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THE EPISTLES 
 

BACKGROUND 

 

 The thirteen letters of Paul and the eight letters by other New Testament 

writers form a unique collection among the sacred Books of the world.  Other 

“Holy Books” - the Vedas, the Zend-Avesta, the Koran, and the writings of 

Confucius - contain no letters at all.  Instead, they consist of philosophical 

discourses, poems, and legendary histories.  When Christianity arose in the 

Greco-Roman world, communication by letters was common in all walks of life.  

The Apostles, thus found an excellent existing means of communicating with the 

Churches they had established. 

 

FORM AND NATURE 

 

 Certain features characterize the epistolary form, especially as it was 

employed by the Apostle Paul:  (1) a salutation or greeting which identified the 

author and expressed his well wishes:  (2) an expression of thanksgiving or 

commendation for some grace manifested by the specific Church addressed:  (3) 

a main doctrinal section dealing with some special doctrine or doctrines needing 

exposition or correction:  (4) a practical instructive section developed out of the 

doctrinal portion:  (5) a personal section containing greetings and brief messages 

to individuals: and finally (6) a concise autographic conclusion authenticating the 

letter. 
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CHRONOLOGICAL ORDER 

 

 In most versions of the Bible, Paul’s thirteen letters are arranged in non-

chronological order.  The Roman and Corinthian Epistles are usually placed first, 

apparently because of the size and importance of the cities of Rome and Corinth 

and because of the length of these Epistles and the significance of their subject 

matter.  But these Epistles were by no means the first written by the Apostle.  

The probable chronological order of the Pauline Epistles is indicated in the 

following table: 

 

Epistle                 General Period                  Approx Date                              Place of Writing 

1 Thess.                Second Missionary                      50                                        Corinth 

2 Thess.                          Tour                                   51                                        Corinth 

1 Corinthians        Third Missionary                         54                                        Ephesus 

2 Corinthians                 Tour                                   54                                        Macedonia 

Galatians                                                                  55                                        Corinth 

Romans                                                                    56                                        Corinth        

Colossians         During the First                              61                                         Rome  

Ephesians          Imprisonment                                 61                                         Rome 

Philemon                                                                   61                                         Rome 

Philippians                                                                62                                         Rome        

1 Timothy           After the First                               64-66                                     Macedonia  

Titus                    Imprisonment                              64-66                                     Uncertain                  

2 Timothy           During the Second                       66-68                                      Rome 

                            Imprisonment        

 

 

DISTINCTIVES 

 

 Two great distinctives characterize the Pauline Epistles.  The first of these 

is the Church’s calling, hope, and destiny.  The second is the doctrinal exposition 

of the redemptive work of Christ.  The four Gospels describe the one basis of 
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these two distinctive lines of truth -- Christ in His flawless person and finished 

work.  The Book of the Acts sketches the results of these historical events in the 

birth and growth of the Church.  The Pauline Epistles expound the doctrinal 

meaning and theological importance of these events in great detail. 

 

 In the parables of the Kingdom of Heaven in Matthew 13, Christ gave a 

preliminary revelation about the nature of the era between His rejection at His 

first advent and His return in glory.  However, the union of Jew and Gentile in one 

new entity, the Church, was not revealed at this time.  Instead, it was revealed 

several years later to the Apostle Paul (Ephesians 3:8-9).  In Matthew 16:18, our 

Lord had pre-announced the core of the divine plan regarding the Church, but it 

was reserved for Paul to expound the position and relationship of the new people 

of God.  Although salvation by grace and obedience through Jesus Christ has 

always been God’s only method of saving fallen men, Paul, for the first time, 

expounded this truth in the light of the redemption, which Christ had completed 

on the cross.  For the first time in biblical history, God’s Gospel of grace was fully 

defined by such doctrines as justification, sanctification, and glorification.  Paul’s 

Epistles clarify the specific relationship of these doctrines to all believers 

(Romans 1:8), to Jews (Romans 9:11), and to the Law of Moses (Galatians 1:6). 

 

SKETCH OF PAUL’S LIFE 

 

 EARLY YEARS (A.D.  5-45).  Paul was born at Tarsus (Acts 22:3) about 

A.D. 5; was educated in Pharisaic Judaism about A.D. 15-25; began his career 

as a zealous, Christian-hating persecutor about A.D. 25-37; consented to 

Stephen’s death about A.D. 35; was converted near Damascus (Acts 9:3-18) 

about A.D. 37; resided in Arabia (Galatians 1:17) about A.D. 37-39; visited 

Jerusalem (Acts 9:26-29) about A.D. 39; returned to Tarsus (Acts 9:30) in A.D. 

39; and ministered at Antioch (Acts 11:25-26) during A.D. 43-45.  
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 FIRST MISSIONARY TOUR (A. D. 46-47).  In A.D. 46, Paul toured both 

Cyprus (Acts 13:4-12) and Asia Minor - Perga, Pisidian Antioch, Iconium, Lystra, 

and Derbe  (Acts  13:13-14, 25).   He  returned   to   Syrian   Antioch   (Acts  

14:26-28) in A.D. 47 and attended the Jerusalem Council (Acts 15) in A.D. 48. 
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 SECOND MISSIONARY TOUR (A.D. 48-51).  Left Antioch by land for 

Syria and Cilicia (Acts 15:41); revisited Derbe and Lystra (Acts 16:1-5); 

evangelized Phrygia, Galatia, Troas, Samothrace, Neapolis, and Philippi (Acts 

16:6-40).  Proceeded to Thessalonica, Berea, Athens, and Corinth (Acts 17:1-
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18,).  Wrote First and Second Thessalonians.  Ministered at Ephesus and went 

on to Caesarea and Jerusalem (Acts 18:18-22), then returned to Antioch (Acts 

18:22). 

 

 

 THIRD MISSIONARY TOUR (A.D. 54-58).  Revisited and strengthened 

the Churches in Galatia and Phrygia (Acts 18:23) in A.D. 54 and ministered 

extensively in Ephesus during A.D. 54-57.  Wrote First and Second Corinthians, 

Galatians, and Romans.  Visited Macedonia, Achaia, Troas, and Miletus (Acts 

20:1-38) in A.D. 57.  Went on to Jerusalem, where he was arrested (Acts 21:1-

36) in A.D. 58. 
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 IMPRISONMENT AND MARTYRDOM  (A.D. 58-68).  Paul was a 

prisoner of Rome at Caesarea (Acts 23:23-26, 32) during A.D. 58-60.  The trip to 

Rome by sea took place in A.D. 60.  He was imprisoned in Rome during A.D. 61-

63, where he wrote the Prison Epistles:  Colossians, Ephesians, Philemon, and 

Philippians.  He was apparently released sometime during A.D. 64-67, after 

which he wrote First Timothy and Titus.  May have visited Spain, Crete (Titus 

1:5), Asia (2 Timothy 4:13), arrested for a second time in A.D. 67.  In any case, 

wrote Second Timothy at about this time.  Laid down his life for Christ as a martyr 

in approximately A.D. 68. 
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1 THESSALONIANS 

 

 Twice the writer calls himself Paul, (1:1; 2:18).  The Epistle itself is a 

mirror reflecting the life and character of the Apostle Paul.  It shows his deep 

concern for his converts, (3:1-2) his consuming desire for their spiritual welfare, 

(3:8-11) his great tenderness, (2:7) his joy at their steadfastness, (3:6-7) and his 

deep sympathy in their distress, (4:13-18). 

 

 The general events accompanying the founding of the Church at 

Thessalonica on Paul’s second missionary tour, are outlined by Luke in Acts 

17:1-9.  Thessalonica was the capitol of the Roman province of Macedonia.  The 

three week ministry there, (Acts 17:2) was apparently only an initial phase of 

Paul’s work in this prominent town.  Paul possibly stayed several months, but the 

hatred of the local Jews drove the Apostle to Berea, (Acts 17:5-10).  He had to 

leave in such haste, that he later sent Timothy back to see how the Church was 

faring.  Timothy brought back good news to Paul at Corinth (Acts 18:5).  The 

Thessalonians were standing true, (1:3-10; 2:14; 3:6-9) though they were faced 

with certain problems. 

 

 These problems were generally of a prophetic nature.  They concerned 

the coming of Christ for the Church, (4:13-18).  The Thessalonians felt that 

perhaps the believers who had died were at a great disadvantage compared with 

those who were still alive.  Paul wrote that the dead in Christ were at no such 

disadvantage, but would have priority over the living Christians since they would 

rise first to meet the returning Lord.  There was also some difficulty in regarding 

the Day of the Lord (5:1-11). 

 

 It would appear from the Book of Acts that First Thessalonians was written  

during the latter part of Paul’s second visit to Corinth.  The year 50 A.D. or 

perhaps 51 A.D., is the most probable date.  Second Thessalonians was written 

shortly thereafter. 
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  First Thessalonians is important because it is not only the earliest of 

Paul’s thirteen letters; but, with the exception of James, it is possibly the earliest 

writing of the entire New Testament. 

 

The Lord’s Coming 

(4:13-18) 

 

 Some have termed this event as the “rapture” or “catching away” of the 

Church.  Paul says this is the blessed hope of the believer, (4:13; Titus 2:13).  He 

exhorts not to sorrow over the departed dead, as those who are unbelievers do, 

having no hope beyond the grave.  Death to the believer is only falling asleep.   

 

 Paul also teaches that the coming of the Lord is only for those who have 

believed the Gospel (4:14).  The coming of Christ will involve the descent into the 

upper air of the glorified Lord Himself, (4:16).  This advent will occasion the 

resurrection of deceased believers and the simultaneous translation of the living 

saints, (4:17).  The coming of the Lord for His own must not be confused with His 

coming with His own, (4:17).  The coming with His saints will be at Armageddon.  

Finally, Paul says that the coming of Christ is the basis of the comfort of the 

Church. 

 

 

2 THESSALONIANS 

 

 Twice in this Epistle, the writer calls himself Paul, (1:1; 3:17).  This letter 

has all the style of the other Pauline Epistles.  Increased persecution of the 

Church, misunderstanding of Paul’s teaching regarding the return of the Lord, 

and idleness and dreamy expectations of some of the Thessalonians (3:6-12) 

prompted the letter to them. 
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 The interval between the writing of the two Thessalonian Epistles was less 

than six months, possibly a year at most.  The condition of the Church was the 

same in both Books.  Paul likely wrote 2 Thessalonians while still at Corinth.  The 

time was 50 or 51 A.D. 

 

 Both of these Books are prophetic concerning the coming of the Lord for 

His own and the Day of the Lord (Great Tribulation) following it.  The 

Thessalonians somehow believed erroneously that they were going through the 

Great Tribulation (2:1-2).  He told them that the Church was delivered from wrath 

(1:10).  Someone had evidently forged a letter (2:2) confusing the Church of 

Thessalonica.  Paul tells them to work while waiting for the coming of the Lord 

and not to be idle, (3:6-15). 

 

 There are three present day schools of interpretation.  Pre-tribulationism 

holds the removal of the Church before the Great Tribulation begins.  Mid-

tribulationism maintains removal during the Great Tribulation.  Post-tribulationism 

equates the rapture at the end of the Great Tribulation after Armageddon.  Post-

tribulationism does not go along with Paul’s teaching as he says it occurs before 

the Day of the Lord, (2:1-5).  Mid-tribulationism is nullified by Paul in the same 

manner.  Pre-tribulationism seems to be Paul’s description and argument. 

