd Jesus’ sympathy was kindled.  They were hungry and tired, without 

food, and were too far for most of them to travel to find it.  When Jesus asked 

where food could be gotten from, the despairing answer was not only could 

enough food be found in the local area, but that it would cost them more than six 

months wages.  Then Andrew discovered a lad with five barley loaves and two 

little fishes.  Jesus told the disciples to have the people sit in an orderly fashion.  

In a symbolic manner as “head” of the “family,” He took the loaves and fishes, 

blessed them and distributed them among the people.  Not only were they all 

filled, but the disciples gathered enough left-over fragments to fill their twelve 

baskets. 

 

     20.  Jesus Walks Upon the Sea (Matt. 14:23-33; Mark 6:47-52; John 6:15-

21):  After the feeding, an irresistible impulse seized the people; they would 

proclaim Him king then and there.  Jesus, perceiving that they were about to take 

Him by force, beckoned His disciples to leave by boat and He withdrew alone 

again and went into the mountain to pray.  But there on the lake a great wind was 

rising against the disciples in the boat.  But Jesus was still left alone on the land.  

Looking out into the evening after them, as the ship was in the midst of the rising 

sea, Jesus saw their toil and distress in rowing.  As He saw His disciples in 

trouble, His own problems were set aside, and He went to their aid.  That night 

He came to them walking on the sea.  When the disciples saw Him, they thought 

it was a ghost and cried out in terror, for they all saw Him and were exceedingly 
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fearful.  But again, the calming, reassuring voice of the Master spoke courage to 

their hearts.  Jesus came into the boat and immediately the wind and sea 

calmed. 

 

     21.  Cure of the Daughter of the Syro-Phoenician Woman (Matt. 15:22; 

Mark 7:25-30):  To withdraw from the excitement aroused in Galilee, and to 

withdraw from the ever-pressing crowds, Jesus and His disciples traveled north 

to the Gentile border regions towards Tyre and Sidon.  As He entered into a 

house there, A Greek woman, Syro-Phoenician by birth, immediately came and 

threw herself at His feet imploring Him to cast a demon out of her daughter.  Her 

appeal “O LORD, THOU SON OF DAVID” was to acknowledge Jesus as the 

Israelitish Messiah not just another “miracle-healer,” which, if fully and spiritually 

apprehended, would have been the key to His heart.  And it was!  But she being 

a heathen Gentile obviously did not fully understand all there was of the Davidic 

promises, “and so He first taught her, in such a manner as she could understand, 

that which she needed to know, before she could approach Him in such 

manner...the relation of the heathen to the Jewish world, and of both to the 

Messiah, and then He gave her what she asked.”  She grasped His Truth by her 

answer that even though she understood the message to be taught to the Jew 

first, surely an ever-loving God would HAVE to have enough love and 

compassion left-over to “spare” a little for the Gentiles...who also were 

descendants of His creation Adam.  Her answer was to acknowledge that though 

heathenism may be for the “dogs,” He is STILL their Master!  In so saying she 

demonstrated her faith in His Person as well as His Works!  And so it was, that 

the Lord said, “O woman, great is thy faith: be it done unto thee even as thou 

wilt.”  And she went away unto her house to find her daughter prostrate upon the 

bed...but the demon gone out of her. 

 

     22.  Healing of the Deaf  Man who Stammered (Mark 7:32-37):  Leaving 

Tyre, Jesus went through the regions of the Decapolis.  There they brought Him 

a man who was deaf and had a speech impediment.  In the most tender 

considerateness, Jesus took the man aside from the crowd, all by himself.  

Throughout the miracle, Jesus acted out what He was doing by sign-language:  
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He thrust His fingers into his deaf ears, as if to make a way for the sound: He 

spat and touched his tongue (a means of healing as accepted in popular opinion 

by both Jew and Gentile), each act inspiring a fresh incitement to his faith, but as 

yet, there was not breath of life in it all.  Once more the Savior’s lips parted to 

speak the word of command: “Be opened!” ... and straightway the gladsome 

sound passed into his hearing and the bond that held his tongue was loosed! 

 

     23.  The Feeding of the Four Thousand (Matt. 15:32-38; Mark 8:1-9):  

While still in the Decapolis, another large crowd had gathered to Him.  There is 

no doubt that the healing of the deaf man helped to arouse the interest; but also, 

it was in this region that the demoniac among the tombs was healed.  And similar 

to the previous feeding of the 5,000 Jews in Bethsaida, there was nothing to eat 

for these 4,000.  Once again, Jesus had them sit.  He took the seven loaves that 

were found, gave thanks, broke them, and gave them to His disciples to set 

before the people.  The people ate until they were completely satisfied and yet 

there was enough left over to fill seven large, hamper-size baskets.  And so we 

see, that similar to the coming of the “bread” of God had come to the Gentiles of 

Decapolis.  When we put these two stories together, we see the suggestion and 

forecast and symbolism that Jesus came to satisfy the hunger of the Jew and 

Gentile alike, that IN HIM, IN TRUTH, was the God who opens His hands to 

satisfy the desires of every one that faithfully comes to Him. 

 

     24.  Sight Restored to a Blind Man (Mark 8:22-26):  They again came to 

Bethsaida and the people brought a blind man to Him.  Again, in the unique 

considerateness of Jesus, He tenderly took the blind man’s hand and led him 

outside the village.  Why?  Perhaps because this man had been born blind and if 

he was suddenly and dramatically given sight, the effect of the crowd, dazzling 

colors, and hundreds of newly seen things may have left him completely 

bewildered.  So, Jesus took him to a place where the thrill of seeing would break 

less suddenly on him.  Jesus then used methods that the superstitious, ancient 

world would understand.  So rather than using words and methods far above the 

heads of simple folk, Jesus entered into the very mind and heart of His 

“patient”...He simply spat into his eyes and laid His hands upon his eyes and 
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gazing intently, the man’s sight was restored, seeing everything clearly!  But this 

was the only recorded miracle in which the healing came gradually rather than 

suddenly and completely.  “There is symbolic truth here.  No man sees all of 

God’s truth all at once.  One of the dangers of superficial evangelism is that it 

encourages the idea that when a person has made their decision for Christ they 

are a full grown Christian.  One of the dangers of Church membership is that it 

can be presented in such a way as to imply that when a person becomes a 

pledged member of the Church they have come to the end of the road.  They are 

but the DISCOVERY of the riches of Christ which are inexhaustible, and if a 

person lived to be a hundred, or a thousand, or a million years, they would still 

have to go on growing in grace, and learning more and more about the infinite 

wonder and beauty of Jesus Christ.”  It is gloriously true that sudden conversion 

is a gracious possibility, but it is equally true that every day a person should 

submit themselves to God, die-out to the carnal desires and re-dedicate 

themselves to the Lord!  DAILY!!  Thus, with all God’s grace and glory before 

them, a person can go on learning for a life time and still need eternity to know as 

they are known. 

 

     25.  Healing of the Epileptic Boy (Matt. 17:14-18; Mark 9:16-29; Luke 

9:38-43):  Again, Jesus was faced with an extremely delicate situation.  Just after 

experiencing the Transfiguration, Jesus came down from the Mount to see His 

disciples, surrounded by a crowd, engaged in “discussion” with the “experts” in 

the law.  A father had brought his epileptic boy to the disciples to be healed.  The 

disciples were unable to deal with his case which had given the scribes their 

opportunity to belittle them and their Master.  Then Jesus arrived.  Having just 

been confirmed for His task at Calvary, how despairing a moment this could have 

been.  He had decided to stake His life on the redemption of the world, and now 

He had come back down to find His nearest followers, His chosen men, beaten 

and baffled, helpless and ineffective.  But Jesus met this situation head-on; 

“Bring the boy to me,” He said.  To the father of the boy Jesus stated the 

conditions of a miracle.  “To him who believes,” Jesus said, “all things are 

possible.”  It was as if Jesus said “The cure of your boy depends not on me, but 

on you.”  To approach anything in the spirit of hopelessness is to MAKE it 
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hopeless; but to approach something in the spirit of FAITH is to make it a 

possibility.  Though his faith was badly shaken by the disappointing experience 

with the disciples, the face to face encounter with Jesus suddenly kindled his 

faith again.  “I believe!” he cried, “but if there be any doubt or discouragement 

within me then take them away and fill me with UNQUESTIONING BELIEF!”  

With one last struggle, the demon cried and violently convulsed the boy, and 

upon coming out, left an apparently lifeless form upon the ground.  But Jesus 

took him by the hand, raised him up and gave him to his father. 

 

      26.  The Shekel in the Fish’s Mouth (Matt. 17:24-27):  When they came to 

Capernaum, those who received the Temple tax came to Peter and asked, 

“Doesn’t your Teacher pay the required tax?”  Peter immediately answered that 

He did and came to inform Jesus of the incident.  But before Peter could tell Him, 

Jesus addressed the situation by telling Peter that though they were free from 

this obligation (after all, the tax was for the House of God, the King of Israel.  

Taxes were for the purposes of the King and His family.  As on earth, the kings’ 

families are not required to pay tax for their support; and neither was Jesus).  But 

to not set a bad example or “stumblingblock” to anyone, Jesus went beyond duty 

so as not to make someone else think less of the ordinary obligations in life.  So 

Jesus instructed Peter to go fishing, in which the full shekel obtained would be 

sufficient to pay TWICE what was asked....to not only cover the “obligation” of 

Jesus, but also the obligation of the disciple questioned. 

 

     27.  Sight Given to the Man Born Blind (John 9:1-41):  As they were 

passing, Jesus came upon a man who had been blind from the day of his birth.  

Connecting suffering with sin, His disciples asked, if he was BORN blind, who 

sinned?  The man while still in the womb or perhaps was it his parents?  Jesus 

did not even try to follow out or explain the connection between suffering and sin 

(for some men’s afflictions ARE, in fact, a consequence of their sin), but said that 

this affliction came to him to give an opportunity of showing what God can do.  

Affliction, sorrow, pain, disappointment and loss are always opportunities for 

God’s grace:  it can bring the unbeliever to Him, and strengthen or mature the 

believer.  Jesus then spat on the ground and made clay which He smeared on 
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the man’s eyes and said, “Go wash in the pool of Siloam.”  So, the man obeyed, 

went and washed and was then able to see. 

 

     28.  Healing of the Crippled Woman (Luke 13:10-17):  As He was teaching 

in the synagogue one Sabbath, He took notice of a woman who was “bound” with 

an infirmity for eighteen years.  The words “had a spirit of infirmity” seemed to 

reflect this to be the direct work of an evil spirit.  Jesus called her to Him, laid His 

hands upon her and said, “Woman, you are loosed from your infirmity.”  And 

immediately she was healed and praised God. 

 

     29.  Healing of the Man with Dropsy (Luke 14:1-6):  Another example of the 

Pharisees’ need for a change of heart is seen in yet another Sabbath healing.  

While eating at one of the Pharisees’ homes, there was a certain man there 

before Him that had dropsy.  Jesus challenged the Pharisees to acknowledge the 

proper use of the Lord’s Day, and in doing so, healed him.  The need for 

repentance is seen in the self-centeredness of the Pharisees.  They had more 

regard for a domestic animal that belonged to them, than for a stricken neighbor 

who belonged to God.  Such egocentric use of God’s Law is under judgment, and 

demands a radical change of mind.  The silence of the Pharisees shows that they 

assented only reluctantly. 

 

     30.  The Raising of Lazarus (John 11:1-46):  “The raising of Lazarus marks 

the highest point (not in the Manifestation, but) in the ministry of Jesus;  it is the 

climax in a history where all is miraculous...the Person, the Life, The Words, the 

Word.  As regards Himself, we have here the fullest evidence alike of His Divinity 

and Humanity; as regards those who witnessed it, the highest manifestation of 

faith and of unbelief.” 

 

Once again, we see Jesus wrung with anguish as He shared the anguish of the 

human heart. 

 

    Upon asking where they laid him, they showed Him the tomb; and Jesus wept.  

Noticing how He loved him, some asked, “Couldn’t this man who opened the 
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eyes of the blind have so acted so that Lazarus would not have died?”  Again, a 

groan was wrung from Jesus’ inner being.  “Take away the stone,” Jesus said.  

But Martha questioned Him; “Lord, by this time the stench of decay is upon him, 

for he’s been dead four days.”  Jesus replied, “Didn’t I tell you that, if you believe, 

you will see the glory of God?”  So, they took the stone away.  Jesus lifted up His 

eyes and said; “Father, I thank you that you have heard me.  I knew that you 

always hear me.  But I said this for the sake of the crowd which is standing 

around, because I want them to believe that you have sent me.”  He then cried 

out with a loud voice, “Lazarus! Come forth!”  One loud command spoken into 

that silence; one loud call to that deep sleeper; one flash of God’s Own Light into 

that darkness, and the wheels of life again moved at the outgoing of Life.  And, 

still bound hand and foot with grave clothes, and his face still covered with a 

napkin, Lazarus stood forth, shuddering and silent, in the cold light of earth’s day.  

In that multitude, now more pale and shuddering than the man in the grave 

clothes, the only One majestically calm was He;”  and He thus bade them to set 

him free from his wrappings and let him go. 

 

     31.  The Ten Lepers Cleansed (Luke 17:11-19):  And it came to pass, that 

Jesus passed through Samaria and Galilee on His way to His final confrontation 

in Jerusalem.  And as He entered a certain village, there met him ten men who 

were lepers.  Standing afar off, they lifted their voices and pleaded, “Jesus, 

Master....have mercy on us.”  And when Jesus saw them, He said, “Go show 

yourselves unto the priest.”  And so great was their faith that they went at Christ’s 

bidding, even before they had actually experienced the healing.  And as they 

went, restored health began to be felt throughout their bodies.  But now the 

characteristic difference between these men appeared.  Of the ten, equal 

recipients of the benefit, the nine Jews continued on their way...presumably to 

the priests....while the one Samaritan in the number at once turned back, with a 

loud voice glorifying God.  No longer did he remain “afar off” but in the humblest 

reverence fell on his face at the feet of Him to whom he gave thanks.  This 

Samaritan had received more than new bodily healing, he had found SPIRITUAL 

life and health. 
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     32.  Sight Given to Two Blind Men at Jericho (Matt. 20:29-34; Mark 10:46-

52; Luke 18:35-43):  As Jesus was passing through Jericho, a great crowd 

followed Him.  And there by the wayside, begging, sat two blind men.  When they 

heard that Jesus was passing, they shouted for him to have pity on them.  The 

crowd tried to silence them, but one, Bartimaeus, cried out all the more with such 

persistent violence and importunity that the procession stopped and the blind 

were summoned forth to Jesus.  In the mind of Bartimaeus, there was not just a 

nebulous, wistful, sentimental wish to see Jesus.  It was a desperate desire; and 

it is that desperate desire that gets things done.  His response to the call of Jesus 

was immediate and eager; in fact, so eager that he cast off his burdensome cloak 

to run to Jesus all the more quickly.  Too often our desire for Jesus is a vague 

attraction, and too often we miss our opportunity to draw closer to Him....the 

chance lost, never to return again.  But not so with Bartimaeus.  He knew 

EXACTLY what he wanted.... his sight....and he knew this was his one chance to 

receive it.  And upon his conveyance of his desire to Jesus, and upon Jesus’ 

perception of his persistent faith, Jesus had compassion on them, and said to the 

blind, “Go...your faith has cured you.”  And in the end there is a precious touch.  

Bartimaeus may have been a beggar by the wayside, but he was a man of 

gratitude.  Having received his sight, he followed Jesus.  He did not selfishly go 

on his way when his need was met.  He began with need, went on to gratitude, 

and finished with loyalty...the perfect summary of the stages of discipleship. 

 

     33.  The Barren Tree Made to Wither (Matt. 21:18-19; Mark 11:12-14):   

Coming out from Bethany, Jesus was hungry.  From a distance He saw a fig tree 

in leaf and He went to see if He would find anything on it.  When He came to the 

tree, He found no fruit...nothing but leaves, and proclaimed, “Let no one eat fruit 

from you forever.”  When they passed the same tree the next day, they saw that 

the tree had withered from the roots up.  Though the whole story does not seem 

to fit into the “majesty” of His other miracles, we may view this incident as an 

enacted parable.  It portrays the condemnation of promise without fulfillment for 

the leaves on the tree normally signified the presence of fruit; but there was no 

fruit there.  Too many people promise themselves to God, only to fall far short.  

This incident also reflects the condemnation of profession without practice.  The 
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tree with its leaves professed to offer something in actuality it did not have.  The 

New Testament all too often proclaims that men will be known by their fruits.  No 

man can claim to be a follower of Jesus and remain entirely unlike the Master 

whom he professes to love.  The whole lesson of this incident is that uselessness 

invites disaster. 

 

     34.  Malchus’ Ear Restored (Luke 22:50-51):  During the arrest of Jesus in 

the garden, the disciples sensed that Jesus was to be seized and asked 

permission to defend Him.  Peter, however, never one to rationalize or wait for an 

answer, with no sign of cowardice, single-handedly slashed out into the armed 

mob, slashing off the ear of the High Priest’s servant.  But Jesus immediately 

rebuked him, and contrary to the allegation of leading a revolt, reached out and 

touched the wound.  He restored his ear and healed him. 

 

     Above all, His greatest miracle was in raising from the dead.  This, of course, 

is related in careful and full detail in all four of the Gospels.  An importance of His 

resurrection cannot be adequately expressed in words.  “A dead Christ might 

have been a Teacher and Wonderworker, and remembered and loved as such.  

But only a risen and living Christ could be the Savior, the Life, and the Life-Giver, 

and as such preached to all men.  And of this most blessed truth we have the 

fullest and most unquestionable evidence.  We can, therefore, implicitly yield 

ourselves to the impression of these narratives, and, still more, to the realization 

of that most sacred and blessed fact.  This is the foundation of the Church, the 

inscription on the banner of her armies, the strength and comfort of every 

Christian heart, and the grand hope of humanity: 

 

              “The Lord is risen indeed!” 

 

THE BEATITUDES OF JESUS CHRIST 
 

     Blessed are the poor in spirit; For theirs is the Kingdom of Heaven. 

     Blessed are they that mourn; For they shall be comforted. 
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     Blessed are the meek; For they shall inherit the earth. 

     Blessed are they which do hunger and thirst after righteousness; For they 

shall be filled. 

     Blessed are the merciful; For they shall obtain mercy. 

     Blessed are the pure in heart; For they shall see God. 

     Blessed are the peacemakers: For they shall be called the Children of God. 

     Blessed are they which are persecuted for righteousness sake; For theirs is 

the Kingdom of Heaven. 

     Blessed are ye, when men shall revile you, and persecute you, and shall say 

all manner of evil against you falsely, for my sake.  Rejoice and be exceedingly 

glad; For great is your reward in Heaven:  For so persecuted they the prophets 

which were before you” 

     (Matthew 5:3-12). 

                                                                                      

     The dictionary defines “beatitude” as:  1.  Bliss of the highest kind, 

blessedness;  2.  any one of the nine declarations made in the Sermon on the 

Mount (Matthew 5:3-12) with regard to the blessedness of those who have 

certain special virtues.  And because, as Christians, we strive to attain the state 

of possessing these virtues through the godly development of our characters, the 

study of the Beatitudes is indispensable. 

 

     Before we study each of the Beatitudes in detail, there are two general facts 

which we must note: 

 

     (l)  It can be seen that every one of the Beatitudes has precisely the same 

form.  As we read them as they are commonly printed in our Bibles, we note that 

in each one of them in the English version the word “are” is printed in italics, or 

sloping type.  When a word appears in italics type in the Authorized (King James) 

Version it means that the Greek, or in the Hebrew, there is no equivalent word, 

and that that word has to be added to bring out the meaning of the sentence.  

This is to say that in the Beatitudes there is no verb, there is no “are.”  Why 

should that be?  Jesus did not speak the Beatitudes in Greek; He spoke them in 

Aramaic, which was the kind of Hebrew which people spoke in His day.  Aramaic 
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and Hebrew have a very common kind of expression, which is in fact an 

exclamation and which means, “O, the blessedness of...”  That expression (as 

here in the Hebrew) is very common in the Old Testament.  For instance, the first 

Psalm begins in the Hebrew: “Oh the blessedness of the man that walketh not in 

the council of the ungodly” (Psalm 1:1).  That is the form in which Jesus first 

spoke the Beatitudes.  The Beatitudes are not simple statements; they are 

exclamations: “O the blessedness of the poor in spirit!” 

 

     That is most important, for it means that the Beatitudes are not pious hopes of 

what shall be; they are not glowing nebulous prophecies of some future bliss; 

they are congratulations on what is!  The blessedness which belongs to the 

Christian is not a blessedness which exists here and now!  It is not something 

into which the Christian will enter; it is something into which he has entered.  

True, it will find its fullness and its consummation in the presence of God; but for 

all that it is, it is a present reality to be enjoyed here and now.  The Beatitudes in 

effect say, “Oh the bliss of being a Christian!  Oh, the joy of following Christ!  Oh, 

the sheer happiness of knowing Jesus Christ as Master, Saviour and Lord!  The 

very form of the Beatitudes is the statement of the joyous thrill and the radiant 

gladness of the Christian life.  In face of the Beatitudes, a gloom-encompassed 

Christianity is unthinkable. 

 

     (2)  The word “blessed” which is used in each of the Beatitudes is a very 

special word.  It is the Greek word “makarios.”  This is the word which specially 

describes the gods.  In Christianity there is a divine and godlike joy.  “Makarios” 

describes that joy which has its secret within itself, that joy which is serene and 

untouchable, and self-contained, that joy which is completely independent of all 

the chances and the changes of life.  The English word “Happiness” gives its own 

case away.  It contains the root “hap” which means “chance.”  Human happiness 

is something which is dependent on the chances and the changes of life, 

something which life may give and which life may also destroy.  The Christian 

blessedness is completely untouchable and unassailable.  “Your joy,” said Jesus, 

“no man taketh from you” (John 16:22).  The Beatitudes speak of that joy which 

seeks us through our pain, that joy which sorrow and loss, pain and grief, are 
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powerless to touch, that joy which shines through tears, and which nothing in life 

or death can take away. 

 

     The world can win its joys, and the world can equally well lose its joys.  A 

change in fortune, a collapse in health, the failure of a plan, the disappointment 

of an ambition, even a change in the weather, can take away the fickle joy the 

world can give.  But the Christian has the serene and untouchable joy which 

comes from walking forever in the company and in the presence of Jesus Christ. 

 

     The greatest of the Beatitudes is that they are not wistful glimpses of some 

future beauty; they are not even golden promises of some distant glory; they are 

triumphant shouts of bliss for a permanent joy that nothing in the world can ever 

take away. 

 

     Now with all that in mind, let us go back to Matthew 5:3-12 and look again at 

how every facet, every short, power-packed statement in this discourse focuses 

on God and His children. 

 

A.  THE BLISS OF THE DESTITUTE 
‘BLESSED ARE THE POOR IN SPIRIT, FOR THEIR’S IS THE KINGDOM OF 

HEAVEN’ (Matt. 5:3). 

 

     The Greek word for “poor” here is “ptochos,” which describes absolute and 

abject poverty, the man who has nothing at all.  It is not only the kind of sorrow 

which brings an ache to the heart, it’s the kind of sorrow that brings 

uncontrollable tears to the eyes.  There are three ways in which this Beatitude 

can be taken: 

 

     (1)  It can be taken quite literally:  “Blessed is the man who has endured the 

bitterest of sorrow.”  There are certain kinds of experiences which only sorrow 

can beget.  “It can show us, as nothing else can, the essential kindness of our 

fellowmen; and it can show us, as nothing else can, the comfort and compassion 
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of God.  Many and many a man, in the hour of his sorrow, has discovered his 

fellow-men and his God as he never did before.  When things go well it is 

possible to live for years on the surface of things; but when sorrow comes, a man 

is driven to the deep things of life, and, if he accepts it aright, a new strength and 

beauty enter his soul.” 

 

     (2)  This Beatitude could also be taken to mean:  “Blessed are those who are 

deeply burdened, deeply impressed with the suffering and sorrow of this world, 

and greatly mourn over the plight of the lost.  When we considered the first 

Beatitude, it was pointed out that we should be detached from things, but we 

should never be detached from people.  This world would have been in even 

worse condition had it not been for those who cared intensely about the sorrows 

and sufferings of others.  As Christianity is caring, this Beatitude does also mean: 

“Blessed is the man who deeply cares for the sorrow, suffering and needs of 

others.” 

 

     (3)  “No doubt these thoughts are in this Beatitude, but the main thought of 

this Beatitude undoubtedly is:  Blessed is the man who is desperately sorry for 

his own sin and his own unworthiness.”  The very first message of Jesus was, 

“Repent!!”  “No man can repent unless he is sorry for his sins.  The thing which 

really changes men is when they suddenly come up against something which 

opens their eyes to what sin is and to what sin does.” 

 

     The Aramaic equivalent is “ani” or “ebion,” which means “poor,” but went on to 

mean “because poor, therefore having no influence or power, or help or prestige” 

....and “because having no influence, therefore down-trodden and oppressed by 

men,” which, in essence, means, “the man, because he has no earthly resources 

whatsoever, puts his whole trust in GOD.”  So in Hebrew the word “poor” was 

used to describe the humble and the helpless man who put his whole trust in 

God.  If a man realizes his own utter helplessness, and had put his whole trust in 

God there will enter into his life two things which are opposite sides of the same 

thing.  That man will become completely detached from things (for he knows that 

things in themselves cannot bring happiness or eternal security), and he will 
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become completely attached to God (for he knows that God alone can bring him 

true happiness in help, hope and strength).  The man who is poor in spirit is the 

man who has finally realized that things mean nothing and God means 

everything. 

 

     This is not saying that material poverty is a good thing for one can hardly call 

the deplorable condition of slums a “good thing.”  But it is a call to spiritual 

poverty, where, in simplicity, one detaches himself from things in order to attach 

himself to God.  And this calls for obedience to God’s will manifested in His 

Word.  As godly obedience is always founded on trust, the Kingdom of God then 

belongs to those who are poor in spirit because they have realized their own utter 

helplessness without God and have learned to trust Him and obey Him. 

 

     “So then, the first Beatitude means: “O the bliss of the man who has realized 

his own utter helplessness, and who has put his whole trust in God, for thus 

alone he can render to God that perfect obedience which will make him a citizen 

of the Kingdom of Heaven.” 

 

     B.  THE BLISS OF THE BROKEN HEART  
 

‘BLESSED ARE THEY THAT MOURN FOR THEY SHALL BE COMFORTED’ 

(Matthew 5:4). 

 

     The Greek word used here for mourn (pentheo) is the strongest word for 

“mourn” in the Greek language.  It is defined as the kind of grief which takes such 

a hold on a man that it cannot be hidden. 

 

     One of the great functions of the cross is to open the eyes of men and women 

to the horror of sin.  And when a man sees sin in all its horror, he cannot do 

anything else but experience this intense sorrow for his sin. 

 

     Christianity begins with a sense of sin.  Blessed is the man who is intensely 



27 | P a g e  

 

27 

 

sorry for his sin, the man who is heart-broken for what his sin has done to God 

and who is appalled by the havoc wrought by sin. 

 

     So then the second Beatitude could have been written:  “O the bliss of the 

man whose heart is broken for the world’s suffering and for his own sin, for out of 

his sorrow he will find the joy of God.” 

 

     C.  THE BLISS OF THE GOD CONTROLLED LIFE 
 

‘BLESSED ARE THE MEEK, FOR THEY SHALL INHERIT THE EARTH’  

(Matthew 5:5). 

 

     The Greek word here for meek (“praus”) was used to denote an animal which 

was  domesticated, which had been trained to obey the word of command; 

submissive, one which had learned to answer to the reins; an animal which had 

learned to accept control.  So, we could interpret this Beatitude to mean: Blessed 

is the man who has every instinct, impulse and passion under control.  But not 

self-control, for that would be beyond human capacity; but rather, it is the 

blessing of the man who is completely God-controlled, the man, who in 

submission to God, is directed by the wisdom and power of the indwelling Spirit, 

for only in submission to Him, only in His service do we find freedom and only in 

doing His will can we find our peace. 

 

     But the first step to submitting to God and the first step to God-control is 

humility, the kind of humility that banishes all pride.  Without humility a man 

cannot learn, for the first step to learning is the recognition of our own 

inadequacies (no one can teach the man who knows it all).  Without humility 

there can be no love, for humility teaches us a sense of our own incompleteness.  

Without humility there can be no salvation, for the path to salvation begins with a 

sense of our own weakness and need for God. Meekness then is not the 

spineless, effeminate, ineffective person that modern usage denotes.  Rather, 

Jesus taught of the meekness which describes the type of humility that accepts 
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the necessity to learn, the necessity to love and the necessity to submit to God.  

It is this meekness that Jesus says will inherit the earth.  Throughout Bible history 

it has always been the men with their passions, instincts and impulses under 

control who have done great works for God and His Kingdom. 

 

     “No man can lead others until he has mastered himself; no man can serve 

others until he has subjected himself; no man can be in control of others until he 

has learned to control himself.”  It is the man who will give himself into the 

complete control of God that will gain this meekness enabling him to inherit the 

earth. 

 

     

 D.  THE BLISS OF THE STARVING SPIRIT  
 

‘BLESSED ARE THEY WHICH DO HUNGER AND THIRST AFTER 

RIGHTEOUSNESS, FOR THEY SHALL BE FILLED” (Matt. 5:6). 

 

     The hunger which this Beatitude describes is not the type that can be satisfied 

with a mid-morning snack.  Nor is this type of thirst one which could be satisfied 

with a ice cold coke.  It is the hunger of the man starving for food, and the thirst 

of the man who will die without drink. 

 

     “Since that is so, this Beatitude is in reality a question and a challenge.  In 

effect it demands, “How much do you want goodness?  Do you want it as much 

as a starving man wants food, and as much as a man dying of thirst wants 

water?”  How intense is our desire for goodness? 

 

     “Most people have an instinctive desire for goodness, but that desire is wistful 

and nebulous rather than sharp and intense; and when the moment of decision 

comes they are not prepared to make the effort, the sacrifice which real 

goodness demands.” 
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     “When we approach this Beatitude from that side it is the most demanding, 

and indeed the most frightening, of all the Beatitudes.  But not only is it the most 

demanding Beatitude; in its own way it is also the most comforting Beatitude.  At 

the back of it there is the meaning that the man who is blessed is not necessarily 

the man who attains and achieves this goodness, but the man who longs for it 

with his whole heart.   Blessedness comes to the man who, in spite of failures 

and failings, still clutches to him the passionate love of the highest.”  But that 

entails an intense desire for total and complete righteousness.  It is not enough to 

be satisfied with partial and incomplete righteousness.  Our desire must have the 

intensity of a starving man, for actually, if we do not have an intensity about our 

desire for total righteousness, then in actuality, we are starving spiritually. 

 

     And just as hunger and thirst occur frequently (normally many times a day), so 

too must our desire for the righteousness of God occur frequently until it 

becomes automatic. 

 

     E.  THE BLISS OF PERFECT SYMPATHY 
 

‘BLESSED ARE THE MERCIFUL, FOR THEY SHALL OBTAIN MERCY’ 

(Matt. 5:7). 

 

     The Hebrew equivalent for “mercy” is “chesedh,” which means “the ability to 

get right inside the other person’s skin until we can see things with his eyes, think 

things with his mind, and feel things with his feelings.”  Clearly this is much more 

than an emotional wave of pity; clearly this demands a quite deliberate effort of 

the mind and of the will.  It denotes a sympathy which is not given, as it were, 

from outside, but which comes from a deliberate identification with the other 

person, until we see things as he sees them and feels things as he feels them. 

 

     But most people are so concerned with their own feelings that they do not 

take the time to be deeply concerned with feelings of others.  When they do feel 

sorry for someone else, it is from a distance and thus detached from actually 
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understanding that person’s feelings.  There is one principle in life that we too 

often forget; there is always a reason why a person thinks and acts as he does.  

Every individual has his own heritage and his own experiences which make him 

think and act as he does.  And once we take the time to make the deliberate 

attempt to achieve identification with another person, it would make a great 

difference in the way we react to that person’s situation.  This identification would 

make forgiveness and tolerance so much easier.  What’s more, it would save us 

from being kind in the wrong way.  For example, a blind person may reject our 

offer to help based on the manner in which we offer that help.  The blind are not 

to be looked down upon as helpless outcasts, but all too often our offers are 

conveyed that way.  Our kindness would be doubly kind, and would be saved 

from misunderstood and misappropriated kindness if we would only take the time 

to identify with another. 

 

     After all, isn’t that what God did in Jesus Christ?  “In Jesus Christ, in the most 

literal sense, God got inside the skin of men.  He came as a man; He came 

seeking with men’s eyes, feeling things with men’s feelings, thinking things with 

men’s minds.  God knows what life is like, because He came right inside life.” 

 

     “It is only those who show this mercy who will receive mercy.  This is true on 

the human side, for it is the great truth of life that in other people we see the 

reflection of ourselves.  If we are detached and disinterested in them, they will be 

detached and disinterested in us.  If they see that we care, their hearts will 

respond in caring.  It is supremely true on the divine side, for he who shows this 

mercy has become nothing less than like God.” 

 

     F.  THE BLISS OF THE CLEAN HEART  
 

“BLESSED ARE THE PURE IN HEART, FOR THEY SHALL SEE GOD”  

(Matt.5:8). 

 

     The Greek word for “pure” is kathoros, which has a variety of meanings, all of 
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which are pertinent to the Christian life.  It denotes a sense of “clean,” much like 

soiled clothes that have been washed.  It is also used in the sense of purging, as 

an army that has been purged of all its discontented, cowardly, undisciplined, 

unwilling and ineffective men, leaving a force composed solely of first-class 

fighting men.  It also means unadulterated, unmixed, unalloyed (as in pure 

metal).  That is why this Beatitude becomes so demanding, for not only are we to 

be of a cleansed and undefiled state of mind, but we are also to be purged of any 

mixed motives. 

 

     “This Beatitude demands from us the most exacting self-examination.  Is our 

work done from motives of service or from motives of pay?  Is our service given 

from selfless motives or from motives of self-display?  Is the work we do in 

Church done for Christ or for our own prestige?  Is even our Church-going an 

attempt to meet God or a fulfilling of a habitual and conventional respectability?  