   

 Paul also states that as soon as the Church leaves, so will the Spirit of 

God from the earth.  At Pentecost, the Spirit came and took up residence in the 

Church (Acts 2:4).  He (the Church) will be taken out of the way.  This happens 

when the Church is caught up to Christ in the air.  Then the apostasy (the Anti-

Christ), and then only, will be revealed. 

 

 Apparently because of the severity of the persecutions (1:4-7), the 

Thessalonians had begun to wonder whether they had missed the rapture, (2:2).  

It was because of this that Paul asked them to remain steadfast in their belief in 
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the Pre-tribulation rapture. 

  

1 & 2 CORINTHIANS 

 

The authorship of these Epistles is attributed to Paul.  In the Book of Acts 18:1-

11, Luke recalls the founding of the Church at Corinth which was the most 

splendid commercial city of Greece.  Corinth is strategically situated just south of 

the narrow isthmus connecting central Greece with Pelopannesus.  The city was 

the “mecca” of trade between the East and West.   

The city derived rich income from cargoes transported across the narrow isthmus 

which later, and now is, a canal built in 1881-1893 A.D. 
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 As a port city, Corinth was wealthy and immoral.  The Gospel would have 

to prove its power and real worth in this city.  However; many Corinthian 

believers were baptized and converted, (Acts 18:8).  Paul was assured that God 

had much people in the city, (Acts 18:10).  Paul remained there one year and a 

half.  He probably penned the Epistles in 54 A.D.  Although a slightly later date is 

possible. 

 

 The immediate occasion for the writing of these Epistles is an inquiry 

about marriage and several other matters, (7:1).  Paul uses the opportunity to 

deal with several other problems that were troubling the Church.  What makes 

this Epistle so vital is that many of the same problems vex the Church today. 

 The following is a list of the problems that plagued the Church: 

 

  1.  Factions and divisions 

  2.  Gross immorality and indifference 

  3.  Lawsuits in pagan courts 

  4.  General immorality 

  5.  Misunderstanding of marriage and celibacy 

  6.  Misuse of divorce 

  7.  Misuse of Christian liberty 

  8.  Violation of the order of the sexes 

  9.  Violation of the Spiritual gifts 

           10.  Denial of the physical resurrection 

           11.  Violation of the Lord’s Supper 

 

 First Corinthians was written from Ephesus during the later part of Paul’s 

three year ministry in that city, (Acts 20:31).  When this Book was written, we 

must realize that there was practically no New Testament in existence except the 

Book of James.  This was very limited in its circulation. 

 

Second Corinthians 
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 Sometime after Paul sent his first Epistle to the Corinthians, news reached 

him of discord among the Jews.  From Ephesus, he penned a severe Epistle and 

possibly gave the letter to Titus to be delivered, (7:6-8).  He was instructed to 

return with the news from Corinth.  Paul eventually met Titus in Macedonia (2:12-

13).  His news was good, as the crisis had passed and the Church had 

reconciled.  Shortly after the writing, Paul traveled to Corinth and spent three 

months there (Acts 20:1-3).  It was during this stay that Paul wrote to the 

Romans. 

 

 Paul wrote 2 Corinthians for a number of reasons.  First, he explained how 

God’s comfort sustained him in his trials in Asia, (1:3-11).  He also mentioned his 

reasons for changing his plans to return to Corinth, (1:12; 2:4).  Paul wanted to 

express his joy at the good news from the Corinthians (2:12-13), and to 

demonstrate the superiority of the Gospel to the Law ministry, (2:14; 6:10).  Paul 

also wanted the Church to consummate the offering for the poor (8:1; 9:15).  

Last, Paul wanted to establish his authority as an Apostle (10:1; 13:14). 

 

 The Apostle Paul relates to his physical ailment (possibly poor eyesight), 

as his “thorn in the flesh.”  He also tells how he was caught up to the third 

Heaven (12:1-6).  He relates to his testing’s and trials as well as, his chastening.  

This “thorn in the flesh,” was evidently not removable by prayer or faith (12:7-10).  

The purpose of this affliction, being to keep the Apostle humble in the face of all 

the revelations given him, by God.  Paul was to be shown that God’s grace is 

adequate for his tested servants.  Christians are to remember that when they are 

weak in themselves, they are strong in Christ. 

 

 The Epistle lays bare, the heart and soul of one of God’s greatest 

servants.  This Epistle may well be remembered as the most extended Biblical 

passage on giving and stewardship, (chapters 8 and 9). 
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GALATIANS 

 

 Most theologians ascribe this Epistle to the Apostle Paul.  Twice the 

author calls himself Paul, (1:1 and 5:2).  The Galatians were residents of the 

Roman providence of Galatia.  The question of the date and place of the writing 

of this Epistle cannot be answered decisively.  The most likely view is that it was 

written about the same time Paul wrote to the Corinthians and Romans 

(approximately 55 or 56 A.D.).  The Epistle was likely to have been written from 

Macedonia or Greece on his third missionary tour. 

 

 The Epistle to the Galatians is the Magna Charta of Christian liberty.  It is 

also the battle cry of the Protestant Reformation and Martin Luther.  Paul 

preaches against legalistic teachers who came in to undermine his proclamation 

of the Gospel of the grace of God.  These teachers were professed Christians 

who acknowledged Jesus as the Messiah; however, they violated the Gospel by 

insisting that circumcision and obedience to the Mosaic Law were essential to 

salvation.  They felt this must be added to the faith in order to assure salvation, 

(2:16; 3:2; 4:10; 5:2-4; 6:12).  Their teaching was a mixture of Judaism and 

Christianity.  Faith in Christ, according to these teachers, was not enough.  Had 

these legislative teachers gone unchallenged, Christianity would have been a 

mere sect of Judaism.  The Book of Galatians echoes the simplicity of 

justification and sanctification so masterfully expounded to the Romans in his 

Epistle to them. 

                                                                                                                                         

 Paul tries to justify the purpose of  the  Law  and  its  importance.   He  

also speaks often of Christian liberty and the Law.  One of his most 

misunderstood phrases is “fallen from Grace,” (Gal. 5:4).  The believer is also 

shown his relationship to the Law. 
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 A.  Vindication of Paul’s Apostolic Authority  (1:6; 2:21  

  1.  The occasion; of his vindication  (1:6-7) 

  2.  The authenticity of his Gospel  (1:8-10  

  3.  The divine origin of his Apostleship  (2:1-10) 

  4.  The official endorsement of his Apostleship  (2:1-10) 

  5.  The consistency of his conduct  (2:11-21) 

 B.  Defense of Paul’s Doctrine of Justification  (chapters 3, 4) 

  1.  The defection of the Galatians  (3:1-5) 

  2.  The witness of Abraham  (3:6-9) 

  3.  The redemptive work of Christ  (3:10-14) 

  4.  The Law and the Abrahamic Covenant  (3:15-18) 

  5.  The function of the Law  (3:19-22) 

  6.  The superiority of faith over Law  (3:23; 4:11) 

  7.  The Apostle’s appeal against a return to bondage  (4:12-20) 

  8.  The relation between the Old and New Covenants  (4:21-31) 

 C.  Exposition of God’s Blessing of Liberty  (chapters 5, 6) 

  1.  Its imperilment by legalism  (5:1-12) 

  2.  Its definition  (5:13-15) 

  3.  Its proper use  (5:16-26) 

  4.  Its practical manifestation (6:1-10) 

  5.  Its relation to the cross  (6:11-16) 

  6.  Its price (6:17) 

  7.  Its benediction (6: 18) 

 

ROMANS 

 

The Epistle of Paul 

 

 Without question, the writing of this Epistle is attributed to the Apostle 

Paul.  We will refer to his Epistles as Pauline at times in this course.  Paul 
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penned the Roman Epistle about 56 A.D., probably from Corinth during his three 

month stay there, near the end of his third missionary journey, (Acts 20:2-3).   

 

During this Epistle, Paul regrets not yet having visited the imperial city of Rome, 

(Romans 1:10-13). 
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 Romans is the first of thirteen Epistles accredited to Paul.  This Book lays 

the broad foundation upon which the Gospel rests.  “The Gospel of God,” 

(Romans 1:1) is the subject of the Epistle.  Romans says that all people of 

Adam’s fallen race are lost sinners, are alienated from God, and are unable to 

save themselves or to stand before God’s Holy presence (1:18; 3:20).  They all 

are under a three-fold death curse:  spiritual death, physical death, and eternal 

death.  Eternal death will separate us from God throughout eternity.  Romans 

also tells us that all of mankind stands guilty and condemned before Him if 

unregenerate (3:9-20). 

 

 Paul states that not only is man a sinner, but he is without excuse as well.   

We are without excuse because the created universe is all around.  God’s eternal 

power and divinity are revealed by revelation to all mankind so that we are 

without excuse, (1:19-20).  The pagan will also be lost because he has rejected 

the clear and plain revelation of creation.  The pagan also has stifled the voice of 

conscience.  God is not obligated to save any, much less all, because all have 

sinned and come short of the glory of God (3:23).  Even at man’s best, he cannot 

be saved on his own merits.  God must judge them fairly on the basis of works 

and faith. 

 

 The Gospel is misunderstood as something that man does for God, but 

Paul represents everything that God has done for man through Christ 

(redemption, 3:24). 

 

 Man, often presents the Gospel for the sinner, but Romans presents the 

Gospel for the saint as well (6:1-10).  Likewise, the saint is to have a daily victory 

over sin and enjoy  

all that is given him by God (8:1-39). 
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ROMANS 

 

Outline of the Epistle 

 

 A.  The Gospel of God Expounded  (chapters 1-8) 

  1.  Introduction and theme  (1:1-17) 

  2.  The worlds need of the Gospel  (1:18; 3:20) 

  3.  The Gospel and justification by faith  (3:21; 5:11) 

  4.  The Gospel and justification by faith  (5:12; 8:39) 

 B.  The Gospel of God and Israel’s Rejection  (chapters 9-11) 

  1.  The tragedy  (9:1-5  

  2.  The justice  (9:6-29) 

  3.  The cause  (9:30; 10:21) 

  4.  The extent  (11:1-10) 

  5.  The duration  (11:11-36) 

 C.  The Gospel of God and Its Application to the Believer  (12:1; 15:13) 

  1.  To his dedication  (12:1-2) 

  2.  To his gifts  (12:3-8) 

  3.  To his relationship to other believers (12:9-16) 

  4.  To his relationship to unbelievers  (12:17-21) 

  5.  To his relationship to the state  (13:1-14) 

  6.  To his relationship to the weaker believer (14:1; 15:13) 

 D.  Conclusion and Greetings  (15:14; 16:27) 

 

 

COLOSSIANS 

 

 Paul alludes to himself as author of this letter, three times (1:1, 23; 4:18) 

and the style and theological concepts are characteristically Pauline.  Colossians, 

like Romans, was written to a Church which Paul did not establish  or  start  and  
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apparently  had  not 

visited either.  Paul evidently by-passed Colosse on both his second and third 

missionary journey tours.  The Apostle considered Colosse his parish as he 

indirectly founded the Church through the outreach of the three year ministry in 

Ephesus.  He had a powerful evangelistic outreach to the entire province of 

proconsular Asia, (Acts 19:10, 26). 