Is even our prayer and our Bible reading engaged upon with the sincere desire to 

company with God, or because it gives us a pleasant feeling of superiority to feel 

that we do these things?  Is our religion a thing in which we are conscious of 

nothing so much as the need of God within our hearts, or a thing in which we 

have comfortable thoughts of our own piety?  To examine one’s own motives is a 

daunting and shaming thing; for there are few things in this world that even the 

best of us do with completely unmixed motives.” 

 

     “So, says Jesus, it’s only the pure in heart who shall see God.  It is a warning 

thing to remember that, as by God’s grace we keep our hearts clean, or as by 

human lust we soil them, we are either fitting or unfitting ourselves to someday 

see God.” 

 

     G.  THE BLISS OF BRINGING MEN TOGETHER 
 

“BLESSED ARE THE PEACEMAKERS, FOR THEY SHALL BE CALLED 

THE CHILDREN OF GOD”  (Matt. 5:9). 
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     The Hebrew word for peace, shalom, not only means the absence of all evil 

and trouble, it also means the presence of all good things with God at the center.  

Therefore, in the Bible, peace is not only freedom from trouble, it is the 

enjoyment of all good. 

 

      Also, this Beatitude calls for a blessed state on the peace -makers, not 

necessarily on the peace - lovers, for a man can desire peace....and do nothing 

positive to bring it about.  But to be a peace-maker is to be a child of God, doing 

a God-like work.  The man who makes peace is involved in the same work that 

the God of peace is doing.  So, “Blessed is the man who strives to do all he can 

to make this world a better place to live in.” 

 

     If taken in the spiritual sense, this Beatitude could mean: Blessed is the man 

who makes peace within his own heart and soul.  As in every one of us there is 

that inner conflict between good and evil, happy indeed is the man who has won 

through to inner peace, in which the inner warfare is over, and his whole heart is 

given to God.  And those who are given to God are apt to be engaged in the 

God-like work of reconciliation: bringing peace between God and man, and 

bringing peace between man and man. 

 

     So, then this Beatitude may have been written: Oh, the bliss of those who 

have made peace with God that they might produce right relationships between 

man and man, for they are doing a God-like work! 

 

     H.  THE BLISS OF THE SUFFERER FOR CHRIST 
 

“BLESSED ARE THEY WHICH ARE PERSECUTED FOR RIGHTEOUSNESS’ 

SAKE: FOR THEIRS IS THE KINGDOM OF HEAVEN.  BLESSED ARE YE 

WHEN MEN SHALL REVILE YOU, AND PERSECUTE YOU, AND SHALL SAY 

ALL MANNER OF EVIL AGAINST YOU FALSELY FOR MY SAKE.  REJOICE, 

AND BE EXCEEDINGLY GLAD; FOR GREAT IS YOUR REWARD IN HEAVEN; 

FOR SO PERSECUTED THEY THE PROPHETS WHICH WERE BEFORE 
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YOU” (Matt. 5:10-12). 

 

     First of all, to suffer persecution was the opportunity to demonstrate loyalty to 

Christ.  There are too many who have never made a real sacrifice for Jesus 

Christ.  The very moment when Christianity costs us something is the very 

moment to demonstrate our loyalty to Jesus Christ in such a way that all can 

see...the world, the angels, the devil, God....and ourselves.  It is the very 

opportunity so often needed to test where our true loyalty lies. 

 

     Secondly, to suffer persecution is to join in the succession of the prophets, 

martyrs and saints who have gone before us.  To join in this succession of 

persecution is to take our example from them and to make things easier for those 

who follow.  The saints made it easier for us, and by our steadfast and 

immoveable witness for Christ we make it easier for those who are still to come. 

 

     Thirdly, to suffer persecution is to share in the great and mighty work of God.  

“When a man is called on to suffer something for his Christianity, that is always a 

crucial moment; it is the great occasion; it is the clash between the world and 

Christ; it is a moment in the drama of eternity.  To have a share in such a 

moment is not a penalty but a glory.” 

 

     “Still further, no man ever suffers persecution alone; if a man is called upon to 

bear material loss, the failure of friends, slander, loneliness, even the death of 

love for his principles, he will not be left alone, for Christ will be nearer to him 

than at any other time.”  When a man has to suffer something for his faith, it is 

the way to the closest possible companionship with Christ. 

 

     There remains only one question to ask...why is this persecution so 

inevitable?  It is inevitable because the Church, when it really is the Church, is 

bound to be the conscience of the nation and the conscience of society.  Where 

there is good the Church must praise; where there is evil the Church must 

condemn....and inevitably men will try to silence the troublesome voice of 

conscience. 
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      One of the outstanding qualities of Jesus was His sheer honesty.  He never 

left men in any doubt what would happen to them if they chose to follow Him.  He 

was clear that He had come, “not to make life easy, but to make men great.” 

 

     It is hard for us to realize what the early Christians had to suffer.  their 

supreme and total loyalty to Christ often interfered with their social, occupational 

and family lives.  A Christian who was a stone-mason would refuse to take part in 

the construction of a heathen temple.  The Christian would not engage in feasts 

and revellings where the heathen gods were honored.  And it was literally true 

that a Christian had to love Christ more than father, mother, brother, sister, wife 

or offspring. 

 

     Still further, the penalties which a Christian had to suffer were terrible beyond 

description.  All the world knows of the Christians who were flung to the lions or 

burned at the stakes; but these were the more “kindly” deaths.”  Nero wrapped 

the Christians in pitch and set them alight, and used them as living torches to 

light his gardens.  He sewed them in the skins of wild animals, and set his 

hunting dogs upon them to tear them to death.  They were tortured on the rack; 

they were scraped with pincers; molten lead was poured hissing upon them; red 

hot brass plates were affixed to the tenderest parts of their bodies; eyes were 

torn out; parts of their bodies were cut off and roasted before their eyes; their 

hands and feet were burned while cold water was poured over them to lengthen 

the agony.  These things are not pleasant to think about, but these things are the 

things a man had to be prepared for, if he took his stand with Christ. 

 

     It may seem like an extraordinary thing to associate bliss with persecution, but 

to him who saw beyond the immediate and temporal present, and that had the 

mind to understand the greatness of the issues involved, there must have been a 

glory in that blood-stained way. 

 

     It is not the duty of the individual Christian to find fault, to criticize or to 

condemn, but it may well be that his every action is a silent condemnation of the 
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un-Christian lives of others, and he will not escape their hatred. 

 

     Insult awaits the man who insists on Christian honor.  Mockery awaits the 

man who practices Christian love and Christian forgiveness.  Actual persecution 

may well await the Christian in industry who insists on doing an honest day’s 

work.  Christ still needs his witnesses; He needs those who are prepared, not 

only to die for Him, but also to live for Him. 

 

     There is not only a future but a present reward to those who have completely 

submitted to Christ; a happiness and state of blissful, unconditional joy to those 

who forsake all for God, who mourn for their fellow man, who have humbly 

yielded to a God-controlled life, who are starving for a total righteousness, who 

can identify with others in perfect sympathy, who are pure and undefiled, who are 

actively involved in bringing peace and who are willing to suffer the 

consequences to attain that state....for of such belong in the Kingdom of God as 

taught in the lessons of the Beatitudes of our Lord Jesus Christ. 

 

THE PARABLES OF OUR LORD 
 

     A “parable” is defined as a narrative (usually of something that might naturally 

occur) from which a moral may be drawn.  This narrative derives its effectiveness 

from the fact that it is drawn from life, recounting happenings with which the 

hearer is fully familiar, which means it is understandable.  Our Lord made use of 

parables to point out, clarify and emphasize spiritual truths.  So that it is 

important to note that a parable is different from a metaphor or simile.  In a fully 

developed allegory, each personage and each happening has some hidden, 

symbolic meaning.  This is NOT true of a parable.  A parable is designed to teach 

but a single truth.  That truth is not HIDDEN in some detail of the narrative; on 

the contrary, it is the obvious truth which is central in the narrative when the story 

is considered as a whole; a very effective teaching vehicle, especially when time 

and printed matter are scarce.  These things being so, the meaning of any given 

parable should yield itself readily to every sincere reader of the Scriptures.  In 
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this manner, one should read with the HEART as well as with the mind. 

 

     It is interesting to note that the type and tone of Jesus’ parables changed in 

accordance with His ministry.  Therefore, the following study will break down His 

parables into three series spoken respectively at three different periods in His 

ministry in direct correlation to the three different stages of popular feeling and 

Pharisaic opposition. 

 

     The first series of parables have to do with the planting of the Kingdom of 

God, its development, reality, value and final vindication. 

 

     1.  The House on the Rock and the House on the Sand (Matt. 7:24-27, 

Luke 6:46-49):  After that great discourse known as the Sermon on the Mount, 

Jesus pointed out that it was all for naught if a man hears the voice of God but 

refuses to obey.  Only a house whose foundations are firm can withstand the 

storm, and only a life whose foundations are sure can stand the tests and trials of 

life.  So, Jesus demands that first, men listen; and second, men ACT on what 

they have learned.  The best word that sums up both listening and doing is 

OBEDIENCE.  It is in this parable that Jesus denoted that the life which is 

founded on obedience to Him is safe, no matter what storms may come. 

 

     2.  New Cloth and an Old Garment (Matt. 9:16, Mark 2:21, Luke 5:36):  

Jesus was perfectly aware that He came to men with new ideas and with a new 

conception of God and His Kingdom.  He was also aware of how difficult it is to 

get a new idea into men’s minds.  So what Jesus was saying was that the people 

could not just partially graft the “spirit” of the law into their old, strictly orthodox 

observance of the “letter.”  The time for a complete transformation of men’s 

minds had come. 

 

     3.  New Wine in Old Wineskins (Matt. 9:17, Mark 2:22, Luke 5:37-37):  

Wine was kept in wineskins.  When the skins were new, they had elasticity; as 

they grew old they become hard and unyielding.  Jesus calls for a certain 

elasticity in our minds to accept the new truth He fought so hard to bring. 
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     4. The Two Debtors (Luke 7:41-42):  This was a simple story designed to 

show that love grows out of forgiveness.  Quite simply, the greater the debt, the 

greater the forgiveness required.  The greater the forgiveness, the greater the 

love of the one forgiven. 

 

      5.  The Sower and the Seed on Four Kinds of Soil (Matt. 13:3-9, Mark 

4:3-9, Luke 8:5-8):  This parable clearly points out that there are different ways 

of accepting the Word of God; and the fruit which the Word produces depends on 

the heart of him who accepts it.  There is the hearer with the closed mind; the 

people whose minds the Word has no more chance of gaining entry than a seed 

has in hardened ground.  Prejudice, pride, fear, immorality and an unteachable 

spirit erects barriers that will prevent one from living for God now and from living 

with God eternally.  In addition to the hardened heart, there is the hearer with the 

mind likened to shallow ground.  He is the man who fails to think things out or 

think them through.  There is also the hearer who has so many interests in life 

that the most important thing gets crowded out, his relationship with God.  Then 

there is the man who is likened to good ground.  His mind is open, willing to learn 

and prepared to hear.  He understands, for he has thought the thing out, knows 

what it means to him, and is prepared to accept it.  He then translates his hearing 

into action, producing good fruit of the good seed.  “The real hearer is the man 

who listens, who understands, and who obeys.” 

 

     6.  The Hidden Treasure (Matt. 13:44):  The lesson of this parable is, first, 

that the man found the precious thing, not so much by chance, as IN HIS DAY’S 

WORK!  It is true to say that he stumbled all unexpectedly upon it, but he did so 

when he was going about his daily business.  And it is legitimate to infer that he 

must have been going about his daily business with diligence and efficiency, 

because he must have been digging deep, and not merely scraping the surface, 

in order to strike against the treasure.  A second lesson of this parable is that it is 

worth any price, any sacrifice, to enter the Kingdom of God. 

 

     7.  The Pearl of Great Price (Matt. 13:45-46):  It is suggestive to find the 
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Kingdom of Heaven compared to a pearl.  To the ancient peoples, a pearl was 

the loveliest of all possessions; that means that the Kingdom of Heaven is the 

loveliest thing in the world.  It is suggestive to find that there are other pearls but 

only one pearl of great price.  We find in this parable the same point as in the 

previous one but with a difference.  The man who was digging the field was not 

searching for treasure; it came on him all unaware.  The man who was searching 

for pearls was spending his life in the search.  Once again, though, we are left 

with the same truth...that, however a man discovers the will of God for himself, 

whether it be in the lightening flash of a moment’s illumination, or at the end of a 

long and conscious search, it is worth anything unhesitatingly to accept it. 

 

     8.  The Net (Matt. 13:47-50):  There are two lessons in this parable.  First, it 

is the nature of the drag-net to draw in all kinds of things as it runs its course 

through the water.  It does not, it cannot, discriminate.  It catches a diverse 

mixture of all kinds, good and bad, useful and useless.  Likewise, the Church 

today is of a similar mixture.  But this same parable also teaches that the time of 

separation will come when the good and bad are sent to their respective 

destinations. 

 

     9.  The Mustard Seed (Matt. 13:31-32):  Jesus said that His Kingdom was 

like the mustard seed and its growth was likened to its growth into a tree.  In 

other words, the Kingdom of Heaven started from the smallest of beginnings but 

its end very great; so great that many nations will be gathered into it.  Jesus sent 

words of encouragement through this illustration, that though we be only a small 

part of the whole, we must never become discouraged of our work and of our 

place in the Kingdom, for through persistent, united efforts, the kingdoms of the 

earth will finally become the Kingdom of God. 

 

     10.  The Leaven (Matt. 13:33, Luke 13:20-21):  The whole point of this 

parable lies in one thing, the transforming power of the leaven.  As the 

introduction of leaven causes a transformation in the dough so too does God’s 

Kingdom cause a transformation in life. 
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     11.  The Growing Seed (Mark 4:26-29):  This parable is short but filled with 

many, unmistakable truths.  It tells us of the helplessness of man.  The farmer 

cannot make the seed grow, nor does he even know HOW it grows!  Likewise, 

man can discover things, he can rearrange them and develop them, but he 

cannot create them.  We do not create the Kingdom; the Kingdom is God’s.  It is 

true that we can hinder it or frustrate it, but the Kingdom will continue.  Also, like 

unto the imperceptibility of a growing seed, growth is taking place.  Nature’s 

growth is constant; night and day, even while man sleeps or walks away from it, 

growth continues.  However, this parable also speaks of the inevitable 

consummation, there is a day when harvest comes.  To those prepared for His 

return, it is a summons to hope and patience.  If we live in patience which cannot 

be defeated, in hope which cannot despair, and in preparation which ever sees 

life in the light of eternity, we shall, by the grace of God, be ready for His 

consummation when it comes. 

 

     The second series of parables mark a different stage; these parables were 

spoken after the Transfiguration, at the time when Pharisaic opposition became 

quite active.  Although the prevailing characteristic is still parenetic (Evangelical), 

they also reflect the vital, active opposition to the Kingdom by personifying Satan, 

the constant medium and vehicle of this evil activity.  All the parables in this 

period bear reference to this satanic opposition, as yet in a positive rather than 

negative form, the Evangelic element in them being primary, and the judicial 

element secondary. 

 

     12.  The Good Samaritan (Luke 10:30-37):  Because of the legalist’s 

suggestion of limits to love by limiting it to his known “neighbor(s),” Jesus gave 

this parable to focus attention to the condition of the heart rather than on 

determining the “worthiness” of the person to love.  The Priest and the Levite, 

journeying back to their homes after performing their Temple duties, could have 

indeed argued this question at length and with great skill.  But the Samaritan, the 

one considered heretical and theologically imperfect, did not theorize, he 

ACTED.  He not only met the immediate emergency needs of the victim, which 

can be dealt with through simple compassion alone; but intelligently and 
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consciously concerned himself with the complete restoration of the victim. 

 

     13.  The Friend at Midnight (Luke 11:5-8):  This parable is a call of 

encouragement to pray.  The “importunate friend” speaks of the spirit of urgency 

which should be involved when we pray, not to suggest that God is one whose 

reluctance to give must be overcome; but to the sincerity of praying to a God 

desirous of answering, but not to those who pray lightly or cheaply in a half-

hearted desire.  The importunity (pressing solicitation) is necessary FOR US, not 

GOD! 

 

     14.  The Rich Fool (Luke 12:16-21):  A request for Jesus to settle an 

inheritance dispute gave Him opportunity to deal with the insidious blight of 

“things” on men’s souls.  Possessions do not give life that is real life.  That comes 

from fellowship with God, who gives all that we have, and to whom we are 

responsible for its use. 

 

     15.  The Servants Awaiting their Master’s Return (Luke 12:35-38):  Since 

the full coming of the Kingdom is in the future, two things are essential to those 

who are looking for it.  Its delay demands continuing hope, and the absolute 

uncertainty of the time of its arrival requires constant vigilance.  The final reward 

of watchful waiting is fellowship with Him.  Lest the delay in His coming should 

lull His followers into sloth, and divert their gaze to lesser things, they must 

remember that He will come as unexpectedly as a thief in the night. 

 

     16.  The Barren Fig Tree  (Luke 13:6-9):  The special warning intended to be 

conveyed here was not only to the nation of Israel but to all peoples of today.  As 

the fig tree allegorically represented the nation of Israel, this parable pointed out 

the need for their speedy national repentance, or else the people would perish.  