 

  Epaphras and Philemon were converted under the Apostle Paul’s 

Ephesian ministry, (Philemon 1:19, 23).  At any rate, Paul sent Epaphras to 

preach to the Colossians, (1:7) and in all likelihood, evangelized Laodicea and 

Hierapolis, as well,  

(4:12-13). 

 

 There were a number of divisions in the Church over circumcision, 

ordinances, foods, drinks, festal days, new moons, and Sabbaths, (2:11-16).  

There was a denial of the full deity of Christ (2:9) and the error of angel worship, 

(2:18-19).  Apparently, Epaphras and his fellow workers were unable to deal with 

the situation and went to Rome to consult with Paul about these problems, (1:7-

8).  The Colossians probably had wished for a visit from Paul, (2:1:3) since he 

was a prisoner and unable to attend personally; though, he wrote a letter.  This 

letter was sent by Tychicus and Onesimus, (4:7-9).  Paul was a prisoner and free 

to preach, (4:10-18; Acts 28:30-31).  Demas was yet with him, (4:14).  We may 

conclude that the time of the writing was near the close of Paul’s first 

imprisonment at Rome, about 61 A.D. 

 

 Gnosticism was a heresy that nearly destroyed the Church.  It taught that 

between the infinitely Holy God and this earth, were a host of angelic 

intermediaries, of which Christ, was one.  The error included the teaching of the 

worship of these angels, (2:18).  This Epistle sets forth Christ as the Head of the 

Church and the Church as the Body of Christ.  Paul breathes a prayer for their 

Spiritual welfare, (1:15-19).  The Apostle proceeds to show that Christ is the 
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answer to Doctrinal error, (2:1-7), and to dynamic Christian living, (3:1; 4:18).  He 

preaches that the union of Christ is on a basis of a Heavenly walk, (3:1-4) and 

tells that the Christian is able to pronounce death upon a sinful life, (3:5-7) to put 

on a new man (3:18; 4:6).  It is also the basis of Christian fellowship, (4:7-18). 

 

Introduction:  Apostolic Solicitude  (1:1-12) 

 

 A.  The Person and Work of Christ  (chapter 1) 

  1.  All-sufficiency of Christ’s redemption   (1:13-14) 

  2.  Supreme glory of Christ’s person  (1:15-19) 

  3.  Completeness of Christ’s work  (1:20-23) 

  4.  Glory of Christ proclaimed in Paul’s ministry  (1:24-29) 

 B.  Refutation of Doctrinal Errors  (chapter 2) 

  1.  Conflict of error  (2:1-7) 

  2.  False philosophy  (2:8-13) 

  3.  Legalism  (2:14-1) 

  4.  False mysticism  (2:18-19) 

  5.  Asceticism  (2:20-23) 

 C.  Exposition of Christian Living  (chapters 3, 4) 

  1.  Heavenly walk with Christ  (3:1-4) 

  2.  Conquest of sin through Christ  (3:5-7) 

  3.  New Life in Christ  (3:8-17) 

  4.  Godly behavior from Christ  (3:18; 4:6) 

  5.  Fellowship with believers in Christ  (4:7-18) 

 

 Colosse was a small insignificant town, but Paul wrote to them of the 

importance of ridding themselves of the Gnostic teachings.  They taught that 

Christ fits within all the religious systems of the world.  Liberalism was also an 

error of this Church.  There were questions concerning the virgin birth, sinless 

life, death, bodily resurrection, ascension, glorification in Heaven, and the second 

coming of Christ.  Paul presents Christ as the very God of Heaven, (1:15) the 
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Eternal Creator, (1:15-17) the God-man who is the Head of the Church, (1:18) 

the crucified Christ and risen Redeemer, the firstborn among the dead, (1:18-19) 

and the reconciler of lost, estranged humanity, (1:20-23). 

 

 Paul protests those who would depreciate Jesus Christ.  He does this by 

declaring that the fullness of the Godhead dwells in Christ, (2:9-10).  In Jesus, 

are treasures of wisdom and knowledge, (2:3).  Christian maturity is also taught 

as resting solely on a union with Christ, (3:1; 4:6). 

EPHESIANS 

 

One of the Prison Epistles 

 

 The Epistle is addressed to the Church at Ephesus, which was the most 

important city of the Roman province of Asia.  It was located on the West Coast 

of what is now Asiatic Turkey.  The most famous Temple, to Diana, Artemis was 

then one of the seven wonders of the world.  Diana was the goddess of fertility, 

her breast was full of eggs, which was the symbol of fertility.  In the worship of 

Diana, in the Temple erected to her, immoral acts were committed as part of the 

religious ceremony.  As you can imagine, the form of worship was popular with 

the Ephesians.  In the midst of this great sin, Paul founded the Church at 

Ephesus through his letters. 
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 The main part of the city had a theater, baths, libraries, market place, and 

marble paved streets.  Paul established the Church here upon returning from his 

second missionary journey (Acts 18:19-21).  Later, he spent three years there 

after returning from his third missionary tour, (Acts 19:1; 20:1).  As one of his 

prison Epistles, Ephesians was apparently written from Rome in 61 A.D.  There 

were three other prison Epistles:  Colossians, Philippians, and Philemon.  These 

also were evidently written from a Roman prison cell in the imperial city. 

 

 The letter may have been delivered to Ephesus by a man named 

Tychicus, who delivered the other two prison Epistles, (Col. 4:7-9 and Philemon 

1:10).  Although Paul addressed this letter to the saints at Ephesus, many 

believe it was intended to reach other Churches in the immediate area. 

 



24 | P a g e  

 

24 

 

 Ephesians expounds the glory of the Church as the “Body of Christ” and 

unfolds the believers’ Heavenly blessings in Christ.  The expression, “the 

Heavenlies” designates the realm of the believer’s position in Christ, and occurs 

five times in the letter, (1:3 & 20; 2:6; 3:10; 6:12).  The word, mystery is found six 

times in the Epistle, (1:9; 3:3, 4, & 9; 5:32; 6:19).  The believer’s position in Christ 

permeates the entire thought of this Epistle, occurring about ninety times. 

 

 Paul also speaks of the miraculous union of Jew and Gentile into the 

Church of God, (2:11-22).  In chapter three, the Apostle Paul reveals that he, 

himself is the divinely commissioned messenger of this mystery, (3:1-13).  

Chapter three ends the doctrinal portion of the Epistle.  In the next few chapters 

(4, 5, and 6), Paul exhorts readers to “walk” day by day worthily of their exalted 

vocation.  Paul describes the believer’s full armor of God and assures a great 

victory for the Christian. 

 

 

Salutation (1:1-2) 

 

 A.  Union with Christ Expounded  (chapters 1-3 ) 

  1.  It is effected by the true God  (1:3-14) 

   a.  Chosen by the Father  (1:3-6) 

   b.  Redeemed by the Son  (1:7-12) 

   c.  Sealed by the Spirit  (1:13-14) 

  2.  It is realized in human experience by prayer  (1:15-23) 

   a.  By knowing it (1:15-18) 

   b.  By believing it  (1:19-21) 

   c.  By counting upon the exalted Christ  (1:22-23) 

  3.  It is granted to us in salvation (2:1-10) 

  4.  It is manifested in the union of Jew and Gentile  (2:11-18) 

  5.  It is illustrated by God’s living Temple  (2:19-22) 

  6.  It is revealed as a mystery through Paul  (3:1-12) 
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  7.  It is apprehended by prayer  (3:13-21) 

 B.  Union with Christ Experienced  (4:1; 6:20) 

  1.  By a worthy walk  (4:1; 6:9) 

   a.  By a consistent life (4:1-3) 

   b.  By striving for unity  (4:4-6) 

   c.  By the use of the gifts of the risen Christ  (4:7-16) 

   d.  By a consistent life as a new man in Christ  (4:7-16) 

   e.  By a walk as a Spirit-indwelt believer (4:30-32) 

   f.  By a walk as God’s beloved child (5:1-17) 

   g.  By being Spirit-filled (5:18-21) 

   h.  By proper family relations  (5:22; 6:9) 

  2.  By a worthy warfare  (6:10-11) 

   a.  The believer’s strength  (6:10-11) 

   b.  The believer’s foe  (6:12) 

   c.  The believer’s resources  (6:13-20) 

 C.  Personal Note and Benediction  (6:21-24) 

 

 

PHILIPPIANS 

 

 The Apostle Paul penned this Epistle from a Roman prison about 61-62 

A.D.   Philippians is considered to be one of the four prison Epistles.  The other 

three prison Epistles are:  Ephesians, Colossians, and Philemon.  All four letters 

are believed to have been written around the same time. 
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 The present Epistle to the Ephesians may have originally been two letters 

rather than one as our Bible indicates.  One letter, (1:1; 3:1; 4:21-23) is supposed 

to be addressing the Church in general, and the other, (3:2; 4:20) addresses the 

more prominent members of the Church.  It is imagined that the Apostle would 

not have been able to turn abruptly from the grateful and commendatory tone in 

1:1; 3:1 to the sharply critical tone in 3:2 if he were speaking to the same group. 

 

 The Church at Philippi was established by Paul on his second missionary 

tour (Acts 16:6-40) as the result of a super-natural vision (Acts 16:6-11).  The 

Church was conceived in joy and born in a prison, (Acts 16:25-34).  Remarkably, 

the Epistle was written from another prison.  The Philippians were well 

acquainted with prisons and tribulation.  At the time of the writing of this Epistle, 

the Philippian Church was well established as indicated by the mention of saints, 

bishops (elders), and deacons in the letter, (1:1). 

 

 The immediate occasion of the Philippian Epistle was to acknowledge a 

donation of money from the Church.  The gift was brought to the Apostle by 
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Epaphroditus, one of the members of the Church in Philippi, (4:10-18).  This 

letter may have been one of the most intimate and personal of Paul’s writings.  

The Epistle is filled with joy and tender affection.  The theme is the joy of knowing 

Christ, which is used no less than sixteen times in the Book.  This was the first 

Church established by Paul in Europe, and may have been Paul’s favorite 

because of their ability to relate to his imprisonment and sufferings.  He mentions 

of their loyalty to him and his joy for them.   

 

 The following doctrines are found in the Book of Philippians: 

  1.  The doctrine of salvation, (2:8-10) 

  2.  The coming of the Lord, (3:20) 

  3.  Glorification, (3:21) 

  4.  Prayer, (4:6) 

 

 Paul admonishes the Church for their progress in the faith, (1:3-11) and he 

shares their hopes and fears, (1:12-26).  Paul also speaks to them about unity 

and a consistent testimony, (1:27; 2:18) and explains the reason for sending 

Timothy and Epaphroditus to them, (2:19-30).  The Apostle warns them of 

legalistic teachers, (3:1-14) and also asks them to reconcile two women, Euodias 

and Syntyche, who were at odds, (4:2-3).  Paul finally exhorts them to joyfulness, 

prayerfulness, and the pursuit of all that is good,  

(4:4-9) and to thank them for their recent gift, (4:10-20) and sends his greetings,  

(4:21-23). 

 

 A.  Joy in Christ Our Life  (chapter 1) 

  1.  Greetings  (1:1-2) 

  2.  Thanksgiving, fellowship, and confidence  (1:3-7) 

  3.  Triumph over suffering  (1:8-18) 

  4.  Expectation of deliverance  (1:19-30) 

 B.  Joy in Christ Our Example  (chapter 2) 

  1.  Christian humility and its example in Christ  (2:1-11) 
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  2.  Christian service and its bases in Christ  (2:12-16) 

  3.  Apostolic burdens and sufficiency in Christ  (2:17-30) 

 C.  Joy in Christ Our Goal  (chapter 3) 

  1.  True goal versus false goals  (3:1-6) 

  2.  One goal versus other goals  (3:7-14) 

  3.  One goal and Christian maturity  (3:15-19) 

  4.  One goal and the believer’s hope  (3:20-21) 

 D.  Joy in Christ Our Sufficiency  (chapter 4) 

  1.  Secret of our steadfastness (4:1-5) 

  2.  Secret of God’s peace  (4:6-9  

  3.  Secret of Paul’s testimony  (4:10-20) 

 E.  Closing Greeting  (4:21-23) 

 

THE PASTORAL EPISTLES 
 

 First and Second Timothy and Titus are commonly called “Pastoral 

Epistles.”  This eighteenth-century designation, though practical, is not entirely 

accurate.  The letters furnish invaluable instructions for pastors and important 

directions for the conduct and administration of local Churches, but Timothy and 

Titus were not pastors in the usual present-day sense of that term.  They were 

rather the Apostle’s special envoys, dispatched to act in a pastoral capacity, in 

order to meet a specific need or to carry out a special assignment.   

 

 Modern criticism has shown a marked tendency to deny Pauline 

authorship to the Pastoral Epistles, despite clear statements of Pauline 

authorship in the three letters (1 Timothy 1:1; 2 Timothy 1:1; Titus 1:1) and other 

objective internal evidence.  Arguments against Paul’s authorship are largely 

inferential, with objective proof lacking.  The arguments, involving alleged 

variations in style and vocabulary between the Pastorals and the other Pauline 

letters, are tenuous and inconclusive.  The claim that the theology is different and 

that grace is no longer central is unsupportable (cf. 1 Timothy 1:14; 2 Timothy 
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1:9; Titus 3:4-6).  It is true that good works as the fruit of faith are featured in the 

Pastorals, since the nature of faith and its precedence over works of Law had 

been thoroughly expounded in preceding letters. 

 

 The contention that the errors exposed in the Pastorals belong to the 

second century and that these letters could therefore not have been authored by 

Paul is far-fetched.  It is claimed that the Pastorals controvert second-century 

Marcionism (e.g.,1 Timothy 6:20), a heresy with erroneous views of Christ’s 

person.  But this and other supposed allusions to second-century “isms” have no 

objective foundation, since the errors are essentially the same as in certain other 

Pauline Epistles.  The allegation that the Church organization in the Pastorals is 

too advanced for the first century is purely imaginary.  The chronological 

argument - that no place for the Pastorals occurs in the Acts or in the life of Paul, 

and that they are therefore not genuine - is an argument drawn largely from 

silence and is thus inconclusive. 

 

 The Book of Acts points toward Paul’s release rather than his execution 

(Acts 23:12-35; 28:21, 30, 31), as do Paul’s Prison Epistles (Philippians 1:25-27; 

2:24; Philemon 1:22).  Clement of Rome and Eusebius, bear witness to two 

Roman imprisonments, with ample room for the writing of the Pastoral Epistles in 

the interval between the two.  As to internal evidence, the epistolary form of the 

Pastorals and the Apostle’s descriptions of himself are similar to the other 

Pauline letters.  All of the objective evidence favors Pauline authorship. 

 

 

1TIMOTHY 
 

 First and Second Timothy and Titus are commonly called “Pastoral 

Epistles.”  The letters furnished invaluable information and instruction for pastors 

and information about conduct for the local Church.  Timothy and Titus were not 

pastors, but rather special envoys dispatched to act in a pastoral capacity in 
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order to meet a special need or carry out a special assignment. 

 

 Released from his first Roman imprisonment and apparently on his way to 

Asia Minor, Paul left Titus on the island of Crete to complete the organization of 

its Churches,  

(Titus 1:5).  At Ephesus, the Apostle was joined by Timothy, who had evidently 

returned from Philippi, (Phil. 2:19-23).  Paul left for Macedonia, instructing 

Timothy to stay at Ephesus in order to meet the great need there, (1 Tim. 1:3-4).  

From Macedonia, Paul wrote his first letter to Timothy in Ephesus, and a letter to 

Titus in Crete.  The most likely date for these writings would be 64-66 A.D. 

 

 The central theme in the Epistle is stated in (3:15):  “That thou mayest 

know how thou oughtest to conduct thyself in the House of God, which is the 

Church of the living God, and the pillar and ground of the truth.”  The letter 

explains Church organization and duties of various Church officials plus the 

Church’s individual members.  Local Churches were rapidly growing in number 

and these assemblies needed clear teaching about creed and discipline.  These 

Epistles supply that need. 

 

 Paul had four main goals in addressing this Epistle to Timothy.  First, to 

expose  

false teaching, (1:3-7; 1:18-20; 6:3-5; 6:20-21).  Secondly to furnish the young 

pastor with written credentials authorized by Paul himself, (1:3-4).  Thirdly, to 

instruct Timothy in the organization and management of the local Church, (3:14-

15).  And finally, to exhort him to pastoral diligence and fidelity, (4:6; 6:2). 

 

 The Apostle Paul declared that the Law was never intended to make bad 

people good, but rather to convict bad people of their sinfulness and to drive 

them to Christ to be saved.  The Law was intended for the sinner, to reveal his 

sin to him and its penalty apart from Christ, (1:9-10). 
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 Paul tells Timothy that the women of the Church should be teachable and 

quite submissive, (2:11).  The Apostle hints at the confusion which results when 

women forget their proper place in public worship, (2:12).  A Christian mother 

who has faith, love and Holiness with sobriety, (3:15), can make a priceless 

contribution  to  the  work  of  Christ and the edifying of the Church.  

 

 One of Paul’s most famous Scriptures in the Book is 1 Timothy 3:16.  This 

shows, in incarnation, Christ died, resurrected, was seen of angels, believed on 

in the world, and received up into glory.  Paul also shows how heresies spring 

from doctrine of demons,  

(4:1-2). 

 

2 TIMOTHY 
 

 Paul was a prisoner of Rome with martyrdom facing him, (4:6-8).  

Severely tested by loneliness, (4:10-11), he wrote to Timothy, who was at 

Ephesus.  Also, Aquilla, Priscilla, and Onesiphorus were apparently residing 

there, (4:19).  Soon afterward, according to tradition, Paul died a martyr’s death 

on the Ostian Way, west of the capital.  Paul was likely executed shortly before 

Nero’s death in 68 A.D.  Second Timothy was written shortly before Paul’s 

martyrdom.  The Epistle may be dated in the Fall of 67 A.D., or Spring of 68 A.D.  

This is Paul’s last Epistle in a total of thirteen Epistles that have come down to 

us. 

 

 Paul was now a prisoner without human hope, and he was resigned to a 

sentence of death.  Paul’s faith was subject to the utmost test and proved more 

than adequate.  His message is one of farewell and he encourages others to 

endure hardship as a good soldier in Christ (2:3).  His spirit in the face of 

martyrdom has moved countless souls to take up their cross and follow bravely 

to the end. 
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 Paul tells Timothy to remain true to his calling, (2:1-26).  He describes the 

apostasy, (3:1-5) and outlined its dire results, (3:6-9) in persecution and 

suffering, (3:10-13) together with the all-important role which the inspired and 

fully authoritative Word plays in the battle, (3:14-17).  The remedy for apostasy, 

is preaching the inspired Word, (4:1-4); this will be accompanied by rewards for 

the faithful preacher, (4:5-8).  Advice and instruction are given concerning fellow 

workers, (4:9-13), as well as a warning concerning evil workers, (4:14-15).  The 

faithful pastor must not lose heart at man’s failure, (4:16), he must rely on God’s 

faithfulness (4:17-18). 

 

Introduction (1:1-2) 

 

 A.  Pastoral Fidelity in Apostasy  (chapter 1) 

  1.  Commendation of Timothy’s faith  (1:3-5) 

  2.  Encouragement to continued faithfulness  (1:6-14) 

  3.  Warning against disloyalty  (1:15) 

  4.  Reassurance in fidelity  (1:16-18) 

 B.  Spiritual Conflict in Apostasy  (chapter 2) 

  1.  Standing true to grace  (2:1-2) 

  2.  Striving for mastery  (2:3-10) 

  3.  Relying on God’s faithfulness (2:11-19) 

  4.  Separating from sin (2:20-22) 

  5.  Avoiding foolish strife  (2:23-24) 

  6.  Cultivating positive virtues  (2:25-26) 

 C.  Defense of the Word in Apostasy  (chapter 3) 

  1.  Prediction of apostasy  (3:1-9) 

  2.  Apostolic warning (3:10-13) 

  3.  Believer’s resource  (3:14-17) 

 D.  Faithfulness of God in a Day of Apostasy  (chapter 4) 

  1.  He is Judge - therefore preach the Word (4:1-5) 

  2.  He will reward fidelity - therefore trust Him  (4:6-8) 
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  3.  He never fails - therefore put confidence in Him  (4:9-18) 

 

Conclusion  (4:19-22) 

 

The Christians Resources in Times of Apostasy : 

 

    1.  Faith  (1:5) 

  2.  Holy Spirit  (1:14) 

  3.  Word of God  (3:14-17) 

  4.  Grace of Christ  (2:1) 

  5.  The Lord’s faithfulness and power  (2:13-19) 

  6.  Separation from heretics and apostates (2:20-21) 

  7.  The Lord’s sure reward (4:7-8) 

 

 The word apostasy means falling away.  It denotes a Christian who rejects 

the fact of Christianity and turns away from Christ and His atoning sacrifice.  

Paul’s Epistle says they have a form of Godliness, but deny the Power of it, (2 

Timothy 3:5).  He says apostates reject sound doctrine and instead have 

teachers who teach after their own lusts.  They turn their ears from the truth and 

have, “turned unto fables” (2 Timothy 4:3-4).  Apostasy awaits divine judgement 

(2 Thess. 2:10-12).  God’s judgement is seen in the case of the fallen angels, 

(Jude 1:6).  But no sinner is beyond the reach of the grace of God, but the 

apostate must come as a lost sinner. 

 

 Having expounded the full inspiration of the Word, the Apostle outlines the 

usefulness of Scripture, which are the following:  1.  for doctrine; 2.  for reproof;  

3.  for correction;  4.  for instruction in righteousness;  5.  that the man of God 

may be perfect completely furnished unto all good works. 

 

 In the times of apostasy, the faithful minister is to encourage himself with 

the prospect of the Lord’s coming for His own (John 14:1-3).  “Henceforth, there 
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is laid up for me a crown of righteousness, which the Lord, the righteous judge 

will award to me on that day and not only to me, but also to all who have loved 

His appearing” (4:8). 