The entire context of this parable speaks of “Israel in its relation to God; the need 

of repentance; Israel, the Gospel; and the final judgment on impenitence.” 

 

     17.  The Tares  (Matt. 13:24-30):  This parable clearly points out that there is 

a hostile power in the world seeking and waiting to destroy the good seed.  It 
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teaches us how hard it is to distinguish between those who are truly in God’s 

Kingdom from those who are not.  It also teaches us to be patient and to not be 

so quick to judge (for if the reapers had their way in tearing up the bad seed, 

some good seed would have mistakenly been pulled up as well).    It teaches that 

judgment, though not always immediate, does, in fact, come.  And it also teaches 

that because only God can discern the good from the bad, only God has the right 

to judge. 

 

     18.  The Great Supper (Luke 14:16-24):  Jesus shattered the complacency 

and self-righteousness of the Pharisees by this parable.  Preoccupied with things 

of lesser importance, the Pharisees insulted God and refused His invitation by 

not accepting His Messenger.  But even though the Jews refused His invitation, 

God’s ultimate purpose is not to be thwarted.  He will send His gracious 

summons to the Gentiles until the last have heard.  This parable points out that it 

is possible to reject God’s grace irrevocably.  To be invited is not enough.  One 

must accept. 

 

     19.  The Lost Sheep (Matt. 18:12-14, Luke 15:3-7):  This parable teaches of 

the love of God.  First, the love of God is an individual love: the ninety and nine 

were not enough.  One sheep was still out and the Shepherd would not rest until 

it was found.  Secondly, God’s love is a patient love.  The sheep had no one to 

blame but itself for the danger it had got itself into.  Men too, may be fools, but 

God loves even the foolish man who has no one to blame but himself for his sin 

and his sorrow.  God’s love is also a seeking  love; the shepherd being not 

content to wait for the sheep to return, went out himself to search for it.  Then we 

see that God’s love is a rejoicing love with no recriminations, no receiving back 

with a grudge and no sense of superior contempt.  God’s love is all joy. 

 

     20.  The Lost Coin (Luke 15:8-10):  This parable is similar to the lost sheep; 

but whereas the sheep was knowingly and helplessly lost, the coin was “lost in 

the house;” insensible, not knowing it was lost.  However, in both cases, 

salvation required intervention. 
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     21.  The Prodigal Son (Luke 15:11-32):  This parable speaks of those 

willfully lost!  Both the son who strayed and the son who stayed were rebellious 

against love.  As to the one who strayed, the love of the seeking father was just 

as diligent as the shepherd and the woman; but because of the moral nature of 

the relationship involved, the reconciliation had to await the son’s change of 

heart.  We see “he came to himself,” and in this change we see the meaning of 

true repentance: no longer grasping for his father’s riches, he was content to turn 

from his disobedience to be an obedient servant to the father.  And just as this 

parable is called the one of “The Prodigal Son,” so may it be called the parable of 

the “Forgiving Father,” for in the son’s return, he not only finds his father looking 

for him, but also willing and ready to fully reinstate him into full sonship.  

Unfortunately, the elder served for reward rather than for love and was angered 

and set aloof; though we read of his PHYSICAL proximity, we never hear of his 

MENTAL restoration: never understanding the joy of restoration.  But the father’s 

joy was not the result of his son’s “achievements,” but of the fact that he had 

once again taken shelter in his love and had again become a son. 

 

     22.  The Unjust Steward (Luke 16:1-8):  Jesus emphasized that for Kingdom 

citizens, the central mark should be a life in obedience to God’s will.  Therefore, 

the unselfish use of possessions for the good of others is required.  This was 

outlined by this parable in which Jesus did not approve of the dishonesty of the 

steward, but commended solely his prudence, which was the wise use of present 

opportunities in such a way as to result in his future welfare.  For the Christian, 

that future welfare is insured by the prudent use of possessions NOW...and that 

includes the generous distribution of them for the present welfare of others. 

 

     23.  The Rich Man and Lazarus (Luke 16:19-31):  This parable tells the 

story of a rich man who failed to use his wealth for God and for others, and found 

it finally to be a great curse.  Possessions are given to men by God in trust, to be 

used for the needy, NOT because plenty is supposedly a sign of God’s favor and 

poverty a sign of judgment.  If one is not free to share his God-given 

possessions, then it is clear that POSSESSIONS, rather than God, are his Lord. 
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     24.  The Unmerciful Servant (Matt. 18:23-35):  Jesus here tells the story of 

the servant forgiven a great debt, who went out and dealt mercilessly with a 

fellow servant who owed him a debt that was infinitesimal to the debt he himself 

had owed; and who for his mercilessness was utterly condemned.  The basic 

theme is this...a man must forgive in order to be forgiven. 

 

     25.  The Unprofitable Servants (Luke 17:7-10):  This parable warns of the 

danger of self-esteem.  In the ancient world, servants did not work for wages; 

they were the property of their owners and their mission in life was to do the will 

of their masters, with no regard for their own desires and no thought of reward.  

Likewise, the task of the Christian is to serve in obedience to his Master.  He can 

never say that he has done more than his duty; for serving IS his duty! 

 

     26.  The Unjust Judge (Luke 18:1-5):  The best way of reminding ourselves 

of the impermanence of the present order and keeping our expectancy of the 

coming Kingdom sharp, while at the same time developing patient steadfastness 

in waiting for it, is to pray.  The Kingdom may be long delayed in coming.  Bitter 

suffering may be the lot of those who wait for it.  The temptation to despair will be 

great.  The sigh, “O Lord, how long?” will often be on the lips of Christians.  The 

one resource against succumbing to such temptation is prayer.  Should prayer 

cease, Christians would lose heart. 

 

     27.  The Pharisee and the Publican (Luke 18:9-14):  This parable points out 

the danger of self-righteousness and self-trust.  Just as Jesus encouraged prayer 

in the preceding parable, He used this parable to show that not all prayer is 

genuine.  The Pharisee felt that God’s deliverance would be a reward for man’s 

“good” behavior.” 

 

  In other words, he felt that righteousness was a human achievement rather than 

by the grace of God.  The tax collector, however, could only mourn and confess 

that he had no status before God; his only hope of a right relation to God lay not 

in anything he could do, but solely in God’s mercy.  And it is this spirit of 

meekness and humility that God accepts. 
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     The third, and final, series of parables carries the tone of impending judgment.  

The Kingdom of God is here presented in its final stage of ingathering, 

separation, reward and loss; as one might well expect to be the teaching of the 

Lord immediately before His final rejection by Israel and betrayal into the hands 

of the Gentiles.  The following parables were those recorded during the week 

before His death: 

 

     28.  The Pounds (Luke 19:12-27):  Jesus spoke here of his long journey 

through death to receive His Kingdom.  He would return in power, but in the 

meantime, His servants would have to live among a hostile environment of 

people who hate the Master.  During this period of “occupation,” these servants 

were to take what they received from Him develop it, and use it skillfully to 

increase that which was given (and this is done by making disciples of others 

who hear and receive the message of the Kingdom).   All bear the same 

responsibility, though the investment and results are not the same.  But because 

of the investment, great or small, a reckoning will be made upon His return.  

Those that produce positive results will be rewarded; those who have merely 

kept intact that which was received will be judged.  Contrary to the popular notion 

of the heavenly “reward’ being one of the restful inactivity and indulgment 

enjoyment, Jesus here indicates that the reward of faithful service is the call to 

larger service, further development and maturity.  Unused gifts diminish, whereas 

those who develop and skillfully use what they have, find it continually growing. 

 

     29.  The Laborers in the Vineyard (Matt. 20:1-16):  in real life Palestine, the 

grape harvest was fully ready by September’s end, and the ensuing Autumn 

rains came close  on harvest’s heels.  If the harvest was not ingathered before 

the rains broke, then it was ruined; and so, to get the harvest in was a frantic 

race against time.  Therefore, ANY worker was welcome, even if he could only 

give an hour to the work.  So what Jesus was saying was that any man who 

would devote his time to the Kingdom’s work, whether starting early or later in 

life, would reap equal reward.  But He was also warning of the smugness of 

superiority often felt by those who start earlier in life.  There was no special claim 



45 | P a g e  

 

45 

 

or honor for the early-starters.  It is the Master’s Kingdom; He can reward as He 

pleases.  All men, no matter when they come, are equally precious to God; and 

since He is no respecter of persons, He chooses to reward all who come the 

same, eternal life for those who labor unto the end. 

 

     30.  The Better of Two Bad Sons (Matt.21:28-72):  Jesus is not praising 

either of the sons, but rather, sets before us a picture of two very imperfect types 

of people, of whom neither set was actually better than the other; both 

unsatisfactory; neither bringing full joy to the Father.  The Jewish leaders are the 

people who said they would obey God and then did not.  The tax gatherers and 

harlots are those who said that they would go their own way, do their own thing, 

and then followed God’s way in the end.  This parable further teaches that on the 

one hand, promises are no substitute for performance; but on the other hand, a 

man can easily spoil a good deed by his attitude in which he performs it.  So here 

we learn that the Christian way is in performance, not promise, and that the mark 

of a Christian is obedience graciously and courteously given. 

 

     31.  The Wicked Vinedressers (Matt. 21:33-41, Mark 12:1-9, Luke 20:9-

16):  Here the vineyard is the nation of Israel, its owner is God, the cultivators are 

Israel’s religious leaders, the messengers sent were the prophets who were 

successively rejected and killed, and the son who came last was none other than 

Jesus Himself.  This parable tells us much about God: of His trust in men, His 

patience and finally, His inevitable Judgment upon those who refuse Him.  It tells 

us about man; the responsibility and privileges entrusted to him, his freedom, 

deliberateness in committing sin and his inevitable accountability.  This parable 

also speaks of Jesus: it speaks of His Messiahship/Sonship by His purposely 

lifting Himself out of the succession of prophets; and it speaks of His conscious 

self-sacrifice.  It makes clear that Jesus knew what lay ahead.  In the parable, the 

hands of the wicked men killed the son.  Jesus was never in any doubt of what 

lay ahead.  He did not die because He was compelled to die; he went willingly 

and open-eyed to death. 

 

     32.  The Marriage of the King’s Son (Matt. 22:2-14):  In Palestine, the initial 
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invitations were sent out long in advance, but no date or time was given.  When 

everything was ready, servants were sent out with the final notice to summon the 

guests to come.  Ages ago, the Jews had been invited to become God’s chosen 

people.  Yet, when the final summons was issued by His “Son,” He was 

insultingly refused.  The result was that the original guests were then destroyed 

and new invitations were sent out to the highways and byways; to the sinners 

and Gentiles who never expected an invitation; and thus God’s ultimate plan was 

not thwarted, the wedding was indeed supplied with guests. 

 

     33.  The Fig Tree  (Matt. 24:32, Mark 13:28, Luke 21:29-30):  The main 

theme of this parable was simple.....just as the signs of nature indicate when 

summer is on the way, so will the signs of the world indicate the advent of His 

return. 

 

     34.  The Ten Virgins  (Matt. 25:1-13):  This parable tells of the fate of the 

unprepared.  In its immediate significance, this parable speaks of God’s chosen 

people, the Jews then and the “Christians” now.  These chosen people ought to 

have been prepared for His return.  Those prepared entered in; those who were 

not did not.  This is a clear warning that there are certain things which cannot be 

obtained at the last moment.  It is too late for a man to acquire a skill or develop 

character if he did not do so at the time when a task or situation offered it.  

Similarly, it is altogether too easy to leave things so late that we can no longer 

prepare ourselves to meet God.  This parable also warns that there are certain 

things which cannot be borrowed.  A man cannot borrow a relationship with God; 

he must possess it for himself. 

 

     35.  The Talents (Matt. 25:14-30):  This parable indicates that God gives 

men differing gifts.  It tells us that the reward of work well done is still more work 

to do.  It also tells us that the man who is punished is the man who will not try.  

This is summed up in the principle that to him who has, still more will be given; 

but to him who has not, even what little he has will be taken away.  In other 

words, if a man has a talent and exercises it, he is progressively able to do more 

with it.  But, if he fails to exercise his talent, he will inevitable lose it.  Thus, it is 
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the lesson of life that the only way to keep a gift is to use it in the service of God 

and in the service of our fellow men. 

 

     36.  The Sheep and The Goats (Matt. 25:31-36):  This is one of the most 

vivid parables Jesus ever spoke, and the lesson is crystal clear, that God will 

judge us in accordance with our reaction to human need.  His judgment does not 

depend on the knowledge we have amassed, or the fame that we have acquired, 

or the fortune that we have gained, but on the help that we have given.  And this 

parable teaches the help we are to give: it’s simply a case of giving assistance to 

the everyday people we meet when a situation arises.  It must be help which is 

uncalculating; the natural, instinctive reaction of a loving heart rather than that of 

regarding “merits” to help soften judgment.  It is a warning against those who 

would “gladly” serve God, yet think of the common man as not worth helping.  It 

is a warning to those who serve for praise and thanks and publicity service 

cheaply guised in search of self-esteem.  Such help is not generosity; it is 

selfishness.  Jesus teaches that the help which wins God’s approval is that which 

is given for nothing other than for the simple sake of helping. 

 

     37.  The Man Taking a Far Journey (Mark 13:34):  Jesus draws a practical 

conclusion of His parabolic ministry in this illustration: We are like men who know 

that their master will come, but who do not know when.  We live in the shadow of 

eternity.  That is no reason for fearful and hysterical expectation.  But it means 

that day by day our work must 

 be completed.  It means that we must so live that it does not matter when He 

comes.  It gives us the great task of making every day fit for Him to see and 

being at any moment ready to meet Him face to face.  All life thus becomes a 

preparation to meet the King. 
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THE TWELVE APOSTLES 
 

“Now the names of the twelve apostles are these; The first, Simon, who is called 

Peter, and Andrew his brother; James the son of Zebedee, and John his brother; 

Philip, and Bartholomew; Thomas, and Matthew the publican; James the son of 

Apphaeus, and Lebaeus, whose surname was Thaddaeus; Simon, the 

Canaanite, and Judas Iscariot...”  (Matt. 10:2-4). 

 

    In the New Testament, “Apostle” originally was an official name for those 

twelve disciples whom Jesus first chose to go forth preaching the Gospel and to 

be with Him during the course of His earthly ministry. 

 

     The original qualifications for being an apostle, as stated by Peter on the 

occasion of electing a successor to the traitor Judas, was that he should have 

been acquainted with the whole ministerial course of our Lord, from His baptism 

by John until the day in which He was taken up into Heaven.  They were 

personally chosen by Christ Himself.  They were inspired by the Holy Ghost 

(John 16:13) and had the power to perform miracles.  Their work after the 

Ascension was primarily that of founding the churches and upholding them by the 

supernatural power of God especially bestowed on them for that purpose. 

 

     The original apostles were of the common ranks; simple and uneducated.  

Some of them were related to Jesus in the flesh.  And some were previously 

disciples of John the Baptist; common men with common problems, frustrations, 

doubts and fears.  Yet when the fire of God was kindled in their hearts, the blaze 

swept all over the known world.  In a few short years, inspired and led of God, 

these men literally changed the course of the entire world’s history. 

 

 

 

PETER 
 

     The original name of Peter was Simon, the son of Jonas.  He followed the 
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trade of his father, that of a fisherman.  He and his brother, Andrew, apparently 

were partners with John and James, the sons of Zebedee.  Peter was most likely 

between 30 and 40 years of age when he was called by Jesus.  Originally, Peter 

and his brother, Andrew, along with James and John, were disciples of John the 

Baptist.  John originally dispatched Andrew and John to follow the “Lamb of 

God.”  And it was Andrew that first brought Peter to Christ.  It was upon this first 

meeting that Jesus changed his name from Simon to Cephas, or Peter, which 

meant a rock or stone.  But this first encounter led to no immediate change in 

Peter’s way of life; he returned to Capernaum, where they pursued their normal 

occupation as fishermen.  The second encounter was one which had a significant 

effect upon Peter, for afterward, he followed Him evermore even unto death. 

 

     As Jesus was passing through Capernaum, He came unto Galilee, the home 

of Peter at the time.  Jesus had just cast a demon out of a man in the synagogue 

and on the Sabbath, and in full presence of the Pharisees.  After this dramatic 

demonstration, Jesus went into Simon Peter’s house.  Upon learning that Peter’s 

mother-in-law was laden with fever, they besought Him to heal her....and He did.  

After the Sabbath sunset, multitudes of the sick and diseased sought Him at 

Peter’s house.  Seeing Jesus’ compassion and power must have made a lasting 

impression on Peter, who was in search of the foreordained Messiah.  But it was 

not long after, when Jesus taught the people by the seaside, that Jesus entered 

Peter’s boat to seek a nearby haven from which to teach.  After speaking awhile, 

Jesus bade Peter put out to sea to lower their nets for a catch.  Peter questioned 

this command for they had been fishing all night for naught.  But in total faith and 

obedience, they once again let down their nets.  Immediately their nets were 

swarming with multitudes of fish even to the breaking point.  The result of Peter’s 

obedience was overwhelming, for in addition to having his physical need met with 

a large haul of fish, this miraculous encounter led Peter to personally feel the 

presence of Divine holiness.  With a sudden insight into the sinfulness of his own 

heart, Peter was so overwhelmed that he was unable to endure the presence of 

Jesus.  His attention went beyond the marvel to that which the marvel revealed 

the Divine and Holy character of Jesus Christ.  This reverential fear, prompted by 

his sinfulness and humility, led to his acceptance, for much to his surprise, Jesus 
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called him and his companions into permanent fellowship with Him and His work.  