 

TITUS 
 

 Paul apparently wrote the Epistle to Titus from Macedonia between his 

Roman imprisonments during A.D., 64-66.  Titus is one of the Pastoral Epistles. 

 

 Though he is not mentioned in the Acts of the Apostles, Titus is referred 

to, quite frequently, in Paul’s Epistles, particularly in Second Corinthians and 

Galatians.  He was born of Gentile parents (Gal. 2:3).  During the third 

missionary tour, Titus was twice dispatched on urgent missions to Corinth, in 

which he was quite successful. 

 

 Paul’s letter to the young pastor, Titus is much like his first letter to 

Timothy, in that, it features Church order and sound doctrine. 

 

 Paul deals with Scriptural Church organization, urging Titus to complete 

the task facing him in Crete (1:5).  The Apostle lists the qualifications to be 

required of elders  

(1:6-16).  He then proceeds to outline proper pastoral ministry toward various 

groups, including the aged (2:1-3), the young (2:4-8), and servants (2:9-15).  He 

then relates pastoral ministry toward Christian living that adorns the Gospel (3:1-

11).  He closes with greetings and instructions concerning good works (3:12-15). 

 

 In Titus, we find invaluable instruction about the need for Scriptural 

organization of the local Church.  In Crete, the problem was not the absence in 

the local Church of persons having the qualifications of elders; for the Holy Spirit 

raises up and equips such  

(Acts 20:28).  The problem was instead, the recognition and appointment of 
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qualified and Spirit-prepared elders.  Whether Titus was to appoint such men, or 

the Church to elect them under his supervision, is not stated.  The important 

thing is not how it is done, but that it actually be done, and that the qualified and 

Spirit-prepared men be duly installed in their important office.  

 

 The terms, “elder” and “bishop” apparently denote the same person, for 

they are used interchangeably (cf. Acts 20:17; Titus 1:5, 7).  The term “elder” 

seems to refer to the office and the term “bishop” to the elder’s general duty of 

overseeing the flock of God. 

 

 Eldership in the New Testament always occurs in the plural.  The idea of 

one elder ruling or officiating over the Church in the sense of an ecclesiastical 

dictatorship is foreign to Scripture. 

 

 The functions of elders are clearly outlined in Scripture.  These include:  

(1)  teaching and preaching (1 Timothy 5:17); (2)  guarding the faith from error 

and distortion (Titus 1:9); and (3)  overseeing the spiritual interests of the local 

Church (1 Timothy 3:4, 5; 5:17; John 21:15, 16, 17; Acts 20:28; Hebrews 13:17; 

1 Peter 5:2).  Not every elder will necessarily perform all these functions.  Often 

these duties are distributed among several elders. 

 

 In combating the tendency to loose living and general immorality among 

the Cretans (1:12-13), the Apostle penned one of the most comprehensive and 

concise New Testament summations of the relation of the Gospel of grace to a 

Godly life (2:10-14).  In doing so, he achieves a perfect balance of doctrine and 

practical living.  The believer who accepts “the grace of God that bringeth 

salvation” (2:11) will in his life “adorn the doctrine of God, our Saviour, in all 

things” (2:10).  The Greek word translated “adorn” means “to decorate, to 

embellish.”  A consistent, Godly life is an adornment to the grace of God which 

appeared to us in salvation. 
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 The doctrinal significance of this great passage as a refutation of both 

lawless abuse of grace and legalistic self-righteousness can scarcely be 

overstated. 

 

 The second great doctrinal passage in the Epistle to Titus (3:4-8) 

compliments the first one (2:10-14) and likewise, relates God’s grace to a Holy 

and useful life.  However,  there is this difference:   the  first passage features 

God’s grace as manifested in salvation in general.  The second passage relates 

divine grace specifically to justification and good works.  In previous writings, the 

Apostle had repeatedly propounded the far-reaching truth of justification by God’s 

grace through faith, totally apart from works of Law or self-effort.  Did this mean 

that the justified believer was free to live a loose or lawless life, devoid of good 

works?  Of course not.  The Apostle’s reply is, “This is a faithful saying, and 

these things I will that thou affirm constantly, that they who have believed in God 

might be careful to maintain good works.  These things are good and profitable” 

(3:8; cf. Ephesians 2:8, 9 with Ephesians 2:10). 

 

OUTLINE 

Salutation (1:1-4) 

 A.  The Church Adorning the Gospel  (1:5-16) 

  1.  By proper organization (1:5) 

  2.  By qualified elders  (1:6-9) 

  3.  By a firm stand against false elders  (1:10-16) 

 B.  The Pastor Adorning the Gospel  (2:1-15) 

  1.  By his teaching ministry to the aged  (2:1-4) 

  2.  By his teaching and example to the young  (2:5-8) 

  3.  By his teaching and example to servants  (2:9-10) 

  4.  By his teaching and experience of the Gospel of grace  (2:11-

15) 

 C.  The Church Members Adorning the Gospel  (3:1-11) 

  1.  By exemplary behavior before the world (3:1-2) 
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  2.  By comprehending the grace of God  (3:3-7) 

  3.  By a life of good works  (3:8-11) 

 D.  Closing Greetings and Instructions  (3:12-15) 

 

PHILEMON 
 

 This priceless letter demonstrates the power of the Gospel of grace and 

the blessing of Christian fellowship in action.  Most scholars have placed a high 

value on the tact, grace, delicacy of feeling, and Christian affection which adorn 

this letter and have regarded it worthy of canonicity in the highest sense. 

 

 The core of the Epistle is an appeal by Paul on behalf of a runaway slave 

from Colosse, named Onesimus (Colossians 4:9).  Onesimus’ conduct was in 

sharp contrast to his name, which means “useful” (v. 11).  By some means, 

possibly through his fellow-townsman, Epaphras (Colossians 4:12), the renegade 

slave had been brought into contact with Paul in prison.  The result was a radical 

conversion.  Not only so, but a deep love was engendered in Paul for his new 

“son” in the faith, in whom, the veteran saw great potential. 

 

 Onesimus was in grave danger of severe punishment from his offended 

owner, Philemon.  Under contemporary law, frightful penalties could be imposed 

not only on derelict slaves, but  also  on   those   who  harbored  them.   It was at 

this point, that the Apostle interposed with Philemon, a brother in the Lord (vv. 7, 

20).  He does not command, but earnestly entreats (vv. 8-9) that the master will 

receive his returning slave as he would Paul himself (v. 17).  Paul solemnly offers 

to underwrite all the slave’s debts (vv. 18-19). 

 

 Paul’s eloquent intercession for Onesimus breathes the Spirit of Christ’s 

intercession for His own before the Father.  Moreover, his pleas for the runaway 

slave, now a servant of Christ (vv. 17-18), perfectly illustrates imputation:  

“Receive him as myself; if he has wronged thee or owes thee anything, put that 
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on my account.” 

 

 In imputation (Genesis 15:6; James 2:23), the sinner’s sins are reckoned 

or imputed to Christ’s account, and Christ’s righteousness is credited or imputed 

to the sinner’s account, all on the basis of faith.  As a result, the sinner is not only 

forgiven and  

discharged of any sin or debt, but is credited with the infinite righteousness of 

Christ and the riches of His salvation. 

 

 How exquisite that the Apostle should use this lofty and powerful appeal to 

Philemon, who had himself, had his sins imputed to Christ and Christ’s 

righteousness reckoned to him!  Let Philemon deal with his runaway slave as 

God had dealt in grace with him! 

 

 The Epistle of Philemon not only beautifully illustrates the liberating 

Gospel of Christ and its central feature of imputation, but it also illustrates how 

this liberating message works to set enslaved humanity, free from its social ills 

and injustices. 

 

 

 

 

OUTLINE 

 

Introduction :  Greeting to Philemon  (1-3) 

 

 A.  Commendation of Philemon  (4-7) 

  1.  His love and faith  (4-5) 

  2.  Paul’s prayer for him  (6-7) 

 B.   Intercession for Onesimus  (8-19) 

  1.  Plea for a runaway slave  (8-10) 
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  2.  Defense of a servant of Christ (11-16) 

  3.  Illustration of the principle of imputation  (17-19) 

 C.  Expression of Confidence  (20-21) 

  1.  Request of confidence (20) 

  2.  Assurance of confidence (21) 

  Conclusion  (22-25) 

THE JEWISH-CHRISTIAN AND GENERAL EPISTLES 
 

NATURE OF THE EPISTLES 
 

 The Jewish-Christian Epistles, which in most English versions follow the 

Pauline Epistles, consist of Hebrews, James, and First Peter.  These inspired 

Books are addressed directly to Jewish believers.   In the case of Hebrews,  the 

purpose is  to  expound  the  all-sufficiency and absolute finality of Messiah’s 

redemptive work on the cross.  It constitutes a warning to Jewish Christians of 

the peril of abandoning complete trust in Christ and going back to the fulfilled 

ritualism and legalism of Judaism as a means of either justification or 

sanctification before God. 

 

 The Epistle of James is a very early letter, having been written to Jewish 

believers before the Gospel went out to the Gentiles and before the distinctive 

truths of the Church were revealed through the Apostle Paul.  It instructs 

believers in the death, resurrection, and ascension of Christ in practical terms 

familiar to Old Testament saints. 

 

 First Peter is also addressed largely to Jewish believers of the Dispersion.  

Although it resembles James, it shows more advanced Christian truth than this 

very early Epistle.  First Peter displays knowledge of most, if not all, of the 

Pauline Epistles, though these truths are molded to meet the needs of Jewish 

converts throughout the Roman Empire.  Second Peter and Jude are more 
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general, like the so-called General Epistles of First, Second, and Third John. 

 

DIFFERENCE FROM PAUL’S EPISTLES 
 

 The Jewish-Christian and General Epistles differ significantly from the 

Pauline Epistles.  The difference; however, is not that of conflict or disagreement, 

but rather that of development and extension.  Both present the same Saviour, 

the same salvation, and the same hope.  But as the Apostle to the Gentiles, Paul 

received the great spiritual revelations of the Church - an entity, composed 

predominantly of saved Gentiles.  The distinctive elements of this revelation, 

such as the nature, position, and destiny of the Church, are pre-supposed in the 

non-Pauline Epistles, but are not expounded in any detail.  The Epistle to the 

Hebrews, for example, expounds “so great salvation” from the viewpoint of its 

fulfillment of the Mosaic Covenant and its superiority to Judaism. 

 

 By the way of further contrast, the inculcation of Christian living in the non-

Pauline Epistles, is grounded in the basic doctrines of Christianity, while in the 

Pauline Letters, this same conduct is based on the more complex information of 

the believer’s positional association with Christ in His death, burial, resurrection, 

and present session in glory  (Romans 6:1-11; Ephesians 1:1-14; Colossians 3:1-

4). 

HEBREWS 
 

 The Epistle is plainly anonymous and divinely intended to be so.  All 

attempts to identify the author have been little more than futile guesses. 

 

 The Epistle was evidently sent to Jewish Christians in Jerusalem and the 

surrounding regions.  The readers had evidently been Christians for a long time 

and had suffered severely. 
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 From the standpoint of doctrinal contribution and literary excellence, 

Hebrews stands among the greatest of the New Testament Books. 