As a result, Peter and his fellow fishermen “left all and followed Him.” 

 

     From this time on there can be no doubt that Peter held the first place among 

the apostles, to whatever cause his precedence is to be attributed.  He is named 

first in every list of the apostles; he is generally addressed by our Lord as their 

representative; and on the most solemn occasions he speaks in their name.  The 

distinction which he received, and it may be his consciousness of ability, zeal and 

absolute devotion to Christ’s person, seem to have developed a natural tendency 

to rashness and forwardness bordering upon presumption.  It is remarkable that 

on occasions when Peter signalized his faith and devotion, he displayed at the 

time or immediately afterward, a more than usual deficiency in spiritual 

discernment and consistency, It was Peter that made those repeated 

protestations of unalterable fidelity which soon after denied the Lord by cursing 

and swearing. 

     Yet with all of Peter’s weaknesses, Jesus characterized him as a rock.  Jesus 

used Peter to preach the Gospel and to help establish His Church.  It was Peter 

who preached the sermon on Pentecost in which 3000 were added to the 

Church.  It was Peter that unlocked the Kingdom doors for the Jews, the half-

breed Samaritans and finally, the Gentiles. 

 

     The time and place of Peter’s death is placed between 67 and 68 A.D. in the 

city of Rome.  Considering himself unworthy to be put to death in the same 

manner as his Master, Peter suffered martyrdom by being crucified upside down.  

But through the gospel of Mark and Peter’s two epistles, Peter still calls us today 

to “add to your faith virtue; and to virtue knowledge; and to knowledge 

temperance; and to temperance patience; and to patience brotherly kindness; 

and to brotherly kindness charity.  For if these things be in you, and abound, ye 

shall neither be barren no unfruitful in the knowledge of our Lord Jesus Christ.” (II 

Peter 1:1-8) - a fitting summons from an uneducated fisherman, transformed by 

the power of God.   
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ANDREW 
 

     One day, as John the Baptist stood with two disciples, the passing of Jesus 

prompted his emotional exclamation, “Behold the Lamb of God!”  And these two 

disciples followed after Jesus.  Then Jesus, taking the Divine initiative to meet 

them, asked them the most fundamental question of life:  “What are you looking 

for?”  Were they legalists, looking only for subtle and recondite conversations 

about the little details of the Law, like the Scribes and Pharisees?  Were they 

ambitious time-servers looking for position and power like the Sadducees?  Were 

they nationalists looking for a political demagogue and military commander who 

would smash the occupying power of Rome like the Zealots?  Were they humble 

men of prayer looking for God and for His will, like the quiet in the land?  Were 

they simply puzzled, bewildered, sinful men looking for light on the road of life 

and seeking forgiveness from God?  And by their answer of asking where He 

stayed, the two disciples indicated that they did not merely wish to speak to Him 

in passing on the road.  They wished to linger long with Him and speak of their 

problems and troubles, and to speak of their expectations of the Promised One. 

 

     Jesus accommodated their desire by inviting them to “Come and see.”  

Andrew was one of those two disciples. 

 

     Andrew sought to impart the joy that filled his heart.  First thing in the morning, 

he sought his brother Simon, exclaiming “We have found the Messiah!!”  This 

record makes Andrew one of the first two of the twelve disciples to follow Jesus, 

and the first to bring another to Him. 

 

     Because Andrew is not often mentioned in Scripture, there is little detail 

available about his life.  But the few times he is mentioned give us enough of his 

character portrait. 

 

     Andrew has “center-stage” in only three occasions in the Gospels.....the first 

(John 1:40-44) was mentioned above when hearing the words of Jesus, he 

sought his brother Simon.  The second instance (John 6:8-9) tells of the practical 
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part Andrew played in bringing the boy with the five loaves and two fishes to the 

Lord.  Here again, Andrew is bringing someone to Jesus.  The third instance 

(John 12:20-22) tells of the incident during the Lord’s last Passover Week: some 

Greeks had come to the feast of the Passover, and having heard of Jesus they 

sought help from the disciple Philip.  Philip went to Andrew, and Andrew went to 

Jesus.  We don’t know what their response to Jesus was, but again, it was 

Andrew who brought them to Jesus. 

 

     Another important characteristic was that Andrew is never mentioned alone, 

he is always involved with others.  This would indicate that Andrew was not an 

outstanding individualist, but rather, was a team worker.  To Andrew matters of 

precedence and place and honor mattered little.  His main concern was to simply 

be with Jesus and to serve Him well. 

 

     In the ancient world, nearly everyone had two names....one in his own native 

tongue, by which he was known to his family; and often a vibrant, significant and 

descriptive name in the Greek (the universal language) by which he was known 

by his closest circle of friends.  So, where Peter was called the Rock, Simon the 

Zealot, James and John the sons of Thunder, Thomas the Twin....Andrew was 

simply Andrew, which meant “a man” or “manly.”  And just as the change in 

name in the Old Testament was brought on by a new relationship with God, it 

may have been that Andrew’s character was seen by God as already having the 

basics for which to start his new life, manliness. 

 

     There are abundant traditions about Andrew, but most of them are unreliable.  

He is said to have preached in Scythia, Bythinia, Thrace and Greece and to have 

been crucified on an “X” shaped cross at Patrae in Achaia.  Though details are 

scarce, his intentions were God-centered and could be summed up in these 

words:  “HE BROUGHT HIM TO JESUS” (John 1:42). 

 

JAMES 
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     James, the son of Zebedee, was the elder brother of the evangelist John.  

Like his brother John and friends Simon and Andrew, James was a fisherman.  It 

is probable that James was a partner in a large-scale enterprise for they fished in 

deep heavy nets, and several hands to work the equipment. 

 

     It appears then, that James and his family were doing well.  Successful in 

business, respected by friends, congenial to their companions, the worldly 

standard of success and satisfaction.  Yet there was a longing in their hearts for 

something that the material things in life had not filled, for when we first hear of 

James, it was at his calling by Jesus, when at the call of the Master, he left all, 

and became, once and forever, His disciple. 

 

     As the months passed and the number of disciples increased, Jesus 

recognized the need of a smaller group to work closely with Him.  And as 

recorded in Luke 6:12-16, Jesus prayed all night and then chose twelve.  But 

within this twelve, there was yet another “inner circle,” for often at important 

miracles and events we read of “Peter, James and John.”  Thus, it seems that 

James was a special man in a special group. 

 

     The “sons of thunder” had a burning and impetuous spirit.  On one occasion, 

when a Samaritan village refused to receive Jesus, James and his brother, John, 

were greatly annoyed at the insult shown to their Lord.  They were filled with 

indignation saying, “Lord, wilt Thou that we command fire to come down from 

heaven, and consume them, even as Elias did?”  But Jesus rebuked them and 

said, “Ye know not what manner of spirit ye are of.  For the Son of Man is not 

come to destroy men’s lives, but to save them”  (Luke 9:51-56). 

 

     On another occasion James, John and their mother came to Jesus with a 

brash request: “Grant unto us that we may sit, one on Thy right hand, and the 

other on Thy left hand in Thy glory” (Mark 10:37).   But Jesus used this occasion 

to speak about His suffering and about Christian service. 

 

     On the night before the crucifixion, James was of the “inner circle” that was 
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closest to Jesus during His agony in the Garden of Gethsemane.  On the day of 

the ascension he is mentioned as preserving, with the rest of the apostles and 

disciples, in prayer.  On the day of Pentecost, James was present to receive the 

outpouring of the Holy Ghost.  That he became a strong leader in the 

development of the early Church is indicated in the way he was singled out when 

opposition grew against the Church.  Thus, we read, “Now about the time Herod 

the king stretched forth his hands to vex certain of the Church.  And he killed 

James the brother of John with the sword” (Acts 12:1-2).  Thus, sometime 

between A.D. 42 and 44, the life of the apostle James ended. 

 

     James, the vigorous disciple, became the first apostolic martyr, a catalyst to 

spread forth the Church and the Word, from Jerusalem to the world. 

 

 

JOHN 
 

     At the time John was called to discipleship, he was young, perhaps even in 

his late teens.  But he had an intense desire to know, to learn, and to understand.  

And Jesus knew that John’s attributes would someday develop and that John’s 

youthful commitment would result in great achievement, for John manifested a 

deep appreciation for spiritual things.  Hence, John’s Gospel is distinctly different 

from those of Matthew, Mark and Luke.  John’s Gospel is still the story of Jesus, 

but with the emphasis on His Divinity and His love.  Thus, we see that John was 

a man of earnest and deep affection, ardent, yet contemplative.  He had 

discerned the glory of Christ....not the worldly pomp and power for which he had 

taught to hope, but “the glory as of the only-begotten of the Father, full of grace 

and truth.” 

 

     Little wonder, then, that John is called the “beloved disciple.”  He not only 

loved the man Christ Jesus; he recognized His Personage, His Mission and His 

Conquest!  Yet, John too, had faults, evil temper, revenge, the spirit of criticism, 

pride and ambition were all in this “beloved” disciple when he was called.  But 
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Jesus took an ordinary human with ordinary faults to make him into a spiritual 

giant. 

 

     John was the son of Zebedee and Salome; brother to James the apostle, and 

like his family, a fisherman on the Lake of Galilee.  “He hardly sustains the 

popular notion, fostered by the received types of “Christian” art, of a nature 

gentle, yielding, feminine.  The name Boanerges, Mark 3:17, implies a 

vehemence, zeal and intensity, which gave to those who had it the might of sons 

of thunder.” 

 

     But John, like Peter and James, was also privy to being of that “inner circle” of 

disciples.  Jesus took John, Peter and James with Him to raise Jairus’ daughter; 

they were also with Him on the Mount of Transfiguration.  Jesus chose Peter and 

John to make preparations for His last Passover; Peter James and John were 

invited to the inner recesses of Gethsemane by Jesus.  And John responded to 

these experiences with Christ.  He opened his heart to the Divine influence, and 

became not only a hearer but a doer of the Lord’s words.  Self was hid in Christ.  

He learned to wear the yoke of Christ and to bear His burden.  So, a “son of 

thunder” became the “beloved disciple.” 

 

     John was also present on the day of ascension and on the day of Pentecost.  

Together with Peter, he entered the Temple to worship, healed a lame man, and 

protested against the threats of the Sanhedrin.  The persecution which was 

pushed on by Saul of Tarsus did not drive him from his post (Acts 8:1).  Fifteen 

years after Paul’s first visit he was still at Jerusalem, and helped to take part in 

the settlement of the great controversy between the Jewish and the Gentile 

Christians (Acts 15:6).  His subsequent history we know only by tradition.  There 

can be no doubt that he was removed from Jerusalem and settled in Ephesus, 

though at what time is uncertain.  Tradition goes on to relate that in the 

persecution under Domitain he is taken to Rome, and there, by his boldness, 

though not by death, gains the crown of martyrdom.  The boiling oil into which he 

is thrown has no power to hurt him.  He is then sent to labor in the mines, and 

Patmos is the place of his exile.  The accession of Nerva frees him from danger, 
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and he returns to Ephesus.  Heresies continue to show themselves, but he meets 

them with the strongest possible protest.  The very time of his death lies within 

the region of conjecture rather than of history, and the dates that have been 

assigned for it range from A.D. 89 to A.D. 120. 

 

     But this disciple called “beloved” also preached God’s love as we hear his 

words echo through the ages, “Behold, what manner of love the Father hath 

bestowed upon us, that we should be called the sons of God” (I John 3:1)....”For 

God so loved the world, that He gave His only begotten Son, that whosoever 

believeth in Him should not perish, but have everlasting life (John 3:16....and “My 

little children, let us not love in word, neither in tongue, but indeed and in truth” (I 

John 3:18) and “love one another” (I John 3:23). 

 

PHILIP 
 

 

     Philip was of Bethsaida (John 1:44), the city of Andrew and Peter, and 

apparently was among the Galileans of that district who flocked to hear the 

preaching of John the Baptist.  The manner in which St. John speaks of him 

indicates a previous friendship with the sons of Jona and Zebedee, and a 

consequent participation in their Messianic hopes.  In fact, the coupling of Philip’s 

name to Andrew’s at the feeding of the five thousand (John chapter 6) and during 

the Passover when the Greeks sought Jesus (John chapter 12) suggests a close 

union between Philip and Andrew.  Perhaps Philip may have owed to Andrew the 

initial tidings that their Messianic hopes had been fulfilled in the appearance of 

Jesus, for the statement that Jesus “findeth him” (John 1:43) implies a previous 

seeking. 

 

     In the lists of the twelve apostles according to the Synoptic Gospels, Philip is 

as uniformly mentioned at the head of the second group of four as the name of 

Peter is at that of the first (Matt. 10:3; Mark 3:18; Luke 6:14); and the facts 

recorded by St. John give the reason of this priority.  Philip apparently was 
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among the first company of disciples who were with the Lord at the 

commencement of His ministry at the marriage of Cana, and on His first 

appearance as a prophet in Jerusalem (John chapter 2). 

 

     Philip seems to have been a practical, down-to-earth individual; open to new 

ideas, but restricted to the realm of the five natural senses.  At the incident of the 

feeding of the 5,000 Philip saw the situation from the natural aspect.  Jesus 

asked Philip where food could be found to feed them.  Philip was the natural man 

to turn to for he was from that region and would have the local knowledge of 

where to find food.  But John 6:6 also indicates that Jesus asked Philip this 

question to “prove him,” perhaps to elevate his perspective beyond the natural 

into the supernatural.  but practical Philip simply responded with natural despair 

that it would take more than six months’ wages to feed a crowd that size, IF 

sufficient food could be found.  Jesus then went on to multiply the loaves and 

fishes to feed them. 

 

     In John chapter 12 we read of some Greeks that, desiring to see Jesus, 

approached Philip for an introduction.  These Greeks need not have been 

proselytes.  The Greeks were the first to wander the ancient world...for trade and 

for commerce, but also, just to satisfy their inquisitive minds.  What’s more, a 

Greek was characteristically a seeker after truth.  It was no unusual thing to find 

a Greek who has passed through philosophy after philosophy, and religion after 

religion, and gone from teacher to teacher in the search for truth.  The Greek was 

the man with the seeking mind, and their coming to Philip suggests that Philip, 

the Jew with the Greek name, may have been of similar philosophy. 

 

     On yet another occasion we see Philip’s natural limitations when Jesus said 

that He was going beyond to prepare a place for them, and speaking of His 

Father, said, “from henceforth ye know Him, and have seen Him” (John 14:7).  

But “Philip saith unto Him, Lord, shew us the Father, and it sufficeth us!”  To the 

Greeks, God was characteristically “the Invisible.”  The Jew also knew that no 

man had seen God at any time.  Perhaps Philip was hoping to catch the passing 

glory of God, just as Moses had, for in that time, as in now, men were both 
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oppressed and yet fascinated by what is called the transcendence of God and by 

the thought of the difference and the distance between God and man.  They 

would never have dared to think that in the physical realm they could, in fact, 

“see” God.  Yet Jesus responded in utter simplicity, “Have I been so long with 

you, and yet thou hast not known me, Philip?  He that hath seen me hath seen 

the Father”  (John 14:9). 

 

     But Jesus took the natural-man Philip and transformed him by the power of 

His indwelling Spirit, for Philip was present on the day of Pentecost and on the 

day of Ascension.  According to tradition, Philip preached in Phrygia and was 

crucified in the town of Hierapolis, near Laodicea.  Philip the “uncertain,” became 

Philip of faith, and Philip the martyr for Jesus Christ, his Messiah. 

 

 

NATHANIEL (BARTHOLOMEW) 
 

     There is a valid implication that the Nathaniel spoken of in the Gospel of John 

is the Bartholomew of the Synoptic Gospels (Matthew 10:3; Mark 3:18; Luke 

6:14).   In the Synoptic Gospels, Bartholomew is mentioned three times, and 

always coupled with his friend, Philip.  He is also listed as Bartholomew in the 

first chapter of Acts....again, with Philip.  And nowhere does the name Nathaniel 

appear in these books. 

 

     But in John’s Gospel, Philip and Nathaniel are the ones coupled as close 

friends and nowhere does the name Bartholomew appear.  Since the prefix “bar” 

in Hebrew signifies “son of,” it is quite probable that Nathaniel was indeed the 

“son of Tolmai” Bartholomew.  Another point to strengthen this is in John 21:1-2, 

where Jesus showed Himself again after the resurrection to His disciples.  “There 

were together Simon Peter, and Thomas called Didymus, and Nathaniel of Cana 

in Galilee, and the sons of Zebedee, and two other of His disciples” (John 21:1-

2).  This listing of John includes this Nathaniel in the same manner as the other 

writers include Bartholomew. 
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     Now as Jesus traveled north towards Galilee, He found and called Philip, 

who, like Andrew, could not keep this Good News to himself.  So, Philip went and 

found his friend Nathaniel.  Philip told him that he had discovered the long-

promised Messiah in Jesus, the son of Joseph, the man from Nazareth.  But 

Nathaniel was skeptical, if not contemptuous.  There was nothing from the 

prophets which even hinted that God’s Anointed would come from Nazareth and 

the thought of the Messiah coming from a city of such ill repute seemed utterly 

incongruous to him. 

 

     But Philip did not argue.  He also knew of Nazareth’s reputation, but Philip 

had already met Jesus.  Philip had already been exposed to Jesus’ character 

and felt the power emanating from this Son of God.  So, to Nathaniel, Philip 

simply said, “Come and see.” 

 

     So, Nathaniel came; and Jesus could see into his heart.  “Here,” said Jesus, 

“is a genuine Israelite, a man in whose heart is no guile.”  Nathaniel was 

surprised that anyone could give a verdict like that on so short an acquaintance, 

and he demanded how Jesus could possibly know him.  Jesus told him that He 

had already seen him under the fig tree.  Now to the Jews, the fig tree always 

stood for peace.  Their idea of peace was when a man could be undisturbed 

under his own vine and his own fig tree.  Further, the fig tree was leafy and shady 

and it was the custom to sit and meditate under the roof of its branches.  No 

doubt that was what Nathaniel had been doing; and no doubt as he sat under the 

fig tree he had prayed for the day when God’s Chosen One should come.  And 

now he felt that Jesus had seen into the very depths of his heart. 

 

     Not only was he amazed that Jesus “saw” him under the fig tree, but if this 

Jesus could “see” him under the tree, then this Jesus could also “see” into the 

very depths of his innermost being. 

 

     Nathaniel was convinced that this Jesus was God’s promised Anointed One 

and no other.  Nathaniel capitulated forever to the man who read and understood 
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and satisfied his heart.  Thus, to Nathaniel, the truth of God was revealed 

through Christ. 

 

     Nathaniel Bartholomew was also present on the day of Pentecost and the day 

of the Ascension.  Transformed and empowered by God, he is reported to have 

preached in Armenia, Arabia Felix and finally, in India, where he met his 

martyrdom by being flayed alive. 

 

LEVI MATTHEW 
 

     Of the officials in Palestine, none were more hated than the publicans, or 

publicani, (tax gatherers) which were so called because they dealt with public 

money and public funds.  The fact that the taxes were imposed by a foreign 

power was a continual irritation to the Jews, being a reminder of their lost 

independence.  And the tax gatherers were not merely instruments of Roman 

oppression, they were extortioners, enriching themselves at the expense of the 

people.  The problem of the Roman government was to devise a system whereby 

the taxes could be collected as efficiently and as cheaply as possible.  They did 

so by auctioning the right to collect taxes in a certain area.  The man who bought 

that right was responsible to the Roman government for an agreed sum; anything 

he could raise over and above that he was allowed to keep as a commission.  

Obviously, this system lent itself to grave abuses.  People did not really know 

how much they ought to pay in the days before mass media and 

telecommunications.  Taxes would vary greatly from individual to individual, 

especially on imports and exports, transportation, animals, vehicles, and on 

commodities which were government monopolies.  As the people had no right of 

appeal on the issue of taxes, many a tax gatherer became a wealthy man 

through this method of government sanctioned extortion.  But Jesus has the 

power to free men from sin, and in the case of Matthew, Jesus is seen at work 

mastering one of the most difficult forms of sin (slavery to riches). 

 

     When Jesus came to Capernaum, the whole region was stirred with the 
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presence of this new healer and teacher.  Jesus cast out an unclean spirit in the 

synagogue, healed Simon’s mother-in-law of fever, healed many that came to 

Him after the Sabbath sunset, and even dared to touch and cure a leper!  No 

doubt Matthew had listened on the outskirts of the crowd and had felt his heart 

stir within him.  Perhaps Matthew had wondered wistfully if even yet it was not 

too late to leave his old life of sin and shame to begin anew.  And as the 

convicting Spirit of God revealed his sinfulness, he longed to seek help from 

Christ, but was so accustomed to the exclusion from the Rabbis and society that 

he had little more hope than of wistful thinking. 

 

     But Jesus knows what’s in men’s hearts.  Jesus not only had the power to see 

what a man was, but also what that man could be.  Sitting at the Custom house 

one day, the publican saw Jesus approaching.  Jesus invited him to leave his 

work and become a disciple.  Thus, the challenge was issued: “Follow me.”  And 

consciously, willingly and unhesitingly, Matthew left all, rose up and followed 

Him. 

 

     Now of all the apostles, Matthew literally gave up most to follow Jesus.  He 

appears to have been a man of great wealth as indicated by the great feast he 

held in his own house soon after his calling.  Peter, Andrew, James and John at 

least had a family and business to return to if this new-found life did not work out; 

but Matthew gave up his bid as the local tax official and could not get it back.  

Being an outcast, he was leaving his circle of fellow outcasts to follow Jesus.  But 

it would not be fair to speak of what he lost without mentioning what he found:  

He lost a comfortable job, but found an eternal destiny.  He lost a good income 

but found honor.  He lost a comfortable security, but found an adventure the like 

of which he had never dreamed.  And though he left the tax-collector’s table, he 

took his pen, with which skill he had acquired in his previous trade, and 

composed one of the first books on the teaching of Jesus, which ranks as one of 

the most important books the world has ever read. 

 

     When Matthew left his tax-collector’s table, he gave up much in the material 

sense, but became heir to a fortune.  He too is mentioned as being in the Upper 
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Room for the outpouring of the Holy Spirit.  He is reported to have been a 

missionary among the Persians, Parthians and Medes.  Tradition places his 

martyrdom in Ethiopia. 

 

     Someone has well said that “A man is no fool to give up what he can never 

have....to gain what he can never lose.”  Matthew knew the truth of that saying, 

which is why when Jesus issued the call, “Follow Me,” Matthew responded. 

 

THOMAS 
 

     Contrary to the often taught and often misleading notions of Thomas being the 

pessimistic individual that dwelt in doubt and melancholy, scripture seems to 

offer evidence to the contrary. 

 

     In the story of the resurrection of Lazarus, Jesus was preaching across the 

Jordan some distance from the town of Bethany where Lazarus lay ill.  Though 

Mary and Martha sent for Jesus, He deliberately lingered for two days before 

returning to Lazarus in Bethany.  The twelve, remembering the threats from 

Jerusalem, supposed that Jesus refrained from returning to Bethany out of fear 

for His life.  So, when Jesus announced that He would depart for Bethany, they 

protested trying to dissuade Him out of fear for his life; and theirs.  But at the 

moment the disciples were reluctant to go, it was Thomas that reinforced Jesus’ 

decision: “Let us also go, that we may die with Him.”  While some scholars 

indicate that Thomas spoke not in expectant faith but in loyal despair, I cannot 

confirm.  But courage does not mean being unafraid, for if we are not afraid it is 

quite easy to engage ourselves.  Real courage means being perfectly aware of 

the worst that can happen, being sickeningly afraid of it, and yet doing the right 

thing.  No man need ever be ashamed of being afraid; but he may well be 

ashamed of allowing his fear to stop him from doing what in his heart of hearts he 

knows he ought to do.  Whether this was spoken with or without fear is then 

immaterial.  The important thing is that it was spoken through utter loyalty to his 

Lord. 
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     In another situation, Thomas again showed he was a realist when Jesus told 

them He was going to prepare a place for them, but a place to where they didn’t 

know where to go.  Here was a practical man faced with a mystical thought, but 

again his loyalty prompted him to ask, “Lord, we know not whether Thou goest; 

and how can we know the way?”  Thomas but wanted an understandable and 

simple picture of the spiritual complexities that Jesus was proposing.  Thomas 

was a man who relied on the visible world, trying to grope his way into the world 

of faith.  He was a man of common sense confronted by uncommon knowledge.  

After all, common sense tells us that a tree is made of wood.  But to the trained 

physicist, it is actually composed of neutrons, protons and electrons all in rapid 

motion.  And if anyone follows science beyond the monkey wrench and 

screwdriver stage, he must go beyond the common sense into uncommon 

knowledge.  This is exactly what faith does.  It takes us beyond the realm of our 

present knowledge to discover the invisible realities of life. 

 

     Thomas was elevated to this realm in the next situation.  After the 

resurrection, Jesus appeared to the disciples gathered in the Upper Room.  

Thomas was not there, and would not believe that the others had seen Christ; he 

said that he wouldn’t believe it until he had seen Christ with his own eyes and 

touched Him with his own hands.  But remember, not one of the other disciples 

believed on the resurrection story until they had seen Christ for themselves.  And 

though it is true that Thomas asked for physical proof of the resurrection, once 

Jesus stood before him and invited his touch, Thomas immediately believed and 

exclaimed, “My Lord and my God!!”  Thomas doubted so that we might have 

faith, for it was through this incident that Jesus bestowed another striking 

beatitude on us, “Blessed are they that have not seen, and yet have believed” 

(John 20:29). 

 

     Thomas was “the man who had to be sure; the man who had to count the 

cost.”  But once he was sure, and once he had counted the cost, he was the man 

who went to the ultimate limit of faith and obedience.  A faith like Thomas’ is 

better than an easy acquiescence which agrees to do a thing without counting 



64 | P a g e  

 

64 

 

the cost and then goes back on its word.   That Thomas remained true to Jesus 

is evident in his being in the Upper Room on the day of Pentecost.  Tradition 

places him as a missionary to India where he suffered martyrdom by lance. 

 

 

JAMES THE SON OF ALPHAEUS 
 

     He was the son of Alphaeus (Clopas) and brother to Jesus.  By comparing 

Matt. 27:56 and Mark 15:40 with John 19:25, we find that the Virgin Mary had a 

sister named, like herself, Mary, who was the wife of Clopas or Alphaeus 

(varieties of the same name), and who had two sons, James the Less and Joses.  

By referring to Matt. 13:55 and Mark 6:3 we find that a James and a Joses, with 

two other brethren called Jude and Simon, and at least three sisters, were living 

with the Virgin Mary at Nazareth.  By referring to Luke 6:16 and Acts 1:13 we find 

that there were two brethren named James and Jude among the apostles.  It 

would certainly be natural to think that we had but one family of four brothers and 

three or more sisters, the children of Clopas and Mary, nephews and nieces of 

the Virgin Mary. 

 

     James the Less was called “the Less” probably because he was younger or 

smaller in stature.  The Greek word for “less” used in Matt. 15:40 is micros, which 

can mean least, little or small.  Because this James was so active in the early 

Church, he can hardly have been referred to as one of the least.  Therefore, in all 

probability, he was of smaller stature. 

 

     He was called to the apostolate, together with his younger brother Jude, in the 

spring of the year 28.  At some time in the forty days that intervened between the 

resurrection and the ascension the Lord appeared to him (I Cor. 15:7).  Ten 

years after we find James on a level with Peter, and with him deciding on the 

admission of St. Paul into fellowship with the Church at Jerusalem; and from 

henceforth we always find him equal, or in his own department superior, to the 

very chiefest apostles, Peter, John and Paul (Acts 9:27; Gal. 1:18-19).  This pre-
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eminence is evident throughout the after history of the apostles whether we read 

it in the Acts, in the Epistles or in ecclesiastical writers (Acts 12:17; Acts 

15:13,19; Acts 21:18; Gal. 2:9). 

 

     St. James is the moral teacher of the New Testament.  He wrote for the 

Jewish Christians, whether in Jerusalem or abroad, to warn them against the sins 

which as Jews they were most liable, and to console and exhort them under the 

sufferings to which as Christians they were most exposed.  He wrote the General 

Epistle of James about A.D. 62, from Jerusalem, which St. James does not seem 

to have ever left. 

 

     According to tradition, James was thrown down from the temple by the 

Scribes and Pharisees; he was then stoned, and his brains dashed out with a 

fuller’s club. 

JUDAS LEBBAEUS THADDAEUS (JUDE) 
 

     From a comparison of Matt. 10:3; Mark 7:18; Luke 6:16; John 14:22 and Acts 

1:13, it is apparent that the name Judas, Lebbaeus and Thaddaeus were borne 

by the same person.  As the “brother of James” the Less, this would make Jude 

one of the ‘brethren” of Jesus.  “Cousins” were also included in the term 

“brethren” in the Greek of the New Testament. 

 

     Only once does Scripture spotlight this Judas and it was on the night of the 

betrayal: Jesus had just told His disciples that He was going to prepare a place 

for them.  In answer to Thomas, He told them, “I am the way, the truth and the 

life” (John 14:5-6).  In answer to Philip, Jesus revealed Himself.  Slowly, but 

gently, Jesus was trying to erase from their minds their earthbound concepts of 

His Kingdom.  The disciples still clung to the hopes that the Messiah would 

announce Himself in some spectacular way, to crush the Romans and re-

establish Israel as ruler of the nations.  So when Jesus said that He would 

manifest Himself to those who obey His commandments, it was Judas that 

questioned, “Lord, how is it that you will manifest yourself to us, and not to the 
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world?”    And it’s to Judas that we owe the Lord’s reply, “If anyone loves Me, he 

will keep My word; and My Father will love him, and We will come to him and 

make Our abode with him” (John 14:23 New KJV). 

 

     That he remained faithful is evidenced by his being mentioned as being in the 

Upper Room on the day of Pentecost.  That his loyalty and spiritual character 

developed is evident in the Epistle of Jude, written about 65 A.D., over thirty 

years after the ascension of the Lord. 

 

     While nothing certain is known of his later life, tradition connects him with the 

foundation of the Church at Edessa.  Tradition also places his martyrdom in 

Persia. 

 

 

SIMON THE ZEALOT 
 

     Simon the Zealot is mentioned only four times in the New Testament.  Twice 

he is called Simon Zelotes (Luke 6:15; Acts 1:13) and twice he is referred to as 

Simon the Canaanite.  The word Zealotes is a Greek word meaning “the zealous 

one” or “the eager one.”  The word incorrectly translated “Canaanite” in the King 

James Version comes from the Aramaic “qane an” which also means a zealous 

one, but was also attributed to the zealous band of patriots known as the 

Canaanaeans.  To be specifically referred to as the Zealot was to be known as a 

member of that fanatical group of resistance fighters. 

 

     The Zealots were members of a nationalistic Jewish party that arose about 6 

or 7 A.D.  They continued to taunt their Roman oppressors until the mass suicide 

of the defenders of the fortress Masada in 73 A.D.  Under the leadership of 

Judas the Galilean, this group waged guerilla warfare.  They were loosely allied 

to other freedom fighters and were well known for the insurrections and 

assassinations.  They despised those who preached submission to Rome for 

they considered the Romans to be enemies of Israel and therefore enemies of 
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God.  To pay taxes to Rome was considered betrayal to the nation and to God.  

To the Zealots, death was preferable to such a betrayal, and the Zealots were 

ready and willing to kill for what they considered “God’s” service.  Brushing aside 

reason and prudence, they appealed to long-repressed feelings and 

resentments, every day bringing more bloodshed and violence.  Fiercely loyal 

and patriotic, he was called Simon the Zealot. 

 

     And into the rebellious and troubled era came the Messiah.  Jesus saw the 

conflict between Israel and Rome.  And Jesus saw the pride in men’s hearts, 

misdirected from centuries of sin.  But Jesus again saw not only what a man was, 

but what that man was able to become.  And only Jesus could transform men’s 

minds back to the “image of God.”  So much so that a fiery Zealot, an enemy of 

Rome, could live and work with a tax-collector, a collaborator with Rome.  And 

only in the presence of Christ could two mortal enemies be changed to become 

partners in the greatest endeavor in history, turning men’s minds from self, to 

God. 

 

     Simon, undoubtedly had a difficult time accepting the prescribed ministry of 

the Messiah.  Jesus came to free men, but not exactly in the manner preferred by 

the Zealots.  The Zealots used force and violence to seek their freedom the same 

method developed  by Satan eons ago.  But Jesus came to set men free from 

Satan, from sin, and from self.  But accept it he did, for Simon Zelotes is also 

mentioned as being with the others on the day of Pentecost. 

 

     Tradition alleges that he preached in North Africa and earned his martyr’s 

crown by crucifixion in Palestine during the reign of Domitian.   

 

 

 

JUDAS ISCARIOT 
 

     Of the life of Judas before the appearance of his name in the lists of the 
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apostles we know absolutely nothing.  What that appearance implies, however, is 

that he had previously declared himself a disciple.  He was drawn, as others 

were, by the preaching of the Baptist, or his own Messianic hopes, or the 

“gracious words” of the new Teacher, to leave his former life, and to obey the call 

of the Prophet of Nazareth.  The choice was not made, we must remember, 

without a prevision of its issue (John 6:64). 

 

     The germs of the evil, in all likelihood, unfolded themselves gradually.  The 

rules to which the twelve were subject in their first journey (Matt. 10:9-10) 

sheltered him from the temptation that would have been most dangerous to him.  

The new form of life, of which we find the first traces in Luke 8:3, brought that 

temptation with it. 

 

     As soon as the twelve were recognized as a body, traveling hither and thither 

with their Master, receiving money and other offerings, and redistributing what 

they received to the poor, it became necessary that someone should act as the 

steward and almoner of the small society, and this fell to Judas (John 12:6; 

13:29).  The Galilean or Judean peasant found himself entrusted with larger 

sums of money than before, and with this there came covetousness, 

unfaithfulness, embezzlement.  Several times he showed his tendency to avarice 

and selfishness.  This, even under the best of influences, grew worse and worse, 

till he betrayed his Master for thirty pieces of silver. 