 

 The author realizes the severe pressure upon Hebrew believers to turn 

back, because of either fierce persecution from fellow Hebrews or the allurement 

of legalistic  

ordinances practiced by the nation for fifteen centuries.   He therefore, 

intersperses his masterly argument with periodic warnings against defection to 

legalism, each time prompting the Hebrew believer to press on in the grace of 

Christ (2:1-4; 5:11-6:12; 10:19-39; 12:12; 13:17).  

 

 The uniqueness of Christ and Christianity is the great theological 

contribution of the Epistle to the Hebrews.  The author presents not a revelation 

of God, but the final and perfect revelation of God.  This means not only that 

Christianity supersedes all other faiths (including Judaism), but that Christianity 

itself can never be superseded.  Its salvation is eternal (5:9). 

 

 The opening chapter of the Epistle strikes the positive and exalted note of 

Christ’s divine sonship.  He is eternal, uncreated deity (1:2) -- the Word, who was 

with God and was Himself God, but who became man  (John 1:1, 14). 

 

 The incarnation of the divine Son is emphasized.  He was made a little 

lower than the angels (2:9), taking upon Himself human nature (2:16-17), and 

was made subject to all of the temptations which sinless humanity could be 

exposed to (4:15). 

 

  

 THE DOCTRINE OF ANGELS 

 

 In demonstrating the superiority of the Son over the angels, the Epistle 

gives remarkable prominence to this order of created spirit beings. 
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 ANGELS ARE RELATED TO BELIEVERS.  They are “ministering spirits, 

sent forth to minister for them who shall be heirs of salvation” (1:14).  This 

service evidently refers primarily to the physical safety and well-being of God’s 

children (1 Kings 19:5; Psalms 34:7, 91:11; Daniel 6:22; Matthew 2:13, 19; Luke 

22:43; Acts 5:19;  

12:7-10).   It would seem that this care begins in infancy and continues 

throughout life 

 (cf. Hebrews 1:14 with Psalms 91:11 and Matthew 18:10).  Angels are said to 

observe us (Ecclesiastes 5:6; 1 Corinthians 4:9; Ephesians 3:10), a fact which 

should influence our conduct for good. 

 

 ANGELS ARE INCORPOREAL CREATURES.  Though spirits (Psalms 

104:4; Hebrews 1:7) are normally invisible to human beings, angels are enabled, 

upon occasion, to become visible in the semblance of human form (Genesis 

19:1, 5; Numbers 22:22-31; Judges 2:1; 6:11, 22; 13:3, 6; 1 Chronicles 21:16; 

Matthew 1:20; Luke 1:26; John 20:12; Acts 7:30; 12:7-8: etc.).  They are 

exceedingly numerous.  Their strength is far above natural or human power.  

Their position is around God’s throne as His servants. 

 

 THE ANGELS WILL ACCOMPANY CHRIST AND HIS SAINTS AT THE 

SECOND ADVENT  (MATTHEW 25:31; REVELATION 19:14).  To them will be 

committed the preparation of the judgement of individual Gentiles among the 

nations  (Matthew 13:30, 39, 41-42).  However, the coming age as a whole, will 

not be subject to them.  It will, instead, be in charge of Christ and His redeemed 

saints, for whom He was temporarily made a little lower than the angels ( 

Hebrews 2:7 ). 

 

 THE REALM OF THE FALLEN ANGELS INCLUDES SATAN AND HIS 

DEMONS  (ISAIAH 14:12-14; EZEKIEL 28:11-17).  Some of these angels are 

bound  
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(Jude 1:6; 11 Peter 2:4), whereas others are free with Satan to do his bidding.  

The doom of Satan and fallen angels is in the Lake of Fire (Rev. 20:10). 

 

 One of the major reasons for the superiority of Christ’s redemptive 

priesthood over Aaron’s symbolic priesthood is the fact that it was ministered 

under a new and better Covenant.  The New Covenant, (8:8-12; cf., Jeremiah 

31:31-34; Matthew 26:28; Mark 14:24; Luke 22:20) is a Covenant of 

unconditional blessing for the Church (Matthew 26:28:  Mark 14:24) from the 

Abrahamic Covenant (Genesis 12:1-3; Galatians 3:13-20).  In addition, it 

guarantees Covenant blessings to converted Israel (Jeremiah 31:31-34), 

including the promises of the Abrahamic, Palestinian, and Davidic Covenants.  

The New Covenant is unconditional, final, and irreversible. 

 

 One of the featured Words of the Epistle is “faith.”  But it carries a different 

emphasis than the Pauline concept.  Paul, writing mainly to Gentiles, stressed 

the dynamic concept of faith that accepts and rests in God’s provision of 

salvation.  The writer to the Hebrews, on the other hand, features faith as 

persevering against the temptation to lapse back into Mosaic legalism or to 

succumb to virulent persecution. 

 

 Faith in Hebrews, is therefore, defined not in its widest sense, but simply 

as trust in God that holds out and endures to the end.  Such faith enables men to 

receive divine approval and to understand spiritual truth. 

 

 

OUTLINE 

 

Introduction:  The Son, God’s Final Revelation (1:1-3) 

 

 A.  Christ’s Superiority to the Angels (1:4; 2:18) 

  1.  In His person and work  (1:4-14) 
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  2.  Parenthesis -- warning against drifting (2:1-4) 

  3.  In His authority and perfect humanity  (2:5-13) 

  4.  In His conquest of sin and death  (2:14-18) 

 B.  Christ’s Superiority to Moses  (3:1-19) 

  1.  As Son in contrast to a servant  (3:1-6) 

  2.  Parenthesis -- warning against unbelief  (3:7-19) 

 C.  Christ’s Superiority to Joshua  (4:1-13) 

  1.  In the rest He gives  (4:1-8) 

  2.  In the redemption He provides  (4:9-13) 

 D.  The Superiority of Christ’s Priesthood to Aaron’s  (4:14; 10:39 ) 

  1.  Because of its redemptive accomplishment (4:14-16) 

  2.  Because of its higher qualifications (5:1-10) 

  3.  Parenthesis -- warning against defection  (5:11; 6:12) 

  4.  Because of its superior order  (6:13; 7:22) 

  5.  Because of its efficacy and perpetuity  (7:23-28) 

  6.  Because it is ministered in the Heavenly Sanctuary  (8:1-5) 

  7.  Because it is ministered under the New Covenant  (8:6; 10:18) 

   (a)  It is superior to the Old Covenant  (8:6; 9:10) 

   (b)  It brings reality  (9:11-14) 

   (c)  It is sealed by Christ’s blood  (9:15-22) 

   (d)  It assures a better sanctuary   (9:23-24) 

   (e)  It is based on a better sacrifice  (9:25; 10:10 ) 

   (f)  It involves a finished redemption  (10:11-18) 

  8.  Parenthesis -- appeal to faith in Christ  (10:19-39) 

 E.  The Superiority of Faith in Christ  (11:1; 13:17) 

  1.  Faith that envisioned Christ defined  (11:1-3) 

  2.  Faith that envisioned Christ illustrated  (11:4-38) 

  3.  Faith of Old Testament saints and ours compared  (11:39-40) 

  4.  The race and goal of faith described  (12:1-4) 

  5.  The disciplines of faith explained  (12:5-11) 

  6.  Parenthesis -- warning from Esau’s example  (12:12-17) 
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  7.  Results of faith indicated  (12:18-24) 

  8.  Parenthesis -- warning against refusal to hear God’s voice 

(12:25-29) 

  9.  Faith expressed in conduct   (13:1-9 ) 

           10.  Faith attested in separation from Judaism  (13:10-14) 

           11.  Faith exercised in spiritual worship and obedience  (13:15-17) 

 Concluding Request and Benediction  (13:18-25) 

 

 

JAMES 
 

 James is referred to in the Gospels (Matthew 13:55; Mark 6:3).  Like his 

brothers, he did not believe in Jesus during our Lord’s ministry (cf.  Mark 3:21, 

31-35; John 7:3-9).  After the Ascension; however, Jesus’ brothers are found with 

those who were awaiting the promised Spirit (Acts 1:14).  Paul mentions Christ’s 

resurrection appearance to James (1 Corinthians 15:7).  James must already 

have shown gifts of leadership, for he soon became head of the Jerusalem 

Church  (Acts 12:17; 15:13; 21:18; Galatians 1:19; 2:9, 12). 

 

 James is, without doubt, the most Jewish Book in the New Testament -- 

more so than even Matthew, Hebrews, or Revelation.  The letter is concerned 

mainly, with the practical aspects of the Christian faith.  It consists of maxims and 

advice for everyday conduct and is reminiscent of the wisdom literature of the 

Old Testament, especially Proverbs.  There are practically no references to any 

of the central doctrines of the Christian faith. 

 

 The subject of true religion is especially timely today because so many 

people have (in Paul’s terminology) “a form of Godliness,” but have denied 

(renounced) “the power of it”  (11 Timothy 3:5).  In James’ terminology, such 

religionists do not practice “true religion”  (James 1:26-27).  James points out 

what false religion is.  It is, according to him, the expression of “dead works” 
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produced by the flesh and the result of “dead” (non-existent) faith. 

 

 James shows that faith unverified by works is a “dead” faith -- not really 

faith at all, but simply intellectual assent.  Such a faith cannot save a man.  It is 

just as useless as telling a destitute person to be fed and clothed, but doing 

nothing to help him (James 2:14-16).  James is here, demonstrating that works 

and saving faith, are inseparable.  He does not question that faith is the way of 

salvation and the only way.  But he does question that such  living  faith  can  

ever  be  divorced  from  the  works  which  prove  its very existence.  To offer 

God a faith separated from good works is to rise little higher than demons, who 

believe and shudder, but nevertheless remain incorrigibly wicked  

(James 2:17-19). 

 

 Instructions for the physically ill (James 5:14-15) direct that the sick 

Hebrew believer was to call for the elders of the assembly and ask them to anoint 

him with oil and pray for him.  The Talmud, shows that using oil for anointing the 

sick, was generally practiced among the Jews.  Our Lord and His disciples 

adopted the practice (Mark 6:13). 

Its use here in James, may symbolize, either the employment of medicinal 

means for healing or, more likely, the healing power of the Holy Spirit. 

 

 James’ stress; however, is not on the oil, but on the “prayer of faith;” it is 

this which “saves the sick.”  This special type of prayer is breathed by the Holy 

Spirit through the human agent and is always in God’s will.  Since it is not always 

God’s will to heal, this special “prayer of faith” is not always given; healing by 

God’s power is thus not always affected.  Chastening, testing, refining, and other 

factors, influence the Lord’s healing of a believer’s illnesses.   

 

 God can and does heal today, but not always.  James’ passage on healing 

has often been misused by “faith healers.” 
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 But the all-important point for the correctly instructed Christian minister to 

see, is that now that the nation, Israel and her healing Covenant have been set 

aside while the great Gentile Church is being called out, the “prayer of faith,” is 

divinely given and operative in the established Gentile Church, only when it is 

God’s will to heal. 