 

     There are several speculations as to why Jesus would choose such a man to 

be one of the Twelve.  Because of the financial situation, a man was needed to 

manage those affairs.  And though he probably followed Christ at the first from 

mixed motives, as did the other disciples, he had the opportunity of becoming a 

good and useful man.  If God, in fact knew the end from the beginning, then 

perhaps Judas was used in God’s plans as the example of Judas can be used to 

teach us that God can bless and the Gospel can succeed even though evil 

people may creep into the Church. 

 

     As to the motives in his betraying Jesus, many hold to the idea that it was 
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from a stinging anger at the public rebuke given him by Christ at the supper in 

the house of Simon.  Perhaps it was from the deeply-seated avarice and 

covetousness for the thirty pieces of silver; or from the ambition to be the 

treasurer, not merely of a few poor disciples, but of a great and splendid temporal 

Kingdom of the Messiah.  He could hasten on the coming of that Kingdom by 

compelling Jesus to defend Himself.  But as Christ continued on foretelling His 

death, disappointment may have crept in as he feared there may be no 

“Kingdom” after all.  At this point, Judas may have abandoned what seemed to 

him a failing cause.  This only multiplied the reaction of feeling in a bad soul 

against the Holy One whose words and character were a continual rebuke, and 

who knew the traitor’s heart. 

 

     When Judas saw the results of his betrayal, he repented himself.  He made 

ineffectual struggles to escape, by attempting to return the reward to the 

Pharisees; and when they would not receive it, he cast it down at their feet and 

left it.  But restitution of the silver did not undo the wrong for it was restored in the 

wrong spirit, a desire for relief rather than hatred of sin.  He confessed to the 

wrong party, or rather to those who should have been secondary, and who could 

not grant forgiveness.  His compunction was not conversion. 

 

     The money was used to buy a burial-field for poor strangers.  Judas himself, 

in his despair, went out and hung himself at Aceldama, on the southern slope of 

the valley of Hinnon, near Jerusalem.  And Judas went to his own place, for a 

guilty conscience must find either hell or pardon. 

 

THE WEEK OF THE CRUCIFIXION 
 

     And when He thus had spoken, He cried with a loud voice, ‘Lazarus, come 

forth.”  And he that was dead came forth, bound hand and foot with grave 

clothes: and his face was bound about with a napkin.  Jesus said unto them, 

“Loose him and let him go.”  Then many of the Jews which came to Mary, and 

had seen the things which Jesus did, believed on Him.  But some of them went 
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their ways to the Pharisees, and told them what Jesus had done.  Then gathered 

the chief priests and the Pharisees a council, and said, “What do we?  For this 

man doeth many miracles.  If we let Him thus alone, all men will believe on Him: 

and the Romans will come and take away both our place and nation.”  And one 

of them named Caiaphas, being the high priest that same year, said unto them, 

“Ye know nothing at all, nor consider that it is expedient for us, that one man 

should die for the people, and that the whole nation perish not.”  And this spake 

he not of himself: but being high priest that year, he prophesied that Jesus 

should die for that nation; and not for that nation only, but that also He should 

gather together in one the children of God that were scattered abroad.  Then 

from that day forth they took counsel together for to put Him to death (John 

11:43-53). 

 

     We begin this narrative with Jesus coming to Bethany to raise Lazarus from 

the dead (John 11:1-46); basically, because the Apostle John related this miracle 

as the essential cause which moved the Jewish authorities to take definite steps 

to have Jesus eliminated.  It was impossible to allow Jesus to continue 

unchecked, otherwise the people would follow Him in large numbers, thereby 

threatening their position before the people and before the Roman government.  

The one thing at which the Sadducees aimed was the retention of their political 

and social power and prestige.  What they feared was that Jesus might gain a 

following and raise a disturbance against their government.  Now, Rome was 

essentially tolerant, but, with such a vast empire to govern, it could never afford 

civil disorder, and always quelled it with a firm and merciless hand.  If Jesus was 

the cause of civil disorder, Rome would descend in all her power, and, beyond a 

doubt, the Sadducees would be dismissed from their positions of authority.  

Thus, Caiaphas prophesied that it was better that one man perish for the nation 

rather than the whole nation perish.  And though it was true that Jesus must die 

to save the nation, it was true in a far greater way in that Jesus was to die to 

save the world! 

 

     So, Jesus no longer walked openly among the Jews, but lodged in the town of 

Bethany, where He stayed with His disciples.  Jesus was willing to lay down His 
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life, but not so foolishly reckless as to throw it away before His work was done.  It 

was during this stay in Bethany that after a meal, Mary took a valuable and 

precious ointment and anointed Jesus’ feet.  When Judas ungraciously 

questioned her action as sheer waste, Jesus silenced him by saying that money 

could be given to the poor at any time, but any kindness done must be now, for 

soon the chance would be forever gone, she was anointing Him for His burial. 

 

     Now much of the people knew that Jesus was there and came not only to see 

Jesus but to see Lazarus whom He raised from the dead.  The atmosphere was 

electric.  The people were all too aware of this mortal contest of wills between 

Jesus and the authorities, and people are always interested in the man who 

gallantly faces fearful odds.  The Sadducees, however, saw Jesus as the leader 

of a rebellion.  He was stealing away the hearts and minds of the people and the 

Sadducees were determined to eliminate Him lest there be an uprising and their 

own ease and comfort and authority threatened.  What’s more, their authority as 

theologians was questioned, for though they did not believe in the resurrection of 

the dead, here was one named Lazarus who confronted them as one already 

raised from the dead.  So not only were they bent on silencing Jesus, but for their 

own preservation of self-interest they determined against Lazarus in order to 

destroy the evidence!  But before their degenerated perversity could materialize, 

Jesus made the first move towards Jerusalem. 

 

     On the next day (John 12:12), the great crowd that was coming to the Feast 

heard that Jesus was enroute to Jerusalem.  News and rumor had gone out that 

Jesus, the man who raised Lazarus from the dead, was on His way to Jerusalem.  

There were two crowds, the crowd which was accompanying Jesus from 

Bethany, and the crowd which surged out from Jerusalem to see Him; and they 

must have flowed together in a surging mass like two tides of the sea.  Jesus 

came riding on an ass’s colt.  As the crowds met Him they received Him like a 

conqueror.  And the sight of this tumultuous welcome sent the Jewish authorities 

into the depths of despair, for it seemed that nothing they could do could stop the 

tide of the people who had gone after Jesus.  “Hosanna! Save now! Blessed is 

the King of Israel!  Hosanna in the highest!” they shouted and sang as they laid 
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their garments and palm branches before Him.  In quoting these verses of the 

118th Psalm, there is no doubt that the people “were looking on Jesus as God’s 

Anointed One, the Messiah, the Deliverer, the One who was to come.  And there 

is no doubt that they were looking on Him as the conqueror.  To them it must 

have been only a matter of time until the trumpets rang out and the call to arms 

sounded and the Jewish nation swept to its long delayed victory over Rome and 

the world.  Jesus approached Jerusalem with the shout of the mob hailing a 

conqueror in His ears....and it must have hurt Him, for they were looking in Him 

for that very thing which He refused to be. 

 

     In such a situation it was obviously impossible for Jesus to speak to the 

crowd.  His voice could not have reached that vast assembly of people.  So He 

did something all could see;  He came riding upon an ass’s colt.  The reason was 

twofold.  First, it was a deliberate claim to be the Messiah, for it was a dramatic 

enactment of the prophecy of Zechariah (Zech. 9:9).  But secondly, Jesus was 

demonstrating what kind of Messiah He was.  In the East, the ass is a noble 

animal, one completely suited for royalty.  Truly, Jesus entered as King, but a 

King came riding on a horse when bent on war and came riding on an ass when 

bent on peace.  This action of Jesus was a sign that He was not the warrior 

figure men dreamed of, but the Prince of Peace.  No one saw it that way at that 

time, not even the disciples, who should have known better.  The minds of all 

were filled with a kind of mob hysteria.  Here was the One who was to come.  But 

they looked for the Messiah of their own dreams and their own wishful thinking; 

they did not look for the Messiah whom God had sent.  Jesus drew a dramatic 

picture of what He claimed to be but none understood the claim. 

 

     If there was any doubt about Jesus’ intention in the Triumphal Entry, it was 

decisively removed by His action in cleansing the Temple.  Here Jesus, in 

conscious fulfillment of prophecy, declared Himself with dramatic suddenness.  

His action in driving from the temple those who were defiling it as a business 

center was wholly in accord with Malachi’s prophecy that He was to ‘PURIFY 

THE SONS OF LEVI....TILL THEY PRESENT RIGHT OFFERINGS TO THE 

LORD (Mal. 3:3).  Thus, Jesus’ assumption of complete authority over this 
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priestly misuse of the Temple was another claim to Messiahship.  That it was this 

claim that prompted His action (rather than a spontaneous and uncontrollable 

outburst of temper) is described by Mark in that Jesus looked around at 

everything within the Temple and then went out to reflect about it overnight 

before actually taking action (Mark 11:11).  His deed, therefore, came after long 

deliberation and justified on the grounds of Scripture (Isaiah 56:7; Mark 11:17; 

Luke 19:45-48; Jeremiah 7:11).  In the Messiah’s presence, the Temple once 

more became a house of prayer where men could pour their hearts to God....and 

where God could again speak to mankind, for Jesus than taught daily in the 

Temple, setting forth by what He said and by what He was, the whole truth of 

God. 

 

     But by His direct claim to authority in God’s House, Jesus, more than ever, 

forced His death.  He was not of the earthly priestly clan.  He was given no 

“authority” from the “officials” of Jerusalem as to any “rights” in matters pertaining 

to the Temple.  Thus, He either had the rights because He was the Messiah....or 

He must be destroyed.  Consequently, from that moment on the chief priests, 

scribes and officials were more determined than ever to destroy Him. 

 

     They could not take immediate action because Jesus’ popularity with the 

multitudes.  Their efforts to publicly discredit Him were divinely countered, only 

serving to strengthen His position with the people.  The officials grew desperate.  

This Galilean proved a threat to their social, economic and political “well-being.”  

Something had to be done!  But how could they find some way to do away with 

Him?  They saw their chance when one of the Twelve requested an audience 

with them. 

 

     Still stinging with the rebuke at Mary’s anointing of Jesus, Judas bargained 

with the chief priests as to a quiet and convenient place to betray Him.  When the 

astute, but wicked, politicians understood the offer, they were elated that one of 

the Twelve should betray Him.  Judas had originally planned to dictate the terms 

under which he would deliver his Lord into their hands, but he unconsciously 

delivered himself into their power when he revealed his treachery, and so left 
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them to dictate the price; thirty pieces of silver, the price of a slave! 

 

     On the first day of the feast of unleavened bread the disciples asked Jesus 

where He wished to spend the Passover.  It was permissible to celebrate the 

Passover at home and, no doubt, the disciples had hoped Jesus would choose 

the Bethany home, thus avoiding the danger in Jerusalem.  But strictly speaking, 

Jerusalem was the place appointed by the law for the feast and Jesus, the 

fulfillment of Scripture, would celebrate this Passover in Jerusalem. 

 

     He then detailed two of His most intimate and trusted disciples (Peter and 

John) and quietly instructed them to go and make the necessary preparations.  

He sent them being fully “conscious of the treachery of Judas and the necessity 

of keeping the place of the celebration a secret so as to avoid the intrusion of His 

enemies in that hour a wise provision.”  Jesus evidently had made previous 

arrangements with some trusted disciples for Peter and John were instructed to 

follow a man bearing a picture of water.  At this predetermined place, the two 

disciples made the necessary preparations and then wended their way back to 

Bethany with sad and foreboding hearts to announce that all was in readiness. 

 

     With that, Jesus started for Jerusalem with the Twelve.  He had been 

denounced by the hierarchy.  The Temple guards were seeking His arrest.  The 

people who were enthusiastic a few days before were now indifferent, and the 

small, apostolic group passed through the streets unnoticed. 

 

     When they arrived at the house, they found the large Upper Room furnished 

and ready with all that was necessary for the feast.  It was so lavishly prepared 

that the apostles, impressed with the material abundance, forgot themselves in 

their eagerness to occupy the places nearest the Lord.  With patience He allowed 

this contentiousness to pass unheeded for the time being until they had finished 

positioning themselves.  Then in a tactful and gentle way He reproved their 

contentious spirit in a parabolic manner both in speech and in deed, for while 

they were partaking of the paschal meal that evening, Jesus exemplified a great 

and fundamental lesson on humility and service to illustrate the spirit which must 
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characterize His apostles as they went forth in the Kingdom Campaign.  It was 

with peculiar tenderness for His disciples that He served His disciples that hour.  

He turned His eyes from the enormous long-range task before Him at Calvary to 

the simple and immediate needs of those who were His best friends.  It was 

during this supper that Jesus performed the memorable act which was to 

exemplify to His apostolic group the spirit which would win the world.  Though 

fully conscious that one of His chosen would soon betray Him, in tenderness and 

love He ministered to them by washing their feet.  Thus, “Jesus administered a 

rebuke in act rather than in words, something which would burn its way into their 

memory forever.  They were aware of His deity and Messianic dignity, but now 

beheld the marvelous spectacle, Jesus washing their feet!” 

 

     After explaining the meaning of His act, they progressed to the next phase of 

the paschal, the eating of bitter herbs, dipped with bread in sauce and made into 

a sop.  But suddenly Jesus paused, greatly agitated in His spirit.  He then startled 

the disciples in saying, “One of you will betray me.”  A deep and sorrowful silence 

fell upon them as they eyed one another with anxiety and suspicion.  Sad and 

perplexed in their inability to determine the traitor, one by one they asked Him, “Is 

it I, Lord?”  Jesus answered that “It is he to whom I give the sop after dipping it,” 

and dipping the sop He gave it to Judas. 

 

     Now it was an oriental custom that it was a special honor for the host to single 

out someone particular and give him the morsel to indicate that in love he was an 

honored guest.  So even to the end, Jesus used kindness towards Judas.  But 

when Judas took the sop, he yielded completely to Satan, and in his fury of being 

exposed, went forth into the dark night to finish in his errand of darkness. 

 

     Jesus no doubt felt relieved when Judas was gone for He could henceforth 

address the remaining eleven freely.  He again braced them for the hours ahead 

alerting them to the seriousness of the situation, the importance of His task, His 

departure at hand, and then reminded them how He had always stood with them. 

 

     The paschal meal was far advanced when Jesus, making use of the part of 
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the program in which the explanation of the feast was given, instituted the Lord’s 

Supper.  Jesus took a loaf and giving thanks broke it and gave it to them.  

Likewise, He took the cup and passed that also, explaining that it was to be done 

later in remembrance of the body broken and blood shed on Calvary....for the 

remission of sins.  The memorial supper finished, the Lord continued His homily 

by explaining the purpose of His departure, and clearing up some inquiries raised 

by Thomas and Philip, He explained His identity so clearly that they finally 

understood who He was.  Thus, with infinite tenderness, Jesus ministered 

comfort to their hearts made desolate by the revelation of His near departure. 

 

     Jesus had much to say to His disciples yet, but to remain in the Upper Room 

any longer would likely mean intrusion of the traitor with the Sanhedrin’s 

emissaries.  He must seek another retreat.  After midnight the gates of the 

Temple were thrown open.  It would be a natural desire of Jesus to pass by that 

way and the Temple would be one of the safest places at that hour.  The future of 

His Kingdom work was uppermost in His thought as He passed through the 

deserted streets at midnight.  He was wending His way toward the eastern gate 

of the city near the Temple going through Gethsemane.  He wished to turn the 

minds of His disciples from sad reflections on His near departure and separation 

from them to the great work they must do as His friends and representatives in 

the world.  He recognized that He was dependent upon them for the successful 

carrying forward of His mission.  Upon reaching Gethsemane, He left eight 

disciples near the entrance, and His closest three, Peter, James and John....He 

took with Him farther.  And now of a sudden the cold flood broke over Him.  

Within these few moments He had passed from the calm of assured victory into 

the anguish of the contest.  Increasingly, with every step forward, Jesus became 

“sorrowful, full of sorrow, sore amazed and desolate.”  He told them of the deep 

sorrow of His soul even unto death, and bade them tarry there to watch with Him.  

He Himself went forward to enter the contest with prayer.  Only the first attitude 

of the wrestling Savior saw they, only the first words in that hour of agony did 

they hear.  For, as in our present state not uncommonly in the deepest emotions 

of the soul, and as had been the case on the Mount of Transfiguration, irresistible 

sleep crept over their frame.  But what, we may reverently ask, was the cause of 
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the sorrow unto death of the Lord Jesus Christ?  Not fear, either of bodily or 

mental suffering; but Death!  Man’s nature, created of God immortal, shrinks (by 

the law of its nature) from the dissolution of the bond that binds body to soul.  Yet 

to fallen man death is not by any means fully Death, for he is born with the taste 

of it in his soul.  Not so with Christ.  It was the unfallen Man dying; it was He, who 

had no experience of it, tasting Death (spiritual as well as physical as the penalty 

of sin), and that not for Himself, but for every man, emptying the cup to its bitter 

dregs.  It was Christ undergoing Death by man for man; the Incarnate God, the 

God-Man, submitting Himself vicariously to the deepest humiliation, and paying 

the utmost penalty: Death....all Death.  No one as He could know what Death 

was; no one could taste its bitterness as He.  His going into Death was His final 

conflict with Satan for man, and on his behalf.  By submitting to it, He took away 

the power of Death; He disarmed it by burying its shaft in His own Heart.  And 

beyond this lies the deep, unutterable mystery of Christ bearing the penalty of the 

broken law, the accumulated guilt of humanity, and the holy wrath of the 

Righteous Judge upon them. 