 

 

OUTLINE 

 

Salutation (1:1) 

  

 A.  Living Faith Tested by Trials  (chapter 1) 

  1.  The purpose of trials  (1:1-4) 

  2.  Wisdom for trials  (1:5-12) 

  3.  God’s role in trials  (1:13-18) 

  4.  God’s Word and trials  (1:19-25) 

  5.  Genuine religion and trials  (1:26-27) 

 B.  Living Faith Attested by Works  (chapter 2) 

  1.  Dead faith is manifested in partiality  (2:1-9) 

  2.  Dead faith results in judgement (2:10-13) 

  3.  Dead faith is useless (2:14-20) 

  4.  Living faith attests a man’s righteousness (2:21-26) 

 C.  Living Faith Evidenced by Conduct  (chapters 3-5) 

  1.  Living faith controls the tongue  (3:1-12) 

  2.  Living faith manifests Heavenly wisdom  (3:13-18) 

  3.  Living faith resists worldliness  (4:1-5) 

  4.  Living faith demonstrates humility  (4:6-10)   

  5.  Living faith avoids slander  (4:11-12) 

  6.  Living faith counteracts secularism  (4:13-17) 

  7.  Living faith courageously meets persecution  (5:1-11)   

  8.  Living faith shuns swearing  (5:1) 
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  9.  Living faith is exercised in prayer  (5:13-18) 

           10.  Living faith maintains a diligent witness  (5:19-20) 

 

 

1 PETER 
 

 The author is “Peter, an Apostle of Jesus Christ.”  Everywhere in the 

Epistle, there are reminiscences of Peter’s personal acquaintance with our Lord; 

he claims to have been “a witness of the sufferings of Christ.” 

 

 Peter addressed his Epistle to Christians who resided in the Roman 

provinces of Pontus, Galatia, Cappadocia, Asia, and Bithynia in Asia Minor. 

 

 Peter does not address his readers as “the twelve tribes.”  He evidently 

had Gentile as well as Jewish believers in mind. 

 

 First Peter is the Epistle of triumphant suffering and radiant hope.  Seven 

different words are used for suffering in the letter. 

 

 The Apostle warns God’s people to expect suffering (4:12), for it is often 

consonant with the will of God (4:19).  Saints are not to be upset by adversity 

(3:14), but are to bear it patiently (2:23; 3:9), even joyfully (4:13), knowing that 

fellow-believers also suffer (5:9).  Peter is careful to show the value of suffering 

righteously.  But he warns against suffering as an evildoer.  The Epistle is thus 

more practical than doctrinal. 

 

 Peter declares that believers “were not redeemed with corruptible 

(perishable) things, like silver and gold, but with the precious blood of Christ.”  

The word translated “redeemed (lutroo) means “ransomed,” that is, “bought back 

from bondage.”  The necessity for redemption springs out of the fact that the 

sinner is enslaved to Satan and sin (John 8:34; Romans 6:17, 20).  Redemption 



49 | P a g e  

 

49 

 

itself, is God’s undertaking, on the basis of free and unmerited favor and choice.  

It is made possible by Jesus Christ, the Redeemer. 

 

 The Apostle Peter speaks of honoring “all men” and loving “the 

brotherhood.” 

 Peter declares that “corresponding” to the Ark, in which eight persons, 

“were brought safely through the water baptism now saves you -- not the removal 

of dirt from the flesh, but the appeal to God for a good conscience -- through the 

resurrection of Jesus Christ” (3:21, New American Standard Bible).  That Peter is 

referring primarily to Spirit baptism and only secondarily and figuratively to water 

baptism, is shown by the following facts. 

 

 Only Spirit baptism can save.  The unanimous testimony of Scripture is 

that no mere external rite can place one “in Christ.”  Therefore, Peter must be 

referring to the Spiritual reality when he declares, “baptism now saves you.”  

Peter was well acquainted with Paul’s Epistles and the truth of Spirit baptism, as 

revealed to the Apostle to the Gentiles (cf.11 Peter 3:15-16). 

 

 Water baptism saves figuratively rather than actually.  Peter uses the flood 

as an illustration.  How were “the few, that is, eight” souls of the pre-flood 

generation, “saved?”  It was by or through water.  The flood water was that which 

cut them off from the sinners of that day, who were doomed under divine 

judgement.   In the same way, we are saved by Spiritual baptism through 

removal from the sphere of sin and con-demnation. 

 

 But this aspect of Spiritual baptism is only negative.  If this were the total 

picture, the eight antediluvians would have perished in the water, rather than 

being saved by or through the water.  They were saved by entering the Ark.  The 

believer is saved by Spirit baptism, not because he is merely cut off from a state 

of sin and judgement, but because he is positively placed in the anti-typical Ark, 

Christ, by the Spirit’s baptism. 
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 No mere external rite can save.  Peter is extremely careful to point this out 

by the qualifying definition, “Baptism now saves you -- not the removal of the dirt 

of the flesh.”  Then he adds the positive statement, “but the appeal to God for 

good conscience.” 

 

 Spirit baptism directly connects with Christ’s resurrection.  “Baptism now 

saves you through the resurrection of Jesus Christ.”  The intervening words are a 

parenthesis.  Spiritual baptism (but not ritual baptism) has the most direct 

connection with Christ’s resurrection.  There are not, nor could there be, any 

Spiritual baptism until after Christ’s resurrection, ascension, and giving of the 

Spirit (Acts 1:5; 11:14-16).  Water baptism is intended to portray outwardly what 

Spiritual baptism has already accomplished inwardly.  It pictures the believer’s 

separation from sin and union with Christ.  Water baptism in Jesus Name is for 

the remission of sins as St. Peter declares in Acts 2:38. 

 

 

OUTLINE 

 

 A.  Present Suffering in View of Future Glory  (1:1-25) 

  1.  Suffering in the light of assured salvation  (1:1-12) 

  2.  Suffering in the light of the Lord’s coming  (1:13-22) 

  3.  Suffering in the light of the Word of God  (1:23-25) 

 B.  Present Suffering in View of Christ’s Passion  (2:1-3) 

  1.  Suffering in view of Christian growth  (2:1-3) 

  2.  Suffering in view of identity with Christ and His own  (2:4-10) 

  3.  Suffering in view of Christian character and conduct  (2:11-20) 

  4.  Suffering in view of Christ’s example  (2:21-25) 

  5.  Suffering in view of God’s order for the home  (3:1-7) 

  6.  Suffering in view of harmonious living  (3:8-12) 

  7.  Suffering in view of good conscience  (3:13-17) 
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  8.  Suffering in view of Christ’s triumph  (3:18-22) 

  9.  Suffering in view of Christ’s example for victory  (4:1-6) 

 C.  Present Suffering in View of Christ’s Advent  (4:7; 5:11) 

  1.  Suffering and impending judgement  (4:7-19) 

  2.  Suffering and reward for service  (5:1-4) 

  3.  Suffering and vigilant conduct  (5:5-9) 

  4.  Suffering and Christian maturity  (5:10-11) 

 Concluding Greeting  (5:12-14) 

 

II  PETER 
 

 It seems clear that Second Peter was written to the same people as First 

Peter.  When the Apostle alludes to the recipients of his letter as those who 

“have obtained a  like precious faith with us” (1:1), he most assuredly included at 

least some Gentile Christians. 

 

 The subject of First Peter, is suffering and its purpose is consolation.  The 

theme of Second Peter is false teachers and false teachings and its purpose is 

warning.  The words “know,” “knowledge,” etc., are found no less than sixteen 

times in the Greek text.  In six of these instances, is found an intensified from of 

the word denoting full or complete knowledge.   

 

 The golden text of Second Peter may be taken as 3:18:  “But grow in 

grace and in the knowledge of our Lord and Saviour, Jesus Christ.”  The Apostle 

shows that true knowledge is understanding God’s grace in Christ.  As a result of 

faith, which brings such knowledge, believers are empowered to overcome sin 

and to confirm their call and election.  The Christian faith is not founded on myths 

or man-made legends.  It rests on the personal witness of those who saw the 

glory and majesty of Christ (chapter 1). 

 

 The Apostle insists on the validation of the believer’s “calling and election” 
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by the cultivation of Christian virtues (1:4-14).  From God’s point of view, the 

Christian’s election is certain.  It is subject to no contingency, since it is the result 

of God’s sovereign and immutable choice and is based on the total efficacy of 

Christ’s finished work of redemption. 

 

 If believers validate their divine calling and election before men by a 

virtuous life  

(1:5-10), the Apostle declares that “an entrance shall be ministered (to them) 

abundantly into the everlasting Kingdom of our Lord and Saviour, Jesus Christ” 

(1:11). 

 

 Through the Holy Spirit, Peter declares that the Scriptures are of divine 

origin -- that they are directly inspired by God (1:20-21).  An expanded translation 

of the Greek text has this emphasis:  “For not by the will of man (emphatic) was 

any prophecy ever borne to us, but, on the contrary, men being borne along by 

the agency of the Holy Spirit spoke from God (emphatic)”  (1:21). 

 

 Peter’s new revelation stresses the consummation of the Day of the Lord.  

He calls this climactic and final aspect of it, “the Day of God” (3:12).  This day 

involves the ultimate and final catastrophe of time, when the earth is consumed 

in a fire-bath and the “New Heavens and New Earth” of the sinless state are 

created.  The “Day of God” envisions the time when sin, death, and Hell are 

isolated in Gehenna and Christ surrenders the mediatorial Kingdom to the 

Father. 

 

 Peter rebuffs those who scoff at the second advent of Christ by showing 

that human concepts of time are not limited context in which God accomplishes 

His purposes for time and eternity.  Peter quotes Psalms 90:4, to demonstrate 

that God operates in eternity and is not restricted by the time limitations which 

bind a finite creature like man 

(3:8). 
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 Peter also shows that, even though God is not bound by time, he is 

always punctual (3:9).  One day with Him is “as a thousand years and a thousand 

years as one day.”  He is not “slack” (remiss).  He does not delay in the sense of 

being indecisive or remiss in keeping His promises, as some men erroneously 

interpret His patience.  Instead, God has a purpose in His patience.   “He is 

longsuffering, not wishing that any should perish, but that all should come to 

repentance.”  He gives sinners time to consider their evil ways and to turn from 

their iniquity. 

 

 

OUTLINE 

 

 Salutation  (1:1-2) 

 

 A.  True Knowledge from God  (chapter 1) 

  1.  Centers in Christ  (1:3-5) 

  2.  Promotes Spiritual growth  (1:6-9) 

  3.  Confirms Christ’s call and our election  (1:10-11) 

  4.  Is based on eyewitness testimony of Christ’s glory  (1:12-18) 

  5.  Is founded on the authoritative Word (1:19) 

  6.  Is communicated by the Holy Spirit  (1:20-21) 

 B.  False Knowledge from False Teachers  (chapter 2) 

  1.  Inroads of their error  (2:1-3) 

  2.  Punishment of their error (2:4-10) 

  3.  Their character and conduct  (2:11-16) 

  4.  Dire consequences of their deception  (2:17-22) 

 C.  True Knowledge of the Future  (chapter 3) 

  1.  Denied by rejectors of Christ’s second advent  (3:1-4) 

  2.  Centers in God’s set plan for the future  (3:5-7) 

  3.  Finds explanation in God’s forbearance toward sinners  (3:8-9) 
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  4.  Will be realized in cataclysmic judgement  (3:10) 

  5.  Fosters a Holy life  (3:11-12) 

  6.  Will eventuate in a sin-cleansed eternity  (3:13) 

  7.  Furnishes the basis for Godly exhortation  (3:14-18) 

 

 

1 JOHN 
 

 The author himself claims to be an eyewitness of Christ (1:1-4; 4:14).  He 

is clearly the same person as the author of the fourth Gospel.  Although the 

author does not state his name in either the Epistle or the Gospel, the early 

Church on solid grounds of internal evidence, attributed both works to the 

Apostle John. 

 

 First John is best described as a family letter from the Father to His “little 

children” in the world.  An intimate and tender word is employed for “children.”  It 

is a diminutive meaning “born-ones” who are beloved and cherished in the family 

circle.  This is only one of many tender touches that make this Epistle one of the 

most intimate of the inspired writings.  In First John, the sins of the believer is 

treated as a child’s offense against the Father; it is dealt with as a family matter 

(1:9; 2:1).  The Epistle is addressed exclusively to believers; hence other ethical 

and moral problems are hardly mentioned. 

 

 True Christian fellowship must be based on truth.  The foundational truth 

of Christianity is the incarnation of the eternal Word, who was “with God” and 

“was God.” 

 

 The Apostle John singles out “the world” (Greek cosmos) as the special 

enemy of God’s children and a perennial peril to the destruction of Christian 

fellowship in the family circle.  “Love not the world, neither the things that are in 

the world.  If any man love the world, the love of the Father is not in him”  (2:15; 
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cf. Matthew 6:24; James 4:4).  John is referring not to the material earth or to 

humanity, in general, but to those institutions of men set up in independence of 

God and headed by Satan.  It is this Satanic system, organized on principles of 

greed, selfishness, war, and Godless commercialism that God does not love.  

The believer is likewise warned not to love it.  If he does, his love for God will 

grow cold.  This is the peril which the world presents. 

 

 “There is a sin unto death,” that is, sin of such seriousness that it 

eventuates in physical (not Spiritual) death.  What the Apostle is warning against 

is persistent, willful, deliberate sin, that brings such dishonor upon God’s 

salvation and the Saviour that “the flesh is destroyed,” (physical death occurs) so 

that “the Spirit might be saved”  (1 Corinthians 5:1-5; 11:30).  This sin calls forth 

the ultimate in God’s chastening of His own, the last recourse He uses with a dis-

obedient and willful child.  Both Samson and Saul are Old Testament illustrations 

of this.  David illustrates a sinning saint, who came perilously close to committing 

this sin. 

  

 

OUTLINE 

 

 A.  Family Fellowship and the Father  (chapters 1-3)  

  1.  The basis of fellowship  (the incarnation)  (1:1-4) 

  2.  The conditions of fellowship  (1:5-10) 

   (a)  Walking in the light  (1: 5-8) 

   (b)  Confessing our sins  (1:9-10) 

  3.  Christ’s advocacy and fellowship  (2:1-2) 

  4.  Obedience and fellowship  (2:3-6) 

  5.  Brotherly love and fellowship  (2:7-11) 

  6.  Spiritual maturity and fellowship  (2:12-14) 

  7.  Worldliness as a threat to fellowship  (2:15-17) 

  8.  Doctrinal defection as a foe to fellowship  (2:18-23) 
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  9.  Abiding in Christ as a pre-requisite to fellowship  (2:24-29) 

           10.  Holy living as a pre-requisite to fellowship  (3:1-10) 

           11.  Brotherly love as an expression of fellowship  (3:11-18) 

           12.  Christian assurance and fellowship  (3:19-24) 

 B.  Family Fellowship and the World   (chapters 4, 5) 

  1.  False teachers of the world destroy fellowship  (4:1-6) 

  2.  Love is the supreme manifestation of fellowship  (4:7-18) 

  3.  Divine love is an incentive to fellowship  (4:19-21) 

  4.  Faith is the ground of fellowship  (5:1-5) 

  5.  The testimony of God’s Son and the Spirit produce fellowship 

(5:6-12) 

  6.  Prayer furthers fellowship  (5:13-15) 

  7.  Sin in the saint breaks fellowship  (5:16-17) 

  8.  Assured knowledge fortifies fellowship  (5:18-21) 

 

II JOHN 
 

 Both the Second and Third  Epistles  of  John  are  so  similar  in  style,  

ideas,  and character to the First Epistle that they must have been written by the 

same author.  In the first verse of both the Second and Third Epistles, the writer 

designates himself simply as “the elder,” rather than as an Apostle.  But this is 

not evidence against authorship by John. 

 

 This short Epistle sheds light on the issue of separation from ecclesiastical 

apostasy.  In our day, this issue has been almost as vexing as the question of 

ecumenicalism.  Although separatist movements among Christians have often 

been tarnished by a spirit of censorious criticism and a conspicuous lack of love, 

it must still be said that Scripture does not condone compromise with apostasy 

and sin.  There simply cannot be harmonious fellowship with religionists who 

deny the true person and work of Christ (vv. 9-11). 
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 John states clearly that anyone who rejects “the doctrine of Christ,” that is, 

the teaching of his full deity and perfect humanity as John has presented it, does 

not have God. 

 

OUTLINE 

 

 A.  A Walk in Truth and Love  (1-6) 

  1.  Greeting in truth and love  (1-3) 

  2.  Commendation in truth and love  (4) 

  3.  Exhortation to truth and love  (5-6) 

 B.  A Threat to Such a Walk  (7-11) 

  1.  Is presented by false teachers (7) 

  2.  Necessitates the utmost vigilance (8) 

  3.  Demands the keenest perception (9) 

  4.  Requires the most clean-cut separation  (10-11) 

 Conclusion :  A Promised Visit and Personal Greetings  (12-13) 

 

 

 

III JOHN 
 

 The third letter of John is the second shortest Book of the New Testament.  

In style, vocabulary, and ideas, it closely resembles the other Johannine writings.  

It was written by “the elder,” who is certainly John the Apostle, writer of the 

Gospel of John and First John. 

 The Third Letter of John anticipates a difficulty that has, in varying 

degrees, plagued the Church since Apostolic days.  It is the problem of 

domineering individuals, groups of individuals, or ecclesiastical organizations. 

 

 The spirit of Diotrephes sometimes finds expression even in a Church 

where the priesthood of all believers is taught and practiced.  Occasionally, a 
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sound Gospel preacher gets the notion that he must “run the church”; as a God-

ordained dictator.  He listens to little advice from elders or deacons (if he has 

any) and tolerates no opposition.  Those who dare to oppose him are put out of 

the Church in true Diotrephene  style.  

 

  He spurns advice from older, more experienced men, as Diotrephes ignored the 

Apostle John. 

 

 The cure for the evil of ecclesiastical domination is rigid adherence to the 

Word of God and submissive reliance on the Holy Spirit’s leading.   The Holy 

Spirit never  leads anyone to become an ecclesiastical dictator. 

 

 

 

OUTLINE 

 

 A.  A Godly Life Commended  (1-4) 

  1.  Greeting and well wishes  (1-2) 

  2.  Praise of a Godly walk  (3- 4) 

 B.  Hospitality to Itinerant Ministers Lauded  (5:8) 

  1.  Gaius’ faithfulness mentioned  (5) 

  2.  Gaius’ hospitality exemplified  (6) 

  3.  Gaius’ hospitality encouraged  (7-8) 

 C.  A Domineering Church Worker Denounced  (9-11) 

  1.  He resisted the Apostle’s authority  (9) 

  2.  He insisted on his own way  (10) 

  3.  A Scriptural guideline set down  (11) 

 D.  A Godly Church Worker Praised  (12) 

  1.  He is approved by his conduct  (12 a) 

  2.  He is approved by his doctrine  (12 b) 

  3.  He is approved by the Apostle  (12 c) 
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 Conclusion :  Intentions and Benediction  (13-14) 

 

 

JUDE 
 

 The author was apparently the brother of James (Bishop of Jerusalem and 

writer of the Epistle of James) and a half-brother of Christ.  At first, Jude or 

Judas, was an unbeliever (John 7:3-5).  Later; however, he became convinced of 

Christ’s deity (Acts 1:14).  Some scholars identify the author of the Epistle as the 

Apostle Judas, called elsewhere Lebbaeus or Thaddaeus. 

 

 The Epistle of Jude contends for the faith against unbelief and apostasy.  

Jude’s message is one of the most severe in the New Testament.  But its 

severity is justified by the grave peril which Jude faced and combated.  Like 

Second Peter, Jude concerns itself primarily with false teachers that had 

infiltrated the Church.  Jude denounces these false teachers in even stronger 

language than does Peter. 

 

 When Jude exhorted his readers to “contend for the faith” (v. 3), he 

employed a strong Greek word, meaning “to zealously and earnestly contend” 

(epagonizesthai).  An expanded definition would read, “to fight while standing on 

a fortress, which is being attacked by a determined enemy:  to hold the fortress 

at all costs.” 

 

 In treating the subject of rebellion and sin on the part of false teachers, 

Jude clearly points out the certainty of divine judgement upon deliberate and 

willful sin.  He presents three illustrations from history -- the Israelites in the 

desert, the fallen angels at the time of the flood, and the sinners of Sodom and 

Gomorrah  (vv. 5-7). 

 

 Jude dramatizes the sinfulness of slander by contrasting the attitudes of 
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apostate teachers and the archangel, Michael.  The apostates did not hesitate to 

slander exalted personages,  possibly  even  angels, while   Michael   refused   to   

slander   even   a   fallen angel, (Satan).  Jude’s pointed contrast shows not only 

the pride of the apostates, but also the seriousness of the sin of slander. 

 

 The religious naturalism, so rampant today, has been popularly 

designated “modernism.”  Though this name might seem to imply new concepts 

in religious thinking, the Book of Jude shows that the spiritually barren concepts 

of this error, existed since the days of Cain.  “The way of Cain” (v. 11), 

represents the religious, but unsaved man, who rejects the blood of Christ and 

instead attempts to offer his own good works to God  (Genesis 4:3-8). 

 

 

OUTLINE  

 

Salutation (1- 2) 

 

 A.  Contending for the Faith (3-4) 

  1.  Desire to expound salvation (3 a) 

  2.  Necessity to contend for the faith (3 b. 4) 

 B.  Examples of Apostates (5-7) 

  1.  Israel in the wilderness (5) 

  2.  The fallen angels at the flood (6) 

  3.  The sinners of Sodom and Gomorrah (7) 

 C.  Condemnation of False Teachers (8-16) 

  1.  Their presumption outlined and illustrated (8-10) 

  2.  Their woe predicted (11) 

  3.  Their spiritual sterility indicated (12-13) 

  4.  Their judgement foretold  (14-15) 

  5.  Their character reviewed  (16) 

 D.  Exhortation of God’s People  (17-23) 
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  1.  To remember Apostolic warnings  (17-19) 

  2.  To build up themselves on their Holy faith  (20 a) 

  3.  To pray in the Holy Spirit  (20 b) 

  4.  To keep themselves in the love of God and faith  (21) 

  5.  To show mercy toward the sinner (22) 

  6.  To abhor the sinner’s sin  (23) 

 Concluding Doxology  (24-25) 

 

 

##########################################                           

 