 

     Alone, as in His first conflict with the Evil One in the Temptation in the 

wilderness, must the Lord enter on the last contest.  With that agony of soul He 

took upon Him now and there the sins of the world, and in taking expiated them, 

we may learn from this account of what passed, when, with strong crying and 

tears unto Him that was able to save Him from death He offered up prayers and 

supplications.  And with these results; He was heard; He learned obedience by 

the things which He suffered; He was made perfect; and that He became to us 

the Author of Eternal Salvation, and before God, a High Priest after the order of 

Melchizedek. 

 

     It was in this extreme agony of soul almost unto death, that the Angel 

appeared to strengthen and support His Body and Soul.  And when Jesus with 

this mark of His agony on His brow returned to the three, He found them asleep.  

His words, primarily addressed to Simon, roused them, yet not sufficiently to fully 

carry to their hearts either the loving reproach, the admonition to watch and pray 

in view of the coming temptations, or the most seasonable warning about the 



78 | P a g e  

 

78 

 

weakness of the flesh, even where the spirit was willing, ready and ardent. 

 

     It is a mark of Jesus’ true humanity that He did not face this hour without a 

struggle, and it is at this point that the struggle reaches its depth.  It is quite 

natural that a vigorous, well-disciplined, thirty-three year old man should want to 

live.  The will to live is the strongest drive of the human nature.  But there is much 

more involved than that.  Death is the instrument of Satan, the order of the 

Kingdom where he reigns.  Jesus had come to “destroy the works of the devil” (I 

John 3:8).  He had sent to John as evidence of His Messiahship the fact that “the 

dead are raised” (Luke 7:22).  He had manifested His authority over Satan by 

invading his kingdom of death and raising the victims.  Now He Himself was 

faced with submitting to Satan’s power.  He had triumphed over Satan at the 

Temptation, but now the opportune time for Satan to return had come, and the 

incongruity of it struck Him with unbelievable force. 

 

     Satan made one last onslaught to try to turn Him from the path of obedience 

to His Father.  The Suffering Servant entered a deeper darkness than He could 

have imagined before it came.  He must know in all its horror what the prophet 

meant when he described the Servant as one “who walks in darkness and has no 

light, yet trusts in the Name of the Lord and relies upon his God” (Isaiah 50:10).  

The darkness came over His soul.  He must submit to the Evil One.  He must pay 

“the wages of sin”, death (Romans 6:23)....not for His own sins but to “bear the 

sins of many” (Isaiah 53:12).  He must make “Himself an offering for sin” in order 

that He might “make many to be accounted righteous” (Isaiah 53:10-11).  He 

“who knew no sin,” whose perfect holiness was the very antithesis of evil, had 

“for our sake” to be “made sin” so that in Him we might become the 

righteousness of God (II Corinthians 5:21). 

 

     The conflict had been virtually, though not yet finally, decided, when Jesus 

went back to the sleeping three disciples.  He now returned to complete it, 

though both the attitude in which He prayed and the wording of His Prayer....only 

slightly altered as it was, indicate how near it was to perfect victory.  And once 

more, on His return to them, He found that sleep weighted their eyes, and they 
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hardly knew what answer to make to Him.  Yet a third time He left them to pray 

as before.  And now, He returned victorious.  After three assaults had the 

Tempter left Him in the wilderness; after the threefold conflict in the Garden that 

Tempter was finally vanquished.  Christ came forth triumphant.  No longer did He 

bid His disciples to watch.  They might, nay they should, sleep and take rest, ere 

the near terrible events of His betrayal, for the hour had come when the Son of 

Man was to be betrayed into the hands of sinners. 

 

     Though horrible physical torture and pain lay ahead, the spiritual aspect had 

at this point been decided.  The flesh would endure the pain and shed the blood 

necessary for mankind, for the flesh was subjected to the Spirit.  Already the 

“crowd” led by Judas had come upon them.  Judas singled out Jesus, and alerted 

the cohort with the prearranged signal....a kiss....the sign of peace against the 

Prince of Peace.  But again, the character of Jesus shone through in which 

leaving the traitor and ignoring the signal, He assumed command of the situation 

and asked the mob who they sought.  To their contemptuous response of Jesus 

of Nazareth, Jesus replied, “I AM” with infinite calmness but of the utmost in 

majesty.  The appearance and majesty of Jesus was so overpowering on that 

ungodly group that they staggered, and reeled back.  Again, being in command, 

Jesus returned their focus to their appointed mission by voluntarily surrendering 

Himself....but not until providing for the safety of His followers.  They bound 

Jesus and led Him away not to a legal place of trial but to the house of Annas.  

Jesus was the man who had attacked Annas’ vested interests when He cleansed 

the Temple....and Annas wanted to be the first to gloat over His capture. 

 

     Seizing his opportunity, Annas in sheer mockery of justice, questioned Jesus 

in order to “incriminate” Him.  But Annas violated the principles of Jewish justice 

and it was precisely of this that Jesus reminded him.  If this was to be a legal, 

unprejudiced and possibly “fair” inquiry, let him not try to extort confessions to 

which he had no legal right, nor let him not try to ensnare Him when the purpose 

was evidently murderous.  If he really wanted information, there could be no 

difficulty in procuring witnesses to speak of His doctrine, for He openly and 

publicly taught in the Synagogues and Temple.  If this was to be a fair inquiry, let 
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the judge act judicially, following the law, and ask not him, but those who heard 

Him! 

 

     But this was not the answer of one accused, who seeks to make apology or 

compromise, or one seeking to defend Himself.  And there was that tone of calm 

superiority, convicting their evil hearts, that was answered by His accusers with a 

brutal blow to the face.  What a contrast between the Purification of the Temple a 

few days before and as He now stood, a bound prisoner at the mercy of every 

menial who might curry favor with the High Priest by wantonly striking Him. 

 

     Unable to accomplish his evil task, Annas sent Jesus to the palace of 

Caiaphas; in which Jesus was subject to a private interview before the High 

Priest and later before the leading Sanhedrists who had gathered for the 

occasion.  Unable to procure witnesses to condemn Jesus, only one thing now 

remained....to put the question in such a manner which Jesus could not refuse to 

answer, and which, once answered, must lead either to His acknowledgement or 

His condemnation.  The simple question was first addressed to Jesus as to 

whether He was the Messiah, to which He replied by referring to the 

needlessness of such an enquiry, since they had already predetermined not to 

credit His claims.  It was upon this that the High Priest adjured the True One by 

the Living God, whose Son He was, to say it, whether He were the Messiah.  No 

doubt or hesitation could here exist.  Solemn, emphatic, calm, majestic, as before 

had been His silence, was now His speech.  And His assertion of what He was, 

was conjoined with that of what God would show Him to be, in His Resurrection 

and sitting at the Right Hand of the Father. 

 

     They all heard it, and they all of one accord condemned Him to be liable to 

death.  Following the vote of the Sanhedrists, which to all intents sealed the 

doom of the prisoner, the sentence awaiting the mere formal ratification in the 

legal session at sunrise ensued one of the most disgraceful scenes recorded.  

  

     With uncontrolled glee and abandon, like hoodlums, these doctors of divinity 

insulted Jesus.  They actually spat in His face, beat Him on the neck with their 
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fists, struck Him in the face with the palms of their hands, giving vent to their 

spite and hatred. 

 

     In order to give a legal sanction to their notoriously illegal proceeding, they led 

Him from Caiaphas’ palace into the Temple area where a similar proceeding was 

held.  They then rose up and brought Him from the Temple to the Praetorian to 

obtain the sanction needed from the Roman government.  They twisted their 

charge of blasphemy to that of rebellion and political insurrection to get Pilate’s 

attention.  Accordingly, Pilate questioned Jesus in privacy as to the charges.  

First and foremost, we again see the majesty of Jesus.  There is no sense that 

He is on trail.  When a man faces Him, it is not Jesus who is on trial, it is the 

man.  Pilate may have treated many Jewish things with contempt, but he did not 

so treat Jesus.  We cannot help feeling that it was Jesus who was in control and 

it was Pilate who was bewildered and floundering in such a situation as he could 

not understand.  This Jesus was no rebel, no criminal!  They who brought Him 

were obviously moved by the lowest and most criminal of passions.  And so, he 

told them, as he went out, that he found no fault with Jesus.  But in ardent 

persistence, His enemies railed accusations in hysteria.  And when, amidst these 

confused cries, he heard Galilee, he had Jesus sent to Herod. 

 

     Herod had long wished to see Jesus, but it was coarse curiosity, a hope of 

seeing some magical performance, that was his motive.  But in vain did he ply 

Jesus with questions.  Jesus was as silent to him as formally against the virulent 

charges of the Sanhedrist’s.  Jesus was sent back to Pilate.  Pilate still had Jesus 

on his hands.  None of the charges brought against him were true, and Pilate had 

no reason to condemn Jesus.  However, in order to satisfy the Jews and protect 

his reputation with Rome, Pilate agreed on a compromise of scourging, but not a 

punishment from guilt, but a warning to be more cautious in the future.  He had 

also hoped that the extreme suffering involved might fully satisfy their hatred of 

Jesus and thus settle the case. 

 

     The Roman scourge was a terrible and painful thing.  The criminal was bent 

and bound in such a way that his back was thoroughly exposed.  The instrument 
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of infliction was a handle with long leather thongs studded with chunks of 

sharpened lead and bone.  Scourging literally tore a man’s back open, 

sometimes tearing out a man’s eye or vital organs.  Some men died from it.  

Some emerged raving mad.  Few retained consciousness through it.  But it was 

this very method of mutilation that fulfilled Isaiah’s prophecy, for it was through 

this that men today can be healed, spiritually, emotionally, and physically.  In the 

case of Jesus, it was made even worse by the mockery that followed.  Over His 

lacerated body was thrown a purple robe.  A crown of thorns was thrust into His 

head. 

 

     With that, Jesus was led before Pilate and the mob once again.  Contrary to 

his objective in that the people pity Jesus in this state, Pilate was faced with a 

hysterical mob whipped up into frenzy by the priests.  His accusers were not to 

be satisfied with anything short of His death.  Pilate again sought to release Him 

through the festival Custom, but the priests had already countered with the 

request for Barabas.  Fearing an insurrection, Pilate gave up hope, and washing 

his hands before the people, he delivered Jesus up to their will to be crucified. 

 

     When the cross was prepared, Jesus had to carry it Himself to the place of 

execution.  But even while enroute to death, Jesus paused to comfort some 

women who had come to comfort Him.  Due to utter exhaustion, and to 

“preserve” Him unto the place of execution, Simon the Cyrene was pressed into 

service to carry His cross. 

 

     The place of execution was called “the skull” derived either from its shape or 

from its function.  Victims were crucified naked, exposed to the scorching sun 

and burning wind.  Death came slowly and painfully.  The victim was then thrust 

down upon the cross, arms stretched along the cross beams.  At the opening in 

the wrist or center of the palm was placed a huge iron nail, driven into the wood 

by the blow of a mallet.  Then through either foot separately, or through both 

together (placed one over the other), another spike was thrust through the 

quivering flesh.  Then the “accursed tree” with its living human burden was slowly 

raised up and the end fixed firmly in a hole in the ground.  The feet were but a 
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little raised above the earth.  The victim was in full reach of every hand that might 

choose to strike.  A death by crucifixion seems to include all that pain and death 

can offer of the horrible and ghostly dizziness, cramp, thirst, starvation, 

sleeplessness, traumatic fever, tetanus, publicity of shame, long continuance of 

torment, horror of anticipation, mortification of untended wounds, all intensified 

just up to the point at which they can be endured at all, but all stopping just short 

of the point which would give the sufferer the relief of unconsciousness.  The 

unnatural position made every movement painful; and lacerated veins and 

crushed tendons throbbed with incessant anguish; the wounds, inflamed by 

exposure, gradually gangrened; the arteries, especially of the head and stomach, 

became swollen and oppressed with surcharged blood; and while each variety of 

misery went on gradually increasing, there was added to them the intolerable 

pang of a burning and raging thirst.  Such was the death to which Christ was 

doomed. 

     Again, the tempter called through the voices of the mob to save Himself.  But 

instead, Jesus asked for their forgiveness.  Even the two crucified with him 

jeered, but after a period of time with which to observe the majestic character of 

Jesus, and after enough time to ponder his own lost state, the sheer majestic 

composure of the Son of God was enough to bring the penitent thief to Him.  

Even in a most inappropriate situation, the compassion and love of God was 

manifested in saving yet another soul. 

 

     More time had passed, time wrought with anguish and pain.  But no physical 

anguish was strong enough to hold the attention of Jesus away from the needs of 

the loving mother-heart in this hour.  With infinite tenderness He made provision 

for her by addressing His mother and John the Beloved. 

 

     It was mid-day and the brightness of the Palestinian sun should have been at 

its in tensest.  But almost in Divine mercy and Divine disapproval, a darkness fell 

over the scene.  Silence reigned and a feeling of awe and horror crept over them 

all.  Feeling Himself now even God-forsaken, Jesus cried out, “My God, my God, 

why hast thou forsaken Me?”  It was a bitter cry wrung from His lips by suffering 

far greater than that of the mere physical pain of crucifixion.  A crushing grief, 
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even greater than that which  He felt in Gethsemane, was expressed in these 

words of desolation.  The word “forsaken” gives the impression that Jesus felt the 

Father was not present in the sense in which He had always been.  He seems to 

express the desolation of the feeling of broken fellowship, the awful price for sin. 

 

     These words mark the climax of the suffering of Christ for a lost world.  They 

who stood close by were deeply impressed with Jesus.  Sensing the end, His 

senses failing, Jesus uttered, “I thirst.”  Even the cruel soldier’s heart was moved 

when he took a sponge, wetted it with wine vinegar and gave Him to drink.  

Though Jesus refused the drugged wine at the beginning of His ordeal, this 

vinegar-wine would be a mild stimulant to revive His failing senses momentarily.  

His parched lips and throat would not render clear articulation until thus 

moistened.  His senses now revived, He boldly declared the final redemptive 

words: “IT IS FINISHED.”   The work of redemption, which was the object of His 

earthly life, had been completed and the plan of salvation finished.  The prophecy 

with reference to the Messiah had been realized and the last suffering for sin 

endured.  Nothing had been left undone or unborn.  It was a shout of triumph.  

Jesus cried with a loud voice, not the weakened utterance of one dying from 

physical exhaustion but of a conqueror in the full flush of strength and victory.  

His task was complete. 

 

     “Father,” He said, lifting His face in glorious contemplation toward the 

heavens, “into Thy hands I commend my spirit.”  Fellowship was fully restored.  

He had finished the work which the Father had given Him to do; and having said 

this, He bowed His head and willed to give up His spirit, sending it back to the 

Father. 

 

     Following His death, the veil of the Temple was split from top to bottom.  

Jesus had broken the barrier separating God from man.  The very earth quaked 

in answer to His death.  The rocks were rent and tombs shaken open.  These 

portents deeply impressed not only His disciples, but many others.  Again, God 

demonstrated His love for man in directing events geared to the Salvation of 

souls!  Such is the example left by our Lord, our Leader, the Captain of our 
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Salvation....the Lord Jesus Christ. 

 

     The significance of the cross warrants a brief summary.  At the cross, sin and 

Satan were revealed as never before or since, in all the blackness of their real 

character.  Sin in mankind was revealed in the trials, derisions, scourging’s, 

mocking’s and method of crucifixion.  The victorious death of Jesus sums up His 

sacrificial life.  The cross is central in our redemption, for it was God’s eternal 

purpose and plan to redeem mankind lost, and the cross was the method 

chosen.  The cross marked the decisive victory of Christ over Satan and sin.  At 

the cross the decisive battle between the forces of good and the forces of evil 

was fought to the finish.  Jesus broke the power of sin and death, enabling Him 

to say, “Be of good cheer.  I have overcome the world.” 

 

     The crucified One is the object of vital and vivifying faith, which is the direct 

cause of the new birth or regeneration.  The cross is the mainspring of 

repentance, which is the sorrow for sin and change of mind and purpose in 

relation to sin.  In the cross is the strength of sanctification for the individual life 

and the dynamic for the campaign of world evangelization leading to a new social 

order in a Kingdom of the heavens. 

 

     Thus, the crucifixion marks the end, but also the beginning.  The end for the 

temporal and the beginning of eternity.  The end of mortal and the beginning of 

immortality.  The end for the “old man”, and the beginning for the “new.”  The end 

for sin and unrighteousness, and beginning of godliness.  Thus, the cross was 

decisive for Christ, and so to  must be for us.  For truly,  “THE WAGES OF SIN 

IS DEATH; BUT THE GIFT OF GOD IS ETERNAL LIFE THROUGH JESUS 

CHRIST OUR LORD.” 
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